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THE ENCHIRIDION,

ADDRESSED TO LAURENTIUS;

BEING A TREATISE ON FAITH, HOPE AND LOVE.

ARGUMENT.

LAURENTIUS HAVING ASKED AUGUSTIN TO FURNISH HIM WITH A HANDBOOK OF CHRISTIAN DOC-

TRINE, CONTAINING IN BRIEF COMPASS ANSWERS TO SEVERAL QUESTIONS WHICH HE HAD
PROPOSED, AUGUSTIN SHOWS HIM THAT THESE QUESTIONS CAN BE FULLY ANSWERED BY ANY
ONE WHO KNOWS THE PROPER OBJECTS OF FAITH, HOPE, AND LOVE. HE THEN PROCEEDS,
IN THE FIRST PART OF THE WORK (CHAP. IX.—CXUI.), TO EXPOUND THE OBJECTS OF FAITH,
TAKING AS HIS TEXT THE APOSTLES’ CREED ; AND IN THE COURSE OF THIS EXPOSITION, BE-
SIDES REFUTING DIVERS HERESIES, HE THROWS OUT MANY OBSERVATIONS ON THE CONDUCT
OF LIFE. THE SECOND PART OF THE WORK (CHAP. CXIV.—CXVI.) TREATS OF THE OBJECTS
OF HOPE, AND CONSISTS OF A VERY BRIEF EXPOSITION OF THE SEVERAL PETITIONS IN THE
LORD’S PRAYER. THE THIRD AND CONCLUDING PART (CHAP. CXVH.-CXXII.) TREATS OF THE
OBJECTS OF LOVE, SHOWING THE PRE-EMINENCE OF THIS GRACE IN THE GOSPEL SYSTEM, THAT
IT IS THE END OF THE COMMANDMENT AND THE FULFILLING OF THE LAW, AND THAT GOD

HIMSELF IS LOVE.

CHAP. 1.—THE AUTHOR DESIRES THE GIFT OF
TRUE WISDOM FOR LAURENTIUS.

I cannoT express, my beloved son Lauren-
tius, the delight with which I witness your
progress in knowledge, and the earnest desire
I have that you should be a wise man: not one
of those of whom it is said, ‘‘Where is the wise ?
where is the scribe? where is the disputer of
this world ? hath not God made foolish the
wisdom of this world ?”* but one of those of
whom it is said, ‘‘ The muititude of the wise
is the welfare of the world,”? and such as the
apostles wishes those to become, whom he
tells,* I would have you wise unto that which
is good, and simple concerning evil.” 3 Now,
just as no one can exist of himself, so no one

e b (Greek text Ajdos cod 3
] reel ver. a5: WAy v gwrypia
“'m.—P.'é.]’* ’ 3Rom. xvi. 19.

can be wise of himself, but only by the en-
lightening influence of Him of whom it is
written,*‘ All wisdom cometh from the Lord.”*

CHAP. 2,—THE FEAR OF GOD IS MAN’S TRUE
WISDOM.

The true wisdom of man is piety. You
find this in the book of holy Job. For we read
there what wisdom itself has said to man:
‘* Behold, the fear of the Lord [piefas], that
is wisdom.”s If you ask further what is
meant in that place by piefas, the Greek calls
it more definitely 0cocéBeta, that is, the wor-
ship of God. The Greeks sometimes call
piety «boéfBeca, which signifies right worship,
though this, of course, refers specially to the
worship of God. But when we are defining

4 Ecclus. i. 1. S Job xxviii, 28.
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in what man’s true wisdom consists, the most
convenient word to use is that which dis-
tinctly expresses the fear of God. And can
you, who are anxious that I should treat of
great matters in few words, wish for a briefer
form of expression? Or perhaps you are
anxious that this expression should itself be
briefly explained, and that I should unfold in
a short discourse the proper mode of wor-
shipping God ?

CHAP. 3.—GOD IS TO BE WORSHIPPED THROUGH
FAITH, HOPE, AND LOVE.

Now if I should answer, that God is to be
worshipped with faith, hope, and love, you
will at once say that this answer is too brief,
and will ask me briefly to unfold the objects
of each of these three graces, viz., what we are
to believe, what we are to hope for, and what
we are to love. And when I have done this,
you will have an answer to all the questions
you asked in your letter. If you have kept a
copy of your letter, you can easily turn it up
and read it over again: if you have not, you
will have no difficulty in recalling it when I
refresh your memory,

CHAP. 4.— THE QUESTIONS PROPOUNDED BY
LAURENTIUS.

You are anxious, you say, that I should
write a sort of handbook for you, which you
might always keep beside you, containing
answers to the questions you put, viz.: what
ought to be man’s.chief end in life ; what he
ought, in view of the various heresies, chiefly
to avoid; to what extent religion is supported
by reason ; what there is in reason that lends
no support to faith, when faith stands alone;
what 1s the starting-point, what the goal, of
religion; what is the sum of the whole body
of doctrine ; what is the sure and proper
foundation of the catholic faith. Now, un-
doubtedly, you will know the answers to all
these questions, if you know thoroughly the
proper objects of faith, hope, and love., For
these must be the chief, nay, the exclusive
objects of pursuit in religion. He who speaks
against these is either a total stranger to the
name of Christ, or is a heretic. These are to
be defended by reason, which must have its
starting-point either in the bodily senses orin
the intuitions of the mind. And what we
have neither had experience of through our
bodily senses, nor have been able to reach
through the intellect, must undoubtedly be
believed on the testimony of those witnesses
by whom the Scriptures, justly called divine,
were written ; and who by divine assistance
were enabled, either through bodily sense or

intellectual perception, to see or to foresee the
things in question.

CHAP. 5.—BRIEF ANSWERS TO THESE QUESTIONS.

Moreover, when the mind has been imbued
with the first elements of that faith which
worketh by love,* it endeavors by purity of
life to attain unto sight, where the pure and
perfect in heart know that unspeakable beauty,
the full vision of which is supreme happiness.
Here surely is an answer to your question as
to what is the starting-point, and what the
goal : we begin in faith, and are made perfect
by sight. This also is the sum of the whole
body of doctrine. But the sure and proper
foundation of the catholic faith is Christ.
‘““For other foundation,” says the apostle,
‘“can no man lay than that is laid, which is
Jesus Christ.”# Nor are we to deny that this
is the proper foundation of the catholic faith,
because it may be supposed that some heretics
hold this in common with us. For if we care-
fully consider the things that pertain to
Christ, we shall find that, among those here-
tics who call themselves Christians, Christ is
present in name only : in deed and in truth
He is not among them. But to show this
would occupy us too long, for we should require
to go over all the heresies which have existed,
which do exist, or which could exist, under
the Christian name, and to show that this is
true in the case of each,—a discussion which
would occupy so many volumes as to be all
but interminable.

CHAP. 6.—CONTROVERSY OUT OF PLACE IN A
HANDBOOK LIKE THE PRESENT.

Now you ask of me a handbook, that is, one
that can be carried in the hand, not one to
load your shelves. To return, then, to the
three graces through which, as I have said,
God should be worshipped—faith, hope, and
love: to state what are the true and proper
objects of each of these is easy. Butto de-
fend this true doctrine against the assaults of
those who hold an opposite opinion, requires
much fuller and more elaborate instruction.
And the true way to obtain this instruction is
not to have a short treatise put into one’s
hands, but to have a great zeal kindled in one’s
heart.

CHAP. 7.—THE CREED AND THE LORD'S PRAYER
DEMAND THE EXERCISE OF FAITH, HOPE, AND
LOVE.

For you have the Creed and the Lord’s
Prayer. What can be briefer to hear or to
read? What easier to commit to memory ?

1 Gal. v, 6. 21 Cor, 1. 11.
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When, as the result of sin, the human race
was groaning under a heavy load of. misery,
and was in urgent need of the divine compas-
sion, one of the prophets, anticipating the
time of God’s grace, declared : ‘* And it shall
come to pass, that whosoever shall call on the
name of the Lord shall be delivered.”*
Hence the Lord’s Prayer. But the apostle,
when, for the purpose of commending this
very grace, he had quoted this prophetic tes-
timony, immediately added: ‘‘ How then shall
they call on Him in whom they have not be-
lieved?”* Hence the Creed. In these two
you have those three graces exemplified: faith
believes, hope and love pray. But without
faith the two last cannot exist, and therefore
we may say that faith also prays. Whence
it is written: ‘‘ How shall they call on Him in
whom they have not believed ?

CHAP. 8.—THE DISTINCTION BETWEEN FAITH
AND HOPE, AND THE MUTUAL DEPENDENCE
OF FAITH, HOPE, AND LOVE,

Again, can anything be hoped for which is
not an object of faith ? It is true that a thing
which is not an object of hope may be be-
lieved. What true Christian, for example,
does not believe in the punishment of the
wicked? And yet such an one does not hope
forit. And the man who believes that punish-
ment to be hanging over himself, and who
shrinks in horror from the prospect, is more
properly said to fear than to hope. And these
two states of mind the poet carefully dis-
tinguishes, when he says: ‘‘ Permit the fear-
ful to have hope.”3 Another poet, who is
usually much superior to this one, makes
a wrong use of the word, when he says:
*If T have been able to hope for so great
a grief as this.”* And some grammarians
take this case as an example of impro-
priety of speech, saying, ‘‘ He said sperare
to hope] instead of Zimere[to fear].” Accord-
ingly, faith may have for its object evil as
well as good; for both good and evil are
believed, and the faith that believes them is
not evil, but good. Faith, moreover, is con-
cerned with the past, the present, and the
future, all three. We believe, for example,
that Christ died,—an event in the past; we
believe that He is sitting at the right hand of
God,—a state of things which is present ; we
believe that He will come to judge the quick
and the dead,—an event of the future.
Again, faith applies both to one’s own cir-
cumstances and those of others. Every one,
for example, believes that his own existence

had a beginning, and was not eternal, and he
believes the same both of other men and
other things. Many of our beliefs in regard
to religious matters, again, have reference
not merely to other men, but to angels also.
But hope has for its object only what is good,
only what is future, and only what affects the
man who entertains the hope. For these rea-
sons, then, faith must be distinguished from
hope, not merely as a matter of verbal pro-
priety, but because they are essentially differ-
ent. The fact that we do not see either what
we believe or what we hope for, is all that is
common to faith and hope. In the Epistle
to the Hebrews, for example, faith is defined
(and eminent defenders of the catholic faith
have used the definition as a standard) *‘ the
evidence of things not seen.”s Although,
should any one say that he believes, that is,
has grounded his faith, not on words, nor on
witnesses, nor on any reasoning whatever, but
on the direct evidence of his own senses, he
would not be guilty of such an impropriety of
speech as to be justly liable to the criticism,
*‘You saw,therefore you did not believe.” And
hence it does not follow that an object of faith
is not an.object of sight. But it is better that
we should use the word ‘‘faith” as the
Scriptures have taught us, applying it to those
things which are not seen. Concerning hope,
again, the apostle says: ‘ Hope that is seen
is not hope ; for what a man seeth, why doth
he yet hope for? But if we hope for that we
see not, then do we with patience wait for it.*’ ¢
When, then, we believe that good is about to
come, this is nothing else but to hope for it.
Now what shall I say of love? Without it,
faith profits nothing; and in its absence, hope
cannot exist. The Apostle James says:
‘“The devils also believe, and tremble,” 7—that
is, they, having neither hope nor love, but be-
lieving that what we love and hope for is
about to come, are in terror. And so the
Apostle Paul approves and commends the
‘“ faith that worketh by love;”® and this cer-
tainly cannot exist without hope. Wherefore
there is no love without hope, no hope without
love, and neither love nor hope without faith.

CHAP. Q.—WHAT WE ARE TO BELIEVE, IN
REGARD TO NATURE IT IS NOT NECESSARY
FOR THE CHRISTIAN TO KNOW MORE THAN
THAT THE GOODNESS OF THE CREATOR 1S THE
CAUSE OF ALL THINGS.

When, then, the question is asked what we
are to believe in regard to religion, it is not
necessary to probe into the nature of things,

2 Rom. x. 14.
4 Virgil. /Eneid, iv. 419.

t Joel. ii. 2,1. ..
3 Lucan, Piars. ii. 15.

s Heb. xi. 1.

6 Rom. viii. 24, 25.
7 Jas. ii. 19.

8 Gal. v. 6.
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as was done by those whom the Greeks call
physici; nor need we be in alarm lest the
Christian should be ignorant of the force and
number of the elements,—the motion, and
order, and eclipses of the heavenly bodies;
the form of the heavens ; the species and the
natures of animals, plants, stones, fountains,
rivers, mountains; about chronology .and dis-
tances ; the signs of coming storms; and a
thousand other things which those philoso-
phers either have found out, or think they
have found out. For even these men them-
selves, endowed though they are with so much
genius, burning with zeal, abounding in leis-
ure, tracking some things by the aid of human
conjecture, searching into others with the aids
of history and experience, have not found out
all things; and even their boasted discoveries
are oftener mere guesses than certain know-
ledge. It is enough for the Christian to be-
lieve that the only cause of all created things,
whether heavenly or earthly, whether visible
or invisible, is the goodness of the Creator,
the one true God; and that nothing exists but
Himself that does not derive its existence
from Him ; and that He is the Trinity—to
wit, the Father, and the Son begotten of the
Father, and the Holy Spirit proceeding from
the same Father, but one and the same Spirit
of Father and Son.

10,—THE SUPREMELY GOOD CREATOR
MADE ALL THINGS GOOD.

By the Trinity, thus supremely and equally
and unchangeably good, all things were cre-
ated; and these are not supremely and equally
and unchangeably good, but yet they are
good, even taken separately. Taken as a
whole, however, they are very good, because
their enmsemble constitutes the universe in all
its wonderful order and beauty.

CHAP.

CHAP, I1I.—WHAT IS CALLED EVIL IN THE UNI-
VERSE IS BUT THE ABSENCE OF GOOD.,

And in the universe, even that which is
called evil, when it is regulated and put in its
own place, only enhances our admiration of
the good; for we enjoy and value the good more
when we compare it with the evil. For the
Almighty God, who, as even the heathen ac-
knowledge, has supreme power over all things,
being Himsélf supremely good, would never
permit the existence of anything evil among
His works, if He were not so omnipotent and
good that He can bring good even out of evil.
For what is that which we call evil but the ab-
sence of good? In the bodies of animals,
disease and wounds mean nothing but the ab-
sence of health ; for when a cure is effected,

that does not mean that the evils which were
present—namely, the diseases and wounds—
go away from the body and dwell elsewhere :
they altogether cease to exist ; for the wound
or disease is not a substance, but a defect in
the fleshly substance,—the flesh itself being a
substance, and therefore something good, of
which those evils—that is, privations of the
good which we call health—are accidents.
Just in the same way, what are called vices in
the soul are nothing but privations of natural
good. And when they are cured, they are not
transferred elsewhere : when they cease to
exist in the healthy soul, they cannot exist
anywhere else. '

CHAP. 12.—ALL BEINGS WERE MADE GOOD,
BUT NOT BEING MADE PERFECTLY GOOD, ARE
LIABLE TO CORRUPTION.

All things that exist, therefore, seeing that
the Creator of them all is supremely good,
are themselves good. But because they are
not, like their Creator, supremely and un-
changeably good, their good may be dimin-
ished and increased. But for good to be di-
minished is an evil, although, however much
it may be diminished, it is necessary, if the
being is to continue, that some good should
remain to constitute the being. For however
small or of whatever kind the being may be,
the good which makes it a being cannot be
destroyed without destroying the being itself.
An uncorrupted nature is justly held in es-
teem. But if, still further, it be incorrupt-
ible, it is undoubtedly considered of still
higher value. When itis corrupted, however,
its corruption is an evil, because it is de-
prived of some sort of good. For if it be de-
prived of no good, it receives no injury; but
it does receive injury, therefore it is deprived
of good. Therefore, so long as a being is in
process of corruption, there is in it some good
of which it is being deprived; and if a part of
the being should remain which cannot be cor-
rupted, this will certainly be an incorruptible
being, and accordingly the process of corrup-
tion will result in the manifestation of this
great good. But if it do not cease to be cor-
rupted, neither can it cease to possess good
of which corruption may deprive it. But if
it should be thoroughly and completely con-
sumed by corruption, there will then be no
good left, because there will be no beinu.
Wherefore corruption can consume the good
only by consuming the being. Every being,
therefore, is a good ; a great good, if it can
not be corrupted; a little good, if it can : but
in any case, only the foolish or ignorant will
deny that it is a good. And if it be wholly
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consumed by corruption, then the corruption
itself must cease to exist, as there is no being
left in which it can dwell.

CHAP. 13.—THERE CAN BE NO EVIL WHERE
THERE IS NO GOOD; AND AN EVIL MAN IS AN
EVIL GOOD,

Accordingly, there is nothing of what we
call evil, if there be nothing good. But a
good which is wholly without evil is a perfect
good. A good, on the other hand, which
contains evil is a faulty or imperfect good;
and there can be no evil where there is no
good. From all this we arrive at the curious
result: that since every being, so far as it is
a being, is good, when we say that a faulty
being is an evil being, we just seem to say
that what is good is evil, and that nothing but
what is good can be evil, seeing that every
being is good, and that no evil can exist ex-
cept in a being. Nothing, then, can be evil
except something which is good. And al-
though this, when stated, seems to be a con-
tradiction, yet the strictness of reasoning
leaves us no escape from the conclusion. We
must, however, beware of incurring the
prophetic condemnation: *‘ Woe unto them
that call evil good, and good evil: that put
darkness for light, and light for darkness:
that put bitter for sweet, and sweet for bit-
ter.”* And yet our Lord says: ‘‘An evil man
out of the evil treasure of his heart bringeth
forth that which is evil.”? Now, what is an
evil man but an evil being? for a manisa
being. Now, if a man is a good thing be-
cause he is a being, what is an evil man but
an evil good? Yet, when we accurately dis-
tinguish these two things, we find that it is
not because he is a man that he is an evil, or
because’ he is wicked that he is a good; but
that he is a good because he is a man, and
an evil because he is wicked. Whoever, then,
says, ‘‘ To be a man is an evil,” or, ** To be
wicked is a good,” falls under the prophetic
denunciation: ‘* Woe unto them that call evil
good, and good evil!” For he condemns
the work of God, which is the man, and
praises the defect of man, which is the wick-
edness. Therefore every being, even if it be
a defective one, in so far as it is a being is
good, and in so far as it is defective is evil.

CHAP. 14.—GOOD AND EVIL ARE AN EXCEP-
TION TO THE RULE THAT CONTRARY ATTRI-
BUTES CANNOT BE PREDICATED OF THE SAME
SUBJECT. EVIL SPRINGS UP IN WHAT IS GOOD,
AND CANNOT EXIST EXCEPT IN WHAT IS GOOD.

Accordingly, in the case of these contraries

s v, 20. 2 Luke vi. 45.

which we call good and evil, the rule of the
logicians, that two contraries cannot be predi-
cated at the same time of the same thing,
does not hold. No weather is at the same
time dark and bright: no food or drink is at
the same time sweet and bitter: no body is at
the same time and in the same place black
and white: none is at the same time and in
the same place deformed and beautiful. And
this ru e is found to hold in regard to many,
indeed nesarly all, contraries, that they can-
not exist at the same time in any one thing.
But although no one can doubt that good and
evil are contraries, not only can they exist at
the same time, but evil cannot exist without
good, or in anything that is not good. Good,
however, can exist without evil. For a man
or an angel can exist without being wicked;
but nothing can be wicked except a man or an
angel: and so far as he is a man or an angel,
he is good; so far as he is wicked, he is an
evil. And these two contraries are so far
co-existent, that if good did not exist in what
is evil, neither could evil exist; because cor-
ruption could not have either a place to dwell
in, or a source to spring from, if there were
nothing that could be corrupted; and nothing
can be corrupted except what is good, for
corruption is nothing else but the destruction
of good. From what is good, then, evils arose,
and except in what is good they do not exist;
nor was there any other source from which
any evil nature could arise. For if there
were, then, in so far as this was a being, it
was certainly a good: and a being which was
incorruptible would be a great good; and even
one which was corruptible must be to some
extent a good, for only by corrupting what
was good in it could corruption do it harm.

CHAP. 15.—THE PRECEDING ARGUMENT IS IN
NO WISE INCONSISTENT WITH THE SAYING OF
OUR LORD: ‘‘ A GOOD TREE CANNOT BRING
FORTH EVIL FRUIT."’

But when we say that evil springs out of
good, let it not be thought that this contra-
dicts our Lord’s saying: ‘‘A good tree cannot
bring forth evil fruit.””3 For, as He who is
the Truth says, you cannot gather grapes of
thorns,* because grapes do not grow on thorns.
But we see that on good soil both vines and
thorns may be grown. And in the same way,
just as an evil tree cannot bring forth good
fruit, so an evil will cannot produce good
works. But from the nature of man, which
is good, may spring either a good or an evil
will. And certainly there was at first no source
from which an evil will could spring, except

3 Matt. vii. 18, 4 Matt. vii. 16,
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the nature of angel or of man, which was good.
And our Lord Himself clearly shows this in
the very same place where He speaks about
the treeand its fruit. For He says: ‘* Either
make the tree good, and his fruit good; or
else make the tree corrupt, and his fruit cor-
rupt,” *—clearly enough warning us that evil
fruits do not grow on a good tree, nor good
fruits on an evil tree; but that nevertheless
the ground itself, by which He meant those
whom He was then addressing, might grow
either kind of trees.

CHAP. 16.—IT IS NOT ESSENTIAL TO MAN’S
HAPPINESS THAT HE SHOULD KNOW THE
CAUSES OF PHYSICAL CONVULSIONS; BUT IT
1S, THAT HE SHOULD KNOW THE CAUSES OF
GOOD AND EVIL.

Now, in view of these considerations, when
we are pleased with that line of Maro, ‘* Happy
the man who has attained to the knowledge
of the causes of things,’’ * we should not sup-
pose that it is necessary to happiness to know
the causes of the great physical convulsions,
causes which lie hid in the most secret recesses
of nature’s kingdom, ‘‘whence comes the
earthquake whose force makes the deep seas
to swell and burst their barriers, and again to
return upon themselves and settle down,’’3
But we ought to know the causes of good and
evil as far as man may in this life know them,
in order to avoid the mistakes and troubles of
which this life is so full. For our aim must
always be to reach that state of happiness in
which no trouble shall distress us, and no
error mislead us. If we must know the causes
of physical convulsions, there are none which
it concerns us more to know than those which
affect our own health. But seeing that, in
our ignorance of these, we are fain to resort
to physicians, it would seem that we might
bear with considerable patience our ignorance
of the secrets that lie hid in the earth and
heavens.

CHAP. 17.—THE NATURE OF ERROR. ALL
ERROR IS NOT HURTFUL, THOUGH IT IS MAN'S
DUTY AS FAR AS POSSIBLE TO AVOID IT.

For although we ought with the greatest
possible care to avoid error, not only in great
but even in little things, and although we can-
not err except through ignorance, it does not
follow that, if a man is ignorant of a thing, he
must forthwith fall into error. That is rather
the fate of the man who thinks he knows what
he does not know. For he accepts what is
false as if it were true, and that is the essence

1 Matt, xii. 33.

2 Virgil, Georgics, ii. 490. 3 /%id.

of error. Butit is a point of very great impor-
tance what the subject is in regard to which a
man makes a mistake. For on one and the
same subject we rightly prefer an instructed
man to an ignorant one, and a man who is
not in error to one who is. In the case of
different subjects, however,—that is, when
one man knows one thing, and another a differ-
ent thing, and when what the former knows is
useful, and what the latter knows is not so use-
ful, or is actually hurtful,—who would not, in
regard to the things the latter knows, prefer
the ignorance of the former to the knowledge
of the latter? For there are points on which
ignorance is better than knowledge. And in
the same way, it has sometimes been an ad-
vantage to depart from the right way,—in
travelling, however, not in morals. It has
happened to myself to take the wrong road
where two ways met, so that I did not pass by
the place where an armed band of Donatists
lay in wait for me. Yet I arrived at the place
whither I was bent, though by a roundabout
route; and when I heard of the ambush, I
congratulated myself on my mistake, and
gave thanks to God for it. Now, who would
not rather be the traveller who made a mis-
take like this, than the highwayman who
made no mistake? And hence,-perhaps, it
is that the prince of poets puts these words
into the mouth of a lover in misery:¢ ‘* How
I am uridone, how I have been carried away
by an evil error !’* for there is an error which
is good, as it not merely does no harm, but
produces some actual advantage. But when
we look more closely into the nature of truth,
and consider that to err is just to take the
false for the true, and the true for the false,
or to hold what is certain as uncertgin, and
what is uncertain as certain, and that error in
the soul is hideous and repulsive just in pro-
portion as it appears fair and plausible when
we utter it, or assent to it, saying, ‘‘ Yea, yea;
Nay, nay,”’—surely this life that we live is
wretched indeed, if only on this account, that
sometimes, in order to preserve it, it is nec-
essary to fall into error. God forbid that
such should be that other life, where truth it-
self is the life of the soul, where no one de-
ceives, and no one is deceived. But here
men deceive and are deceived, and they are
more to be pitied when they lead others astray
than when they are themselves led astray by
putting trustin liars, Yet so much does a ra-
tional soul shrink from what is false, and so
earnestly does it struggle against error, that
even those who love to deceive are most un-
willing to be deceived. For the liar does not

4 Virgil, Eclog. viii. 41.
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think that he errs, but that he leads another:

who trusts him into error. And certainly he
does not err in regard to the matter about
which he lies, if he himself knows the truth;
but he is deceived in this, that he thinks his
lie does him no harm, whereas every sin is
more hurtful to the sinner than to the sinned
against.

CHAP. 18.—IT IS NEVER ALLOWABLE TO
TELL A LIE; BUT LIES DIFFER VERY MUCH IN
GUILT, ACCORDING TO THE INTENTION AND
THE SUBJECT.

But here arises a very difficult and very in-
tricate question, about which I once wrote a
large book, finding it necessary to give it an
answer. The question is this: whether at any
time it can become the duty of a good man
to tell a lie? For some go so far as to con-
tend that there are occasions on which it is a
good and pious work to commit perjury even,
and to say what is false about matters that re-
late to the worship of God, and about the very
nature of God Himself. To me, however, it
seems certain that every lie is a sin, though
it makes a great difference with what intention
and on what subject one lies. For the sin of
the man who tells a lie to help another is not
so heinous as that of the man who tells a lie
to injure another; and the man who by his
lying puts a traveller on the wrong road, does
not do so much harm as the man who by false
or misleading representations distorts the
whole course of a life. No one, of course, is
to be condemned as a liar who says what is
false, believing it to be true, because such an
one does not consciously deceive, but rather
is himself deceived. And, on the same prin-
ciple, a man is not to be accused of lying,
though he may sometimes be open to the
charge of rashness, if through carelessness he
takes up what is false and holds it as true;
but, on the other hand, the man who says
what is true, believing it to be false, is, so far
as his own consciousness is concerned, a liar,
For in saying what he does not believe, he
says what to his own conscience is false, even
though it should in fact be true; nor is the
man in any sense free from lying who with his
mouth speaks the truth without knowing it,
but in his heart wills totell a lie. And, there-
fore, not looking at the matter spoken of, but
solely at the intention of the speaker, the man
who unwittingly says what is false, thinking
all the time that it istrue, is a better man than
the one who unwittingly says what is true,
butin his conscience intends to deceive. For
the former does not think one thing and say
another; but the latter, though his statements

may be true in fact, has one thought in his
heart and another on his lips:- and that is the
very essence of lying. But' when we come
to consider truth and falsehood in respect to
the subjects spoken of, the point on which
one deceives or is deceived becomes a matter
of the utmost importance. For although, as
far as a man’s own conscience is concerned, it
is a greater evil to deceive than to be de-
ceived, nevertheless it is a far less evil to tell
a lie in regard to matters that do not relate
to religion, than to be led into error in regard
to matters the knowledge and belief of which
are essential to the right worship of God.
To illustrate this by example: suppose that
one man should say of some one who is dead
that he is still alive, knowing this to be un-
true; and that another man should, being de-
ceived, believe that Christ shall at the end of
some time (make the time as long as you
please) die; would it not be incomparably
better to lie like the former, than to be de-
ceived like the latter? and would it not be a
much less evil to lead some man into the
former error, than to be led by any man into
the latter?

CHAP. 19.—MEN’S ERRORS VARY VERY MUCH
IN THE MAGNITUDE OF THE EVILS THEY PRO-
DUCE; BUT YET EVERY ERROR IS IN ITSELF
AN EVIL.

In some things, then, it is a great evil to
be deceived; in some it is a small evil; in
some no evil at all; and in some it is an act-
ual advantage. It is to his grievous injury
that a man is deceived when he does not be-
lieve what leads to eternal life, or believes what
leads to eternal death. It is a small evil for
a man to be deceived, when, by taking false-
hood for truth, he brings upon himself tem.
poral annoyances; for the patience of the be-
liever will turn even these to a good use, as
when, for example, taking a bad man for a
good, he receives injury from him. But one
who believes a bad man to be good, and yet
suffers no injury, is nothing the worse for be-
ing deceived, nor does he fall under the pro-
phetic denunciation: ‘‘* Woe to those who call
evil good !’ * For we are to understand that
this is spoken not about evil men, but about
the things that make men evil. Hence the
man who calls adultery good, falls justly under
that prophetic denunciation. But the man who
calls the adulterer good, thinking him to be
chaste,and not knowing him to be an adulterer,
falls into no error in regard to the nature of
good and evil, but only makes a mistake as
to the secrets of human conduct. He calls

1 Isa. v. 20,
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the man good on the ground of believing him
to be what is undoubtedly good; he calls the
adulterer evil, and the pure man good; and
he calls this man good, not knowing him to
be an adulterer, but believing him to be pure.
Further, if by making a mistake one escape
death, as I have said above once happened to
me, one even derives some advantage from
one's mistake. But when I assert that in cer-
tain cases a man may be deceived without any
injury to himself, or even with some advan-
tage to himself, I do not mean that the mis-
take in itself is no evil, or is in any sense a
good; I refer only to the evil that is avoided,
or the advantage that is gained, through mak-
ing the mistake. Forthe mistake, considered
in itsclf, is an ev.: a great evil if it concern
a great matter, a small evil if it concern a
small matter, but yet always an evil. For
who that is of sound mind can deny that it is
an evil to receive what is false as if it were
true, and to reject what is true as if it were
false, or to hold what is uncertain as certain,
and what is certain as uncertain? But it is
one thing to think a man good when he is
really bad, which is a mistake; it is another
thing to suffer no ulterior injury in conse-
quence of the mistake, supposing that the bad
man whom we think good inflicts no damage
upon us. In the same way, it is one thing to
think that we are on the right road when we
are not; it is another thing when this mistake
of ours, which is an evil, leads to some good,
such as saving us from an ambush of wicked
men.

CHAP. 20.—EVERY ERROR IS NOT A SIN. AN
EXAMINATION OF THE OPINION OF THE ACA-
DEMIC PHILOSOPHERS, THAT TO AVOID ERROR
WE SHOULD IN ALL CASES SUSPEND BELIEF.

I am not sure whether mistakes such as the
following,—when one forms a good opinion
of a bad man, not knowing what sort of man
he is; or when, instead of the ordinary per-
ceptions through the bodily senses, other ap-
pearances of a similar kind present them-
selves, which we perceive in the spirit, but
think we perceive in the body, or perceive in
the body, but think we perceive in the spirit
(such a mistake as the Apostle Peter made
when the angel suddenly freed him from his
chains and imprisonment, and he thought he
saw a vision!); or when, in the case of sensi-
ble objects themselves, we mistake rough for
smooth, or bitter for sweet, or think that
putrid matter has a good smell; or when we
mistake the passing of a carriage for thun-
der; or mistake one man for another, the two
being very much alike, as often happens in

the case of twins (hence our great poet calls
it ‘‘a mistake pleasing to parents '’?),—whether
these, and other mistakes of this kind, ought
to be called sins. Nor do I now undertake
to solve a very knotty question, which per-
plexed those very acute thinkers, the Aca-
demic philosophers: whether a wise man
ought to give his assent to anything, seeing
that he may fall into error by assenting to
falsehood: for all things, as they assert, are
either unknown or uncertain. Now I wrote
three volumes shortly after my conversion, to
remove out of my way the objections which
lie, as it were, on the very threshold of faith.
And assuredly it was necessary at the very
outset to remove this utter despair of reach-
ing truth, which seems to be strengthened by
the arguments of these philosophers. Now
in their eyes every error is regarded as a sin,
and they think that error can only be avoided
by entirely suspending belief. For they say
that the man who assents to what is uncer-
tain falls into error; and they strive by the
most acute, but most audacious arguments,
to show that, even though a man’s opinion
should by chance be true, yet that there is no
certainty of its truth, owing to the impossi-
bility of distinguishing truth from falsehood.
But with us, ‘‘ the just shall live by faith.” s
Now, if assent be taken away, faith goes too;
for without assent there can be no belief.
And there are truths, whether we know them
or not, which must be believed if we would
attain to a happy life, that is, to eternal life.
But I am not sure whether one ought to argue
with men who not only do not know that there
4s an eternal life before them, but do not know
whether they are living at the present mo-
ment; nay, say that they do not know what
it is impossible they can be ignorant of. For
it is impossible that any one should be igno-
rant that he is alive, seeing that if he be not
alive it is impossible for him to be ignorant;
for not knowledge merely, but ignorance too,
can be an attribute only of the living. But,
forsooth, they think that by not acknowledg-
ing that they are alive they avoid error, when
even their very error proves that they are
alive, since one who is not alive cannot err.
As, then, it is not only true, but certain, that
we are alive, so there are many other things
both true and certain; and God forbid that it
should ever be called wisdom, and not the
height of folly, to refuse assent to these.

CHAP. 21.—ERROR, THOUGH NOT ALWAYS A

SIN, IS ALWAYS AN EVIL.

But as to those matters in regard to which

1 Acts xii. 9.

2Virgil, £x. x. 392. 3 Rom. i. 17.
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our belief or disbelief, and indeed their truth
or supposed truth or falsity, are of no im-
portance whatever, so far as attaining the
kingdom of God is concerned: to make a
mistake in such matters is not to be looked
on as a sin, or at least as a very small and
trifling sin. In short, a mistake in matters
of this kind, whatever its nature and magni-
tude, does not relate to the way of approach
to God, which is the faith of Christ that
*worketh by love.”* For the ‘‘mistake
pleasing to parents” in the case of the twin
children was no deviation from this way; nor
did the Apostle Peter deviate from this way,
when, thinking that he saw a vision, he so
mistook one thing for another, that, till the
angel who delivered him had departed from
him, he did not distinguish the real objects
among which he was moving from the vision-
ary objects of a dream;* nor did the patriarch
Jacob deviate from this way, when he believed
that his son, who was really alive, had been
slain by a beast.? In the case of these and
other false impressions of the same kind, we
are indeed deceived, but our faith in God re-
mains secure. We go astray, but we do not
leave the way that leads us to Him. But yet
these errors, though they are not sinful, are
to be reckoned among the evils of this life,
which is so far made subject to vanity, that
we receive what is false as if it were true, re-
ject what is true as if it were false, and cling
to what is uncertain as if it were certain. And
although they do not trench upon that true
and certain faith through which we reach
eternal blessedness, yet they have much to
do with that misery in which we are now liv-
ing. And assuredly, if we were now in the
enjoyment of the true and perfect happiness
that lies before us, we should not be subject
to any deception through any sense, whether
of body or of mind.

CHAP. 22.—A LIE IS NOT ALLOWABLE,
TO SAVE ANOTHER FROM INJURY,

EVEN

But every lie must be called a sin, because
not only when a man knows the truth, but
even when, as a man may be, he is mistaken
and deceived, it is his duty to say what he
thinks in his heart, whether it be true, or
whether he only think it to be true. But every
liar says the opposite of what he thinks in his
heart, with purpose to deceive. Now it is
evident that speech was given to man, not
that men might therewith deceive one another,
but that one man might make known his
thoughts to another. To use speech, then, for

1 Gal v. 6,

2 Acts xii. g-11.
3G i, 33.

the purpose of deception, and not for its ap-
pointed end, is asin. Nor are we to suppose
that there is any lie that is.not a sin, because
it is sometimes possible, by telling a lie, to
do service to another. For it is possible to
do this by theft also, as when we steal from a
rich man who never feels the loss, to give to
a poor man who is sensibly benefited by what
he gets. And the same can be said of adul-
tery also, when, for instance, some woman
appears likely to die of love unless we consent
to her wishes, while if she lived she might
purify herself by repentance; but yet no one
will assert that on this account such an adul-
tery is not a sin. And if we justly place so
high a value upon chastity, what offense have
we taken at truth, that, while no prospect of
advantage to another will lead us to violate the
former by adultery, we should be ready to
violate the latter by lying? It cannot be de-
nied that they have attainéd a very high
standard of goodness who never lie except to
save a man from injury; but in the case of
men who have reached this standard, it is not
the deceit, but their good intention, that is
justly praised, and sometimes even rewarded.
It is quite enough that the deception should
be pardoned, without its being made an object
of laudation, especially among the heirs of
the new covenant, to whom it is said: ‘‘Let
your communication be, Yea, yea; Nay, nay:
for whatsoever is more than these cometh of
evil.”4 And it is on account of this evil,
which never ceases to creep in while we retain
this mortal vesture, that the co-heirs of Christ
themselves say, ‘‘ Forgive us our debts.”

CHAP. 23.—SUMMARY OF THE RESULTS OF

THE PRECEDING DISCUSSION.

As it is right that we should know the
causes of good and evil, so much of them at
least as will suffice for the way that leads us
to the kingdom, where there will be life with-
out the shadow of death, truth without any
alloy of error, and happiness unbroken by
any sorrow, I have discussed these subjects
with the brevity which my limited space de-
manded. And I think there cannot now be
any doubt, that the only cause of any good
that we enjoy is the goodness of God, and that
the only cause of evil is the falling away from
the unchangeable good of a being made good
but changeable, first in the case of an angel,
and afterwards in the case of man.

CHAP. 24.—THE SECONDARY CAUSES OF EVIL
ARE IGNORANCE AND LUST.
This is the first evil that befell the intelli-

4 Matt. v. 37. s Matt. vi. 13,
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gent creation—that is, its first privation of
good. Following upon this crept in, and now
even in opposition to man's will, ignorance of
duty, and Just after what is hurtful: and these
brought in their train error and suffering,
which, when they are felt to be imminent,
produce that shrinking of the mind which is
called fear. Further, when the mind attains
the objects of its desire, however hurtful or
empty they may be, error prevents it from
perceiving their true nature, or its perceptions
are overborne by a diseased appetite, and so
it is puffed up with a foolish joy. From these
fountains of evil, which spring out of defect
rather than superfluity,. flows every form of
misery that besets a rational nature.

CHAP. 25.—GOD'S JUDGMENTS UPON FALLEN
MEN AND ANGELS. THE DEATH OF THE BODY
IS MAN'S PECULIAR PUNISHMENT.

And yet such a nature, in the midst of all
its evils, could not lose the craving after hap-
piness. Now the evils I have mentioned are
common to all who for their wickedness have
been justly condemned by God, whether they
be men or angels. But there is one form of
punishment peculiar to man—the death of the
body. God had threatened him with this
punishment of death if he should sin,* leaving
him indeed to the freedom of his own-will,
but yet comrmanding his obedience under pain
of death; and He placed him amid the happi-
ness of Eden, as it were in a protected nook
of life, with the intention that, if he preserved
his righteousness, he should thence ascend to
a better place.

CHAP, 26.—THROUGH ADAM’S SIN HIS WHOLE
POSTERITY WERE CORRUPTED, AND WERE
BORN UNDER THE PENALTY OF DEATH, WHICH
HE HAD INCURRED.

Thence, after his sin, he was driven into
exile, and by his sin the whole race of which
he was the root was corrupted in him, and
thereby subjected to the penalty of death.
And so it happens that all descended from
him, and from the woman who had led him
into sin, and was condemned at the same time
with him,—being the offspring of carnal lust
on which the same punishment of disobedi-
ence was visited,—were tainted with the orig-
inal sin, and were by it drawn through divers
errors and sufferings into that last and endless
punishment which they suffer in common with
the fallen angels, their corrupters and masters,
and the partakers of their doom. And thus
‘‘ by one man sin entered into the world, and
death by sin; and so death passed upon all

men, for that all have sinned.”* By ‘‘the
world ” the apostle, of course, means in this
place the whole human race.

CHAP. 27.—THE STATE OF MISERY TO WHICH
ADAM'S SIN REDUCED MANKIND, AND THE
RESTORATION EFFECTED THROUGH THE MERCY
OF GOD,

Thus, then, matters stood. The whole
mass, of the human race was under condem-
natio’n, was lying steeped and wallowing in
misery, and was being tossed from one form
of evil to another, and, having joined the fac-
tion of the fallen angels, was paying the well-
merited penalty of that impious rebellion.
For whatever the wicked freely do through
blind and unbridled lust, and whatever they
suffer against their will in the way of open
punishment, this all evidently pertains to the
just wrath of God. But the goodness of the
Creator never fails either to supply life and
vital power to the wicked angels (without
which their existence would soon come to an
end); or, in the case of mankind, who spring
from a condemned and corrupt stock, to im-
part form and life to their seed, to fashion
their members, and through the various sea-
sons of their life, and in the different parts of
the earth, to quicken their senses, and be-
stow upon them the nourishment they need.
For He judged it better to bring good out of
evil, than not to permit any evil to exist.
And if He had determined that in the case
of men, as in the case of the fallen angels,
there should be no restoration to happiness,
would it not have been quite just, that the
being who rebelled against God, who in the
abuse of his freedom spurned and trans-
gressed the command of his Creator when he
could so easily have kept it, who defaced in
himself the image of his Creator by stubbornly
turning away from His light, who by an evil
use of his free-will broke away from his
wholesome bondage to the Creator’s laws,—
would it not have been just that such a being
should have been wholly and to all eternity
deserted by God, and left to suffer the ever-
lasting punishment he had so richly earned?
Certainly so God would have dcne, had He
been only just and not also merciful, and had
He not designed that His unmerited mercy
should shine forth the more brightly in con-
trast with the unworthiness of its objects.

CHAP, 28.—WHEN THE REBELLIOUS ANGELS
WERE CAST OUT, THE REST REMAINED IN THE
ENJOYMENT OF ETERNAL HAPPINESS WITH
GOD.

Whilst some of the angels, then, in their

1 Gea. ii. 17.

2 Rom. v. 12.
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pride and impiety rebelled against God, and
were cast down from their heavenly abode
into the lowest darkness, the remaining num-
ber dwelt with God in eternal and unchang-
ing purity and happiness. For all were not
sprung from one angel who had fallen and
been condemned, so that they were not all,
like men, involved by one original sin in the
bonds of an inherited guilt, and so made sub-
ject to the penalty which one had incurred ;
but when he, who afterwards became the
devil, was with his associates in crime exalted
in pride, and by that very exaltation was with
them cast down, the rest remained steadfast in
piety and obedience to their Lord, and ob-
tained, what before they had not enjoyed, a
sure and certain knowledge of their eternal
safety, and freedom from the possibility of
falling.

CHAP. 29.—THE RESTORED PART OF HUMANITY
SHALL, IN ACCORDANCE WITH THE PROMISES
OF GOD, SUCCEED TO THE PLACE WHICH THE
REBELLIOUS ANGELS LOST.

And so it pleased God, the Creator and
Governor of the universe, that, since the
whole body of the angels had not fallen into
rebellion, the part of them which had fallen
should remain in perdition eternally, and that
the other part, which had in the rebellion re-
mained steadfastly loyal, should rejoice in the
sure and certain knowledge of their eternal
happiness; but that, on the other hand, man-
kind, who constituted the remainder of the
intelligent creation, having perished without
exception under sin, both original and actual,
and the consequent punishments, should be
in part restored, and should fill up the gap
which the rebellion and fall of the devils had
left in the company of the angels. For this
is the promise to the saints, that at the resur-
rection they shall be equal to the angels of
God.* And thus the Jerusalem which is
above, which is the mother of us all, the city
of God, shall not be spoiled of any of the
number of her citizens, shall perhaps reign
over even a more abundant population. We
do not know the number either of the saints
or of the devils ; but we know that the chil-
dren of the holy mother who was called barren
on earth shall succeed to the place of the
fallen angels, and shall dwell for ever in that
peaceful abode from which they fell. But the
number of the citizens, whether as it now is or
asit shall be, is present to the thoughts of the
great Creator, who calls those things which
arenot as though they were,? and ordereth all
things in measure, and number, and weight.3

Luke xx. 36. 2 Rom. iv. 17. 3 Wisd. xi. 20.

CHAP. 30.—MEN ARE NOT SAVED BY GOOD
WORKS, NOR BY THE FREE DETERMINATION OF
THEIR OWN WILL, BUT BY THE GRACE OF GOD
THROUGH FAITH. ’

But this part of the human race to which
God has promised pardon and a share in His
eternal kingdom, can they be restored through
the merit of their own works? God forbid.
For what good work can a lost man perform,
except so far as he has been delivered from
perdition? Can they do anything by the free
determination of their own will? ~Again I
say, God forbid. For it was by the evil use
of his free-will that man destroyed both it and
himself. For, as a ‘'man who kills himself
must, of course, be alive when he kills him-
self, but after he has killed himself ceases to
live, and cannot restore himself to life; so,
when man by his own free-will sinned, then
sin being victorious over him, the freedom of
his will was lost. *‘ For of whom a man is over-
come, of the same is he brought in bondage.'’+
This is the judgment of the Apostle Peter.
And as it is certainly true, what kind of liberty,
I ask, can the bond-slave possess, except when
it pleases him to sin? For he is freely in
bondage who does with pleasure the will of
his master. Accordingly, he who is the ser-
vant of sin is free to sin. And hence he will not
be free to do right, until, being freed from sin,
he shall begin to be the servant of righteous-
ness. And this is true liberty, for he has
pleasure in the righteous deed; and it is at
the same time a holy bondage, for he is
obedient to the will of God. But whence
comes this liberty to do right to the man who
is in bondage and sold under sin, except he
be redeemed by Him who has said, ‘‘ If the
Son shall make you free, ye shall be free in-
deed?”s And before this redemption is
wrought in a man, when he is not yet free to
do what is right, how can he talk of the free-
dom of his will and his good works, except
he be inflated by that foolish pride of boast-
ing which the apostle restrains when he says,
‘“ By grace are ye saved, through faith.”¢

CHAP. 31.—FAITH ITSELF IS THE GIFT OF GOD;
AND GOOD WORKS WILL NOT BE WANTING IN
THOSE WHO BELIEVE.

And lest men should arrogate to themselves
the merit of their own faith at least, not un-
derstanding that this too is the gift of God,
this same apostle, who says in another place
that he had ‘‘ obtained mercy of the Lord to
be faithful,””7 here also adds: *‘‘and that not

4 2 Pet. ii. 19.
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of yourselves; it is the gift of God: not of
works, lest any man should boast.”* And
lest it should be thought that good works will
be wanting in those who believe, he adds
further: *‘‘For we are His workmanship,
created in Christ Jesus unto good works,
which God hath before ordained that, we
should walk in them.”? We shall be made
truly free, then, when God fashions us, that
is, forms and creates us anew, not as men—
for He has done that already—but as good
men, which His grace is now doing, that we
may be a new creation in Christ Jesus, ac-
cording as it is said: ‘‘ Create in me a clean
heart, O God.”3* For God had already created
his heart, so far as the physical structure of
the human heart is concerned; but the psalm-
ist prays for the renewal of the life which was
still lingering in his heart.

CHAP. 32.—THE FREEDOM OF THE WILL IS ALSO
THE GIFT OF GOD, FOR GOD WORKETH IN US
BOTH TO WILL AND TO DO.

And further, should any one be inclined to
boast, not indeed of his works, but of the
freedom of his will, as if the first merit be-
longed to him, this very liberty of good
action being given to him as a reward he had
earned, let him listen to this same preacher
of grace, when he says: *‘ For it is God which
worketh in you, both to will and to do of His
own good pleasure;””+ and in another place:
*‘So, then, it is not of him that willeth, nor
of him that runneth, but of God that showeth
mercy.”s Now as, undoubtedly, if a man is
of the age to use his reason, he cannot be-
lieve, hope, love, unless he will to do so, nor
obtain the prize of the high calling of God
unless he voluntarily run for it; in what sense
is it ‘*‘ not of him that willeth, nor of him that
runneth, but of God that showeth mercy,”
except that, as it is written, ‘‘ the preparation
of the heart is from the Lord?”¢ Otherwise,
if it is said, ‘‘ It is not of him that willeth,
nor of him that runneth, but of God that
showeth mercy,” because it is of both, that is,
both of the will of man and of the mercy of
God, so that we are to understand the saying,
‘“It is not of him that willeth, nor of him
that runneth, but of God that showeth mercy,”
as if it meant the will of man alone is not
sufficient, if the mercy of God go not with it,
—then it will follow that the mercy of God
alone is not sufficient, if the will of man go
not with it; and therefore, if we may rightly
say, ‘‘it is not of man that willeth, but of
God that showeth mercy,” because the will of

1 Eph.ii. 8, 9. 2 Eph. ii. ro.
3 Ps. li. 10, 4 Phil. i1, 13.
5 Rom. ix. 16. 6 Prov. xvi. 1.

man by itself is not enough, why may we not
also rightly put it in the converse way: ‘‘It
is not of God that showeth mercy, but of man
that willeth,” because the mercy of God by
itself does not suffice? Surely, if no Chris-
tian will dare to say this, ‘‘ It is not of God
that showeth mercy, but of man that willeth,”
lest he should openly contradict the apostle,
it follows that the true interpretation of the
saying, *‘ It is not of him that willeth, nor of
him that runneth, but of God that showeth
mercy,” is that the whole work belongs to
God, who both makes the will of man right-
eous, and thus prepares it for assistance, and
assists it when it is prepared. For the man’s
righteousness of will precedes many of God"s
gifts, but not all; and it must itself be in-
cluded among those which it does not pre-
cede. We read in Holy Scripture, both that
God’s mercy *‘ shall meet me,” 7 and that His
mercy ‘‘shall follow me.””® It goes before
the unwilling to make him willing; it follows
the willing to make his will effectual. Why
are we taught to pray for our enemies,® who
are plainly unwilling to lead a holy life, unless
that God may work willingness in them? And
why are we ourselves taught to ask that we
may receive,™ unless that He who has created
in us the wish, may Himself satisfy the wish?
We pray, then, for our enemies, that the
mercy of God may prevent them, as it has
prevented us: we pray for ourselves that His
mercy may follow us.

CHAP. 33.—MEN, BEING BY NATURE THE CHIL-
DREN OF WRATH, NEEDED A MEDIATOR. 1IN
WHAT SENSE GOD IS SAID TO BE ANGRY.

And so the human race was lying under a
just condemnation, and all men were the
children of wrath. Of which wrath it is
written: ‘‘All our days are passed away in
Thy wrath; we spend our years as a tale that
is told.”* Of which wrath also Job says:
‘*“ Man that is born of a woman is of few days,
and full of trouble.”** Of which wrath also
the Lord Jesus says: ‘‘ He that believeth on
the Son hath everlasting life: and he that be-
lieveth not the Son shall not see life; but the
wrath of God abideth on him.”** He does not
say it will come, but it ‘‘abideth on him.”
For every man is born with it; wherefore the
apostle says: ‘‘ We were by nature the children
of wrath, even as others.” ** Now, as men were
lying under this wrath by reason of their
original sin, and as this original sin was the

7 Ps. lix. 10. 8 Ps. xxiii. 6.

9 Matt. v. 44. 10 Matt. vii. 7.

1 Pg, xc. 9. 12 Job. xiv. 1. .

13 John iii. 36. These words, attributed by the author to Christ,
were really spoken by John the Baptist.

14 Eph.ii. 3.
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more heavy and deadly in proportion to the
number and magnitude of the actual sins
which were added to it, there was need for a
Mediator, that is, for a reconciler, who, by
the offering of one sacrifice, of which all the
sacrifices of the law and the prophets were
types, should take away this wrath. Where-
fore the apostle says: ‘* For if, when we were
enemies, we were reconciled to God by the
death of His Son, much more, being recon-
ciled, we shall be saved by His life.”* Now
when God is said to be angry, we do not attri-
bute to Him such a disturbed feeling as exists
in the mind of an angry man; but we call
His just displeasure against sin by the name
‘‘anger,” a word transferred by analogy from
human emotions. But our being reconciled
to God through a Mediator, and receiving the
Holy Spirit, so that we who were enemies are
made sons (‘‘ For as many as are led by the
Spirit of God, they are the sons of God ”*):
this is the grace of God through Jesus Christ
our Lord.

CHAP. 34.—THE INEFFABLE MYSTERY OF THE
BIRTH OF CHRIST THE MEDIATOR THROUGH
THE VIRGIN MARY.

Now of this Mediator it would occupy too
much space to say anything at all worthy of
Him; and, indeed, to say what is worthy of
Him is not in the power of man. For who
will explain in consistent words this single
statement, that *‘ the Word was made flesh,
and dwelt among us,” 3 so that we may believe
on the only Son of God the Father Almighty,
born of the Holy Ghost and the Virgin Mary?
The meaning of the Word being made flesh,
is not that the divine nature was changed into
flesh, but that the divine nature assumed our
flesh. And by ‘* flesh”” we are here to under-
stand ‘‘ man,” the part being put for the
whole, as when it is said: ‘‘ By the deeds of
the law shall no flesh be justified,”* that is,
noman. For we must believe that no part
was wanting in that human nature which He
put on, save that it was a nature wholly free
from every taint of sin,—not such a nature as
is conceived between the two sexes through
carnal lust, which is born in sin, and whose
guilt is washed away in regeneration; but such
as it behoved a virgin to bring forth, when
the mother’s faith, not her lust, was the condi-
tion of conception. And if her virginity had
been marred even in bringing Him forth, He
would not have been born of a virgin; and it
would be false (which God forbid) that He
was born of the Virgin Mary, as is believed
and declared by the whole Church, which, in

* Rom. v. to.

2 Rom. viii. 14.
3 John i, 14.

4 Rom. iii. 20.

imitation of His mother, daily brings forth
members of His body, and yet remains a
virgin. Read, if you please, my letter on
the virginity of the holy Mary which I sent
to that eminent man, whose name I mention
with respect and affection, Volusianus.s

CHAP. 35.—JESUS CHRIST, BEING THE ONLY SON
OF GOD, IS AT THE SAME TIME MAN.

Wherefore Christ Jesus, the Son of God,
is both God and man; God before all worlds;
man in our world: God, because the Word of
God (for ‘“the Word was God ”¢); and man,
because in His one person the Word was
joined with a body and a rational soul.
Wherefore, so far as He is God, He and the
Father are one; so far as He is man, the
Father is greater than He. For when He
was the only Son of God, not by grace, but
by nature, that He might be also full of grace,
He became the Son of man; and He Himself
unites both natures in His own identity, and
both natures constitute one Christ; because,
‘“‘being in the form of God, He thought it not
robbery to be,” what He was by nature,
‘“ equal with God.”?” But He made Himself
of no reputation, and took upon Himself the
form of a servant, not losing or lessening the
form of God. And, accordingly, He was
both made less and remained equal, being
both in one, as has been said: but He was
one of these as Word, and the other as man.
As Word, He is equal with the Father; as
man, less than the Father. One Son of God,
and at the same time Son of man; one Son
of man, and at the same time Son of God;
not two Sons of God, God and man, but one
Son of God: God without beginning; man
with a beginning, our Lord Jesus Christ.

CHAP, 36.—THE GRACE OF GOD IS CLEARLY AND
REMARKABLY DISPLAYED IN RAISING THE MAN
CHRIST JESUS TO THE DIGNITY OF THE SON
OF GOD,

Now here the grace of God is displayed
with the greatest power and clearness. For
what merit had the human nature in the man
Christ earned, that it should in this unpar-
alleled way be taken up into the unity of the
person of the only Son of God? What good-
ness of will, what goodness of desire and in-
tention, what good works, had gone before,
which made this man worthy to become one
person with God? Had He been a man pre-
viously to this, and had He earned this un-
precedented reward, that He should be
thought worthy to become God? Assuredly

s Ep. 137. 6 Joha i. 1.
7 Phil. 1. 6.
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nay; from the very moment that He began to
be man, He was nothing else than the Son of
God, the only Son of God, the Word who
was made flesh, and therefore He was God;
so that just as each individual man unites in
one person a body and a rational soul, so
Christ in one person unites the Word and
man. Now wherefore was this unheard of
glory conferred on human nature,—a glory
which, as there was no antecedent merit, was
of course wholly of grace,—except that here
those who looked at the matter soberly and
honestly might behold a clear manifestation
of the power of God’s free grace, and might
understand that they are justified from their
sins by the same grace which made the man
Christ Jesus free from the possibility of sin?
And so the angel, when he announced to
Christ’s mother the coming birth, saluted her
thus: “ Hail, thou that art full of grace;” *and
shortly afterwards, ¢ Thou hast found grace
with God.”? Now she was said to be full of
grace, and to have found grace with God, be-
cause she was to be the mother of her Lord,
nay, of the Lord of all flesh. But, speaking
of Christ Himself, the evangelist John, after
saying, ‘‘The Word was made flesh, and
dwelt among us,” adds, ‘‘ and we beheld His
glory, the glory as of the only-begotten of
the Father, full of grace and truth.”3 When
he says, ‘‘ The Word was made flesh,” this is
‘“full of grace;” when he says, *‘ the glory
of the only-begotten of the Father,” this is
“full of truth.” For the Truth Himself,
who was the only-begotten of the Father, not
by grace, but by nature, by grace took our
humanity upon Him, and so united it with
His own person that He Himself became also
the Son of man.

CHAP, 37.—THE SAME GRACE IS FURTHER
CLEARLY MANIFESTED IN THIS, THAT THE
BIRTH OF CHRIST ACCORDING TO THE FLESH
IS OF THE HOLY GHOST,

For the same Jesus Christ who is the only-
begotten, that is, the only Son of God, our
Lord, was born of the Holy Ghost and of the
Virgin Mary. And we know that the Holy
Spirit is the gift of God, the gift being Him-
self indeed equal to the Giver. And there-
fore the Holy Spirit also is God, not inferior
to the Father and the Son. The fact, there-
fore, that the nativity of Christ in His human
nature was by the Holy Spirit, is another
clear manifestation of grace. For when the
Virgin asked the angel how this which he had
announced should be, seeing she knew not a

* Luke i. 28 (** Thou that are kighly favored,” A.V.).
2 Luke i. 30 (* Thou hast found /a7or with God,” A. V.).
3 John i, 14.

man, the angel answered, ‘‘ The Holy Ghost
shall come upon thee, and the power of the
Highest shall overshadow thee: therefore also
that holy thing which shall be born of thee
shall be called the Son of God.”+ And when
Joseph was minded to put her away, suspect-
ing her of adultery, as he knew she was not
with child by himself, he was told by the
angel, *‘‘ Fear not to take unto thee Mary
thy wife; for that which is conceived in her
is of the Holy Ghost :”5 that is, what thou
suspectest to be begotten of another man is
of the Holy Ghost.

CHAP. 38.—JESUS CHRIST, ACCORDING TO THE
FLESH, WAS NOT BORN OF THE HOLY SPIRIT
IN SUCH A SENSE THAT THE HOLY SPIRIT IS
HIS FATHER.

Nevertheless, are we on this account to say
that the Holy Ghost is the father of the man
Christ, and that as God the Father begat the
Word, so God the Holy Spirit begat the man,
and that these two natures constitute the one
Christ; and that as the Word He is the Son
of God the Father, and as man the Son of
God the Holy Spirit, because the Holy Spirit
as His father begat Him of the Virgin Mary?
Who will dare to say so? Nor is it necessary
to show by reasoning how many other absurd-
ities flow from this supposition, when it is
itself so absurd that no believer’s ears can
bear to hear it. Hence, as we confess, ‘‘ Our
Lord Jesus Christ, who of God is God, and
as man was born of the Holy Ghost and of
the Virgin Mary, having both natures, the
divine and the human, is the only Son of God
the Father Almighty, from whom proceedeth
the Holy Spirit.”¢ Now in what sense do we
say that Christ was born of the Holy Spirit,
if the Holy Spirit did not beget Him? Is it
that He made Him, since our Lord Jesus
Christ, though as God *‘ all things were made
by Him,”7 yet as man was Himself made ; as
the apostle says, ‘‘ who was made of the seed
of David according to the flesh?”’® But as
that created thing which the Virgin conceived
and brought forth, though it was united only
to the person of the Son, was made by the
whole Trinity (for the works of the Trinity
are not separable), why should the Holy
Spirit alone be mentioned as having made it ?
Or is it that, when one of the Three is men-
tioned as the author of any work, the whole
Trinity is to be understood as working?
That is true, and can be proved by exam-
ples. But we need not dwell longer on this

4 Luke i. 35. S Matt. i
6 A quotativon from a form of the Apostlel Creed anciently in
use in the Latin Church.

7 John i. 3. 8 Rom. i. 3.
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solution. Tor the puzzle is, in what sense
it is said, ‘‘born of the Holy Ghost,” when
He is in no sense the Son of the Holy Ghost ?
For though God made this world, it would not
be right to sav that it is the Son of God, or
that it was born of God; we would say that it
was created, or made, or framed, or ordered
by Him, or whatever form of expression we
can properly use. Here, then, when we
make confession that Christ was born of the
Holy Ghost and of the Virgin Mary, it is
difficult to explain how it is that He is not the
Son of the Holy Ghost and is the Son of the
Virgin Mary, when He was born both of Him
and of her. It is clear beyond a doubt that
He was not born of the Holy Spirit as His
father, in the same sense that He was born
of the Virgin as His mosher.

CHAP. 39.—NOT EVERYTHING THAT IS BORN OF
ANOTHER IS TO BE CALLED A SON OF THAT
OTHER.

We need not therefore take for granted,
that whatever is born of a thing is forthwith
to be declared the son of that thing. For, to
pass over the fact that a son is born of a man
in a different sense from that in which a hair
or a louse is born of him, neither of these
being a son ; to pass over this, I say, as too
mean an illustration for a subject of so much
importance : it is certain that those who are
born of water and of the Holy Spirit cannot
with propriety be called sons of the water,
though they are called sons of God the
Father, and of the Church their mother. In
the same way, then, He who was born of the
Holy Spirit is the Son of God the Father,
not of the Holy Spirit. For what I have said
of the hair and the other things is sufficient
to show us that not everything which is born
of another can be called the son of that of
which it is born, just as it does not follow that
all who are called a man’s sons were born of
him, for some sons are adopted. And some
men are called sons of hell, not as being born
of hell, but as prepared for it, as the sons of
the kingdom are prepared for the kingdom.

CHAP. 40.——CHRIST’S BIRTH THROUGH THE HOLY
SPIRIT MANIFESTS TO US THE GRACE OF GOD.

And, therefore, as one thing may be born
of another, and yet not in such a way as to
be its son, and as not every one who is called
ason was born of him whose son he is called,
it is clear that this arrangement by which
Christ was born of the Holy Spirit, but not
as His son, and of the Virgin Mary as her
son, is intended as a manifestation of the
grace of God. For it was by this grace that

a man, without any antecedent merit, was at
the very commencement of His existence as
man, so united in one person with the Word
of God, that the very person who was Son of
man was at the same time Son of God, and the
very person who was Son of (God was at the
same time Son of man; and in the adoption
of His human nature into the divine, the
grace itselfl became in a way so natural to the
man, as to leave no room for the entrance of
sin. Wherefore this grace is signified by the
Holy Spirit ; for He, though in His own nat-
ure God, may also be called the gift of God.
And to explain all this sufficiently, if indeed
it could be done at all, would require a very
lengthened discussion,

CHAP. 41.—CHRIST, WHO WAS HIMSELF FREE
FROM SIN, WAS MADE SIN FOR US, THAT WE
MIGHT BE RECONCILED TO GOD.

Begotten and conceived, then, without any
indulgence of carnal lust, and therefore bring-
ing with Him no original sin, and by the
grace of God joined and united in a wonder-
ful and unspeakable way in one person with
the Word, the Only-begotten of the Father,
a son by nature, not by grace, and therefore
having no sin of His own; nevertheless, on
account of the likeness of sinful flesh in which
He came, He was called sin, that He might
be sacrificed to wash away sin, For, under
the Old Covenant, sacrifices for sin were
called sins.* And He, of whom all these sac-
rifices were types and shadows, was Himself
truly made sin, Hence the apostle, after
saying, ‘‘ We pray you in Christ’s stead, be
ye reconciled to God,” forthwith adds: *‘ for
He hath made Him to be sin for us who knew
no sin; that we might be made the right-
eousness of God in Him.”? He does not
say, as some incorrect copies read, ‘‘ He who
knew no sin did sin for us,” as if Christ had
Himself sinned for our sakes; but he says,
‘“Him who knew no sin,” that is, Christ,
God, to whom we are to be reconciled, ‘‘hath
made to be sin for us,” that is, hath made
Him a sacrifice for our sins, by which we
might be reconciled to God. He, then, being
made sin, just as we are made righteousness
(our righteousness being not our own, but
God’s, not in ourselves, but in Him); He
being made sin, not His own, but ours, not in
Himself, but in us, showed, by the likeness
of sinful flesh in which He was crucified, that
though sin was not in Him, yet that in a cer-
tain sense He died to sin, by dying in the
flesh which was the likeness of sin; and that
although He Himself had never lived the old

1 Hos. iv. 8. 2 2 Cor. v. 20, 21,
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life of sin, yet by His resurrection He typified
our new life springing up out of the old death
in sin.

CHAP. 42.—THE SACRAMENT OF BAPTISM IN-
DICATES OUR DEATH WITH CHRIST TO SIN,
AND OUR RESURRECTION WITH HIM TO NEW-
NESS OF LIFE.

And this is the meaning of the great sacra-
ment of baptism which is solemnized among
us, that all who attain to this grace should
die to sin, as He is said to have died to sin,
because He died in the flesh, which is the
likeness of sin; and rising from the font re-
generate, as He arose alive from the grave,
should begin a new life in the Spirit, what-
ever may be the age of the body ?

CHAP. 43.—BAPTISM AND THE GRACE WHICH IT
TYPIFIES ARE OPEN TO ALL, BOTH INFANTS AND
ADULTS.

For from the infant newly born to the old
man bent with age, as there is none shut out
from baptism, so there is none who in baptism
does not die to sin. But infants die only to
original sin; those who are older die also to
all the sins which their evil lives have added
to the sin which they brought with them.

CHAP. 44.—IN SPEAKING OF SIN, THE SINGU-
LAR NUMBER IS OFTEN PUT FOR THE PLURAL,
AND THE PLURAL FOR THE SINGULAR.

But even these latter are frequently said to
die to sin, though undoubtedly they die not to
one sin, but to all the numerous actual sins
they have committed in thought, word, or
deed: for the singular number is often put
for the plural, as when the poet says, ‘‘ They
fill its belly with the armed soldier,” * though
in the case here referred to there were many
soldiers concerned. And we read in our own
Scriptures: ‘‘ Pray to the Lord, that He take
away the serpent from us.”? He does not
say serpents, though the people were suffer-
ing from many; and so in other cases.
When, on the other hand, the original sin is
expressed in the plural number, as when we
say that infants are baptized for the remis-
sion of sins, instead of saying for the remis-
sion of sin, this is the converse figure of
speech, by which the plural number is put in
place of the singular; as in the Gospel it is
said of the death of Herod, *‘ for they are
dead which sought the young child’s life,” 3
instead of saying, ‘‘he is dead.” And in
Exodus: ‘‘They have made them,” Moses

1 ** Uterumque armato milite complent.’’.—VIRGIL, 4 n. ii. z0.
2 Num. xxi. 7 (** serpents,” A. and R. V.). 3 Matt. ii. zo.

says, ‘‘gods of gold,” 4 though they had made
only one calf, of which they said: ‘‘ These be
thy gods, O Israel, which brought thee up out
of the land of Egypt,’’ s—here, too, putting
the plural in place of the singular.

CHAP, 45.—IN ADAM’S FIRST SIN, MANY KINDS
OF SIN WERE INVOLVED.

However, even in that one sin, which ‘‘ by
one man entered into the world, and so passed
upon all men,’’ % and on account of which in-
fants are baptized, a number of distinct sins
may be observed, if it be analyzed as it were
into its separate elements. For there is in it
pride, because man chose to be under his own
dominion, rather than under the dominion of
God; and blasphemg, because he did not
believe God; and murder, for he brought
death upon himself; and spiritual fornication,
for the purity of the human soul was cor-
rupted by the seducing blandishments of the
serpent; and theft, for man turned to his own
use the food he had been forbidden to touch;
and avarice, for he had a craving for more
than should have been sufficient for him; and
whatever other sin can be discovered on care-
ful reflection to be involved in this one ad-
mitted sin.

CHAP. 46.—]1‘ IS PROBABLE THAT CHILDREN ARE
INVOLVED IN THE GUILT NOT ONLY OF THE
FIRST PAIR, BUT OF THEIR OWN IMMEDIATE
PARENTS,

And it is said, with much appearance of
probability, that infants are involved in the
guilt of the sins not only of the first pair, but
of their own immediate parents. For that
divine judgment, ‘‘I shall visit the iniquities
of the fathers upon the children,’’ 7 certainly
applies to them before they come under the
new covenant by regeneration. And it was
this new covenant that was prophesied of, when
it was said by Ezekiel, that the sons should
not bear the iniquity of the fathers, and that
it should no longer be a proverb in Israel,
‘“ The fathers have eaten sour grapes, and the
children’s teeth are set on edge.’’® Here lies
the necessity that each man should be born
again, that he might be freed from the sin in
which he was born. For the sins committed
afterwards can be cured by penitence, as we
see is the case after baptism. And therefore
the new birth would not have been appointed
only that the first birth was sinful, so sinful
that even one who was legitimately born in
wedlock says: ‘‘I was shapen in iniquities,

s Ex. xxxii.

4 Ex. xxxii. 31. .
7 Ex. xx. 5 ;beut. V. 9.

om. v. 12,
8 Ezek. xviii. 2.
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and in sins did my mother conceive me.” *

He did not say in #miguity, or in sin, though
he might have said so correctly; but he pre-
ferred to say ‘‘iniquities’’ and *‘sins,’’ because
in that one sin which passed upon all men,
and which was so great that human nature
was by it made subject to inevitable death,
many sins, as I showed above, may be dis-
criminated; and further, because there are
other sins of the immediate parents, which,
though they have not the same effect in pro-
ducing a change of nature, yet subject the
children to guilt unless the divine grace and
mercy interpose to rescue them.

CHAP. 47.—IT 1S DIFFICULT TO DECIDE WHE-
THER THE SINS OF A MAN'S OTHER PROGENI-
TORS ARE IMPUTED TO HIM.

But about the sins of the other progenitors
who intervene between Adam and a man’s
own parents, a question may very well be
raised. Whether every one who is born is
involved in all their accumulated evil acts, in
all their multiplied original guilt, so that the
later he is born, so much the worse is his con-
dition; or whether God threatens to visit the
iniquity of the fathers upon the children unto
the third and fourth generations, because in
His mercy He does not extend His wrath
against the sins of the progenitors further
than that, lest those who do not obtain the
grace of regeneration might be crushed down
under too heavy a burden if they were com-
pelled to bear as original guilt all the sins of
all their progenitors from the very beginning
of the human race, and to pay the penalty due
to them; or whether any other solution of
this great question may or may not be found
in Scripture by a more diligent search and a
more careful interpretation, I dare not rashly
affirm.

CHAP, 48.—THE GUILT OF THE FIRST SIN IS SO
GREAT THAT IT CAN BE WASHED AWAY ONLY
IN THE BLOOD OF THE MEDIATOR, JESUS
CHRIST.

Nevertheless, that one sin, admitted into a
place where such perfect happiness reigned,
was of so heinous a character, that in one

‘ man the whole human race was originally, and
as one may say, radically, condemned; and
it cannot be pardoned and blotted out except
through the one Mediator between God and
men, the man Christ Jesus, who only has had
t;:ower to be so born as not to need a second

irth,

*Ps.li. 5 (The A. V. bas the singular, ** iniquity™’ and “'sin”’).

CHAP, 49.—CHRIST WAS NOT REGENERATED IN
THE BAPTISM OF JOHN, BUT SUBMITTED TO
IT TO GIVE US AN EXAMPLE OF HUMILITY,
JUST AS HE SUBMITTED TO DEATH, NOT AS
THE PUNISHMENT OF SIN, BUT TO TAKE AWAY
THE SIN OF THE WORLD,

Now, those who were baptized in the bap-
tism of John, by whom Christ was Himself
baptized,? were not regenerated; but they were
prepared through the ministry of His fore-
runner, who cried, ‘‘ Prepare ye the way of
the Lord," 3 for Him in whom only they could
be regenerated. For His baptism is not with
water only, as was that of John, but with the
Holy Ghost also; 4 so that whoever believes in
Christ is regenerated by that Spirit, of whom
Christ being generated, He did not need re-
generation. Whence that announcement of
the Father which was heard after His bap-
tism, ** This day have I begotten Thee,’’ s re-
ferred not to that one day of time on which
He was baptized, but to the one day of an
unchangeable eternity, so as to show that this
man was one in person with the Only-be-
gotten. For when a day neither begins with
the close of yesterday, nor ends with the be-
ginning of to-morrow, it is an eternal to-day.
Therefore He asked to be baptized in water
by John, not that any iniquity of His might
be washed away, but that He might manifest
the depth of His humility. For baptism
found in Him nothing to wash away, as death
found in Him nothing to punish; so that it
was in the strictest justice, and not by the
mere violence of power, that the devil was
crushed and conquered: for, as he had most
unjustly put Christ to death, though there
was no sin in Him to deserve death, it was
most just that through Christ he should lose
his hold of those who by sin were justly sub-
ject to the bondage in which he held them,
Both of these, then, that is, both baptism and
death, were submitted to by Him, not through
a pitiable necessity, but of His own free pity
for us, and as part of an arrangement by
which, as one man brought sin into the world,
that is, upon the whole human race, so one
man was to take away the sin of the world.

CHAP. 50.—CHRIST TOOK AWAY NOT ONLY THE
ONE ORIGINAL SIN, BUT ALL THE OTHER SINS
THAT HAVE BEEN ADDED ‘'O IT.

With this difference: the first man brought
one sin into the world, but this man took
away not only that one sin, but all that He
found added to it. Hence the apostle says:

2 Matt. iii. 13-1s. 3Mcet. iif. 3. 4 Matt. iii. 11
s Ps.ii. 7; Heb.i. 5, v. 5. Itis by a mistake that Augustin
quotes these words as pronounced at our Lord’s baptism.
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‘“ And not as it was by one that sinned, so is
the gift: for the judgment was by one to con-
demnation, but the free gift is of many
offenses unto justification.’’* For it is evi-
dent that the one sin which we bring with us
by nature would, even if it stood alone, bring
us under condemnation; but the free gift jus-
tifies man from many offenses: for each man,
in addition to the one sin which, in common
with all his kind, he brings with him by nature,
has committed many sins that are strictly his
own,

CHAP. §I.—ALL MEN BORN OF ADAM ARE UNDER
CONDEMNATION, AND ONLY IF NEW BORN IN
CHRIST ARE FREED FROM CONDEMNATION.

But what he says a little after, ‘* Therefore,
as by the offense of one judgment came upon
all men to condemnation; even so by the
righteousness of one the free gift came upon
all men unto justification of life,” * shows
clearly enough that there is no one born of
Adam but is subject to condemnation, and
that no one, unless he be new born in Christ,
is freed from condemnation,

CHAP. §2,—IN BAPTISM, WHICH IS THE SIMILI-
TUDE OF THE DEATH AND RESURRECTION OF
CHRIST, ALL, BOTH INFANTS AND ADULTS,
DIE TO SIN THAT THEY MAY WALK IN NEW-
NESS OF LIFE.

And after he has said as much about the
condemnation through one man, and the free
gift through one man, as he deemed sufficient
for that part of his epistle, the apostle goes on
to speak of the great mystery of holy baptism
in the cross of Christ, and to clearly explain
to us that baptism in Christ is nothing else
than a similitude of the death of Christ, and
that the death of Christ on the cross is noth-
ing but a similitude of the pardon of sin: so
that just as real as is His death, so real is the
remission of our sins; and just as real as is
His resurrection, so real is our justification.
He says: ‘‘ What shall we say, then? Shall
we continue in sin, that grace may abound ? "’ 3
For he had said previously, ‘‘ But where sin
abounded, grace did much more abound.’ 4
And therefore he proposes to himself the
question, whether it would be right to con-
tinue in sin for the sake of the consequent
abounding grace. But he answers, ‘‘ God
forbid; '’ and adds, ‘‘* How shall we, that are
dead to sin, live any longer therein?" Then,
to show that we are dead to sin, ‘* Know ye
not,” he says, ‘‘that so many of us as were
baptized into Jesus Christ, were baptized into

2 Rom. v. 18.
4 Rom, v. 20.

1 Rom. v, 16.
3 Rom. vi. 1.

His death? '’ If, then, the fact that we were
baptized into the death of Christ proves that
we are dead to sin, it follows that even in-
fants who are baptized into Christ die to sin,
being baptized into His death. For there is
no exception made: ‘‘ So many of us as were
baptized into Jesus Christ, were baptized into
His death.”” And this is said to prove that
we are dead to sin, Now, to what sin do in-
fants die in their regeneration but that sin
which they bring with them at birth? And
therefore to these also applies what follows:
‘* Therefore we are buried with Him by bap-
tism into death; that, like as Christ was
raised up from the dead by the glory of the
Father, even so we also should walk in new-
ness of life. For if we have been planted to-
gether in the likeness of His death, we shall
be also in the likeness of His resurrection:
knowing this, that our old man is crucified
with Him, that the body of sin might be de-
stroyed, that henceforth we should not serve
sin. For he that is dead is freed from sin.
Now if we be dead with Christ, we believe
that we shall also live with Him: knowing
that Christ, being raised from the dead, dieth
no more; death hath no more dominion over
Him, For in that He died, He died unto
sin once; but in that He liveth, He liveth
unto God. Likewise reckon ye also your-
selves to be dead indeed unto sin, but alive
unto God through Jesus Christ our Lord."”
Now he had commenced with proving that we
must not continue in sin that grace may
abound, and had said: ‘‘ How shall we that
are dead to sin live any longer therein?"’
And to show that we are dead to sin, he
added: ‘‘ Know ye not, that so many of us
as were baptized into Jesus Christ, were bap-
tized into His death?’’ And so he concludes
this whole passage just as he began it. For
he has brought in the death of Christ in such
a way as to imply that Christ Himself also
died to sin. To what sin did He die if not
to the flesh, in which there was not sin, but
the likeness of sin, and which was therefore
called by the name of sin? To those who are
baptized into the death of Christ, then,—and
this class includes not adults only, but infants
as well,—he says: *‘ Likewise reckon ye also
yourselves to be dead indeed unto sin, but
alive unto God through Jesus Christ our
Lord.” s

CHAP. §3.—CHRIST’S CROSS AND BURIAL, RE-
SURRECTION, ASCENSION, AND SITTING DOWN
AT THE RIGHT HAND OF GOD, ARE IMAGES OF
THE CHRISTIAN LIFE,

All the events, then, of Christ’s crucifixion,

s Rom. vi. 1-11.
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of His burial, of His resurrection the third
day, of His ascension into heaven, of His
sitting down at the rignt hand of the Father,
were so ordered, that the life which the Chris-
tian leads here might be modelled upon them,
not merely in a mystical sense, but in reality.
For in reference to His crucifixion-it is said:
“They that are Christ’s have crucified the
flesh, with the affections and lusts.’”’* And
in reference to His burial: ‘‘ We are buried
with Him by baptism into death,”’® In ref-
erence to His resurrection: *‘ That, like as
Christ was raised up from the dead by the
glory of the Father, even so we also should
walk in newness of life.”* And in reference
to His ascension into heaven and sitting
down at the right hand of the Father: ‘* If ye
then be risen with Christ, seek those things
which are above, where Christ sitteth on the
right hand of God. Set your affection on
things above, not on things on the earth,
For ye are dead, and your life is hid with
Christ in God.”" 4

CHAP. 54.—CHRIST'S SECOND COMING DOES NOT
BELONG TO THE PAST, BUT WILL TAKE PLACE
AT THE END OF THE WORLD.

But what we believe as to Christ’s action in
the future, when He shall come from heaven
to judge the quick and the dead, has no bear-
ing upon the life which we now lead here; for
it forms no part of what He did upon earth,
but is part of what He shall do at the end of
the world. And it is to this that the apostle
refers in what immediately follows the pas-
sage quoted above: ‘‘When Christ, whois our
life, shall appear, then shall ye also appear
with Him in glory.” s

CHAP. §5.—THE EXPRESSION, ‘‘CHRIST SHALL
JUDGE THE QUICK AND THE DEAD,’’ MAY BE
UNDERSTOOD IN EITHER OF TWO SENSES,

Now the expression, ‘‘to judge the quick
and the dead,’”’ may be interpreted in two
ways: either we may understand by the
‘““quick *’ those who at His advent shall not
yet have died, but whom He shall find alive
in the flesh, and by the ‘‘dead” those who
have departed from the body, or who shall
have departed before His coming; or we may
- understand the ‘‘ quick '’ to mean the right-
eous, and the ‘‘dead” the unrighteous; for
the righteous shall be judged as well as others.
Now the judgment of God is sometimes taken
ina bad sense, as, for example, ‘' They that
" have done evil unto the resurrection of judg-
ment;’’® sometimes in a good sense, as,

‘“ Save me, O God, by Thy name, and judge
me by Thy strength.”? This is easily under-
stood when we consider that it is the judg-
ment of God which separates the good from
the evil, and sets the good at His right hand,
that they may be delivered from evil, and
not destroyed with the wicked; and it is for
this reason that the Psalmist cried, ** Judge
me, O God,” and then added, as if in explan-
ation, ‘‘ and distinguish my cause from that of
an ungodly nation.”" ®

CHAP. 56.—THE HOLY SPIRIT AND THE CHURCH.
THE CHURCH 1S THE TEMPLE OF GOD.

And now, having spoken of Jesus Christ,
the only Son of God, our Lord, with the brev-
ity suitable to a confession of our faith, we
g0 on to say that we believe also in the Holy
Ghost,—thus completing the Trinity which
constitutes the Godhead. Then we mention
the Holy Church. And thus we are made to
understand that the intelligent creation, which
constitutes the free Jerusalem,® ought to be
subordinate in the order of speech to the
Creator, the Supreme Trinity: for all that is
said of the man Christ Jesus has reference,
of course, to the unity of the person of the
Only-begotten. Therefore the true order of
the Creed demanded that the Church should
be made subordinate to the Trinity, as the
house to Him who dwells in it, the temple to
God who occupies it, and the city to its
builder. And we are here to understand the
whole Church, not that part of it only which
wanders as a stranger on the earth, praising
the name of God from the rising of the sun
to the going down of the same, and singing
a new song of deliverance from its old captiv-
ity; but that part also which has always from
its creation remained steadfast to God in
heaven, and has never experienced the misery
consequent upon a fall. This part is made
up of the holy angels, who enjoy uninterrupted
happiness; and (as it is bound to do) it ren-
ders assistance to the part which is still wan-
dering among strangers: for these two parts
shall be one in the fellowship of eternity, and
now they are one in the bonds of love, the whole
having been ordained for the worship of the
one God. Wherefore, neither the whole
Church, nor any part of it, has any desire to
be worshipped instead of God, nor to be God
to any one who belongs to the temple of God
—that temple which is built up of the saints
who were created by the uncreated God.
And therefore the Holy Spirit, if a creature,
could not be the Creator, but would be a part

'Gal. v. 24.
3 Rom, vi. s.
$ Col. iii. 4.

3 Rom. vi. 4.
4 Col. ii1. 1-3.
6 John v. 29 (dammnation, A. V.)

7 Ps. liv. 1.
8 Ps. xliii. 1 (* Plead my cause against an ungodly nation,”
A. V) 9 Gal. iv. 26.
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of the intelligent creation. He would simply
be the highest creature, and therefore would
not be mentioned in the Creed before the
Church; for He Himself would belong to the
Church, to that part of it which is in the
heavens. And He would not have a temple,
for He Himself would be part of a temple.
Now He has a temple, of which the apostle
says: ‘‘ Know ye not that your body is the
temple of the Holy Ghost, which is in you,
which ye have of God?""* Of which body he
says in another place: ‘“ Know ye not that
your bodies are the members of Christ?”?
How, then, is He not God, seeing that He
has a temple? and how can He be less than
Christ, whose members are His temple? Nor
has He one temple, and God another, seeing
that the same apostle says: ‘‘ Know ye not
that ye are the temple of God?’’3 and adds,
as proof of this, ‘‘ and that the Spirit of God
dwelleth in you.””* God, then, dwells in His
temple: not the Holy Spirit only, but the
Father also, and the Son, who says of His
own body, through which He was made Head
of the Church upon earth (‘‘ that in all things
He might have the pre-eminence):"’s ** De-
stroy this temple, and in three days 1 will
raise it up.’'® The temple of God, then, that
is, of the Supreme Trinity as a whole, is the
Holy Church, embracing in its full extent both
heaven and earth.

CHAP. §7.—THE CONDITION OF THE CHURCH IN
HEAVEN.

But of that part of the Church which is in
heaven what can we say, except that no wicked
one is found in it, and that no one has fallen
from it, or shall ever fall from it, since the
time that ‘God spared not the angels that
sinned,’’ as the Apostle Peter writes, *‘ but
cast them down to hell, and delivered them
into chains of darkness, to be reserved unto
judgment?’' 7

CHAP. 58.—WE HAVE NO CERTAIN KNOWLEDGE
OF THE ORGANIZATION OF THE ANGELIC
SOCIETY.

Now, what the organization is of that su.
premely happy society in heaven: what the
differences of rank are, which explain the fact
that while all are called by the general name
angels, as we read in the Epistle to the He-
brews, ¢ but to which of the angels said God
at any time, Sit on my right hand? '’ ® (this
form of expression being evidently designed
to embrace all the angels without exception),

1 ¢ Cor. vi. 19. 2 1 Cor. vi. 15,

3 1 Cor. iii. 16. 4 1 Cor. jii. 16.
s Col. i. 18. 6 John ii. 19.
7 2 Pet. ii. 4. 8 Heb. i. 13.

we yet find that there are some called arc-
angels; and whether the archangels are the
same as those called Aos#s, so that the expres-
sion, ‘‘ Praise ye Him, all His angels: praise
ye Him, all His hosts,’ ® is the same as if it
had been said, ‘‘Praise ye Him, all His
angels: praise ye Him, all His archangels;”’
and what are the various significations of those
four names under which the apostle seems to
embrace the whole heavenly company without
exception, ‘‘ whether they be thrones, or do-
minions, or principalities, or powers: ' °*—let
those who are able answer these questions, if
they can also prove their answers to be true;
but as for me, I confess my ignorance. I am
not even certain upon this point: whether the
sun, and the moon, and all the stars, do not
form part of this same society, though many
consider them merely luminous bodies, with-
out either sensation or intelligence.

CHAP. 59.—THE BODIES ASSUMED BY ANGELS
RAISE A VERY DIFFICULT, AND NOT VERY
USEFUL, SUBJECT OF DISCUSSION.

Further, who will tell with what sort of
bodies it was that the angels appeared to
men, making themselves not only visible, but
tangible; and again, how it is that, not through
material bodies, but by spiritual power, they
present visions not to the bodily eyes, but to
the spiritual eyes of the mind, or speak some-
thing not into the ear from without, but from
within the soul of the man, they themselves
being stationed there too, as it is written in
the prophet, ““And the angel that spake in
me said unto me”* (he does not say, ‘‘ that
spake 7 me,” but ‘‘ that spake sz me”); or
appear to men in sleep, and make communi-
cations through dreams, as we read in the
Gospel, ‘* Behold, the angel of the Lord ap-
peared unto him in a dream, saying”?* For
these methods of communication seem to im-
ply that the angels have not tangible bodies,
and make it a very difficult question to solve
how the patriarchs washed their feet,™ and
how it was that Jacob wrestled with the angel
in a way so unmistakeably material.* To ask
questions like these, and to make such
guesses as we can at the answers, is a useful
exercise for the intellect, if the discussion be
kept within proper bounds, and if we avoid
the error of supposing ourselves to know what
we do not know. For what is the necessity
for affirming, or denying, or defining with
accuracy on these subjects, and others like
them, when we may without blame be en-
tirely ignorant of them?

9 Ps. cxlviii. 2, [** host,” R. V.] 10 Col, i. 16.
1t Zech. i. 9 (** The angel that talked witk me,” A. V.),
32 Matt. i. 20. 13 Gen. xviii, ¢, xix. 2. 14 Gen, xxxil a4, 25.
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CHAP. 60.—IT IS MORE NECESSARY TO BE ABLE
TO DETECT THE WILES OF SATAN WHEN HE
TRANSFORMS HIMSELF INTO AN ANGEL OF
LIGHT.

It is more necessary to use all our powers
of discrimination and judgment when Satan
transforms himself into an angel of light,* lest
by his wiles he should lead us astray into
hurtful courses. For, while he only deceives
the bodily senses, and does not pervert the
mind from that true and sound judgment
which enables a man to lead a life of faith,
there is no danger to religion; or if, feigning
himself to be good, he does or says the things
that befit good angels, and we believe him to
be good, the error is not one that is hurtful
or dangerous to Christian faith, But when,
through these means, which are alien to his
nature, he goes on to lead us into courses of
his own, then great watchfulness is necessary
to detect, and refuse to follow, him. But how
many men are fit to evade all his deadly wiles,
unless God restrains and watches over them?
The very difficulty of the matter, however, is
useful in this respect, that it prevents men
from trusting in themselves or in one another,
and leads all to place their confidence in God
alone. And certainly no pious man can
doubt that this is most expedient for us.

CHAP. 61.—THE CHURCH ON EARTH HAS BEEN
REDEEMED FROM SIN BY THE BLOOD OF A
MEDIATOR.

This part of the Church, then, which is
made up of the holy angels and the hosts of
God, shall become known to us in its true
nature, when, at the end of the world, we
shall be united with it in the common posses-
sion of everlasting happiness. But the other
part, which, separated from it, wanders as a
stranger on the earth, is better known to us,
both because we belong to it, and because it
is composed of men, and we too are men.
This section of the Church has been redeemed
from all sin by the blood of a Mediator who
had no sin, and its song is: ‘‘ If God be for
us, who can be against us? He that spared
not His own Son, but delivered Him up for
us all.”* Now it was not for the angels that
Christ died. Yet what was done for the re-
demption of man through His death was in a
sense done for the angels, because the enmity
which sin had put between men and the holy
angels is removed, and friendship is restored
between them, and by the redemption of man
the gaps which the great apostasy left in the
angelic host are filled up.

*3Cor. xi. 14. 2 Rom. viii. 31,

CHAP., 62.—BY THE SACRIFICE OF CHRIST ALL
THINGS ARE RESTORED, AND PEACE IS MADE
BETWEEN EARTH AND HEAVEN.

And, of course, the holy angels, taught by
God, in the eternal contemplation of whose
truth their happiness consists, know how
great a number of the human race are to sup-
plement their ranks, and fill up the full tale
of their citizenship. Wherefore the apostle
says, that ‘‘all things are gathered together
in one in Christ, both which are in heaven
and which are on earth.”3 The things which
are in heaven are gathered together when
what was lost therefrom in the fall of the
angels is restored from among men; and the
things which are on earth are gathered to-
gether, when those who are predestined to
eternal life are redeemed from their old cor-
ruption. And thus, through that single sacri-
fice in which the Mediator was offered up, the
one sacrifice of which the many victims under
the law were types, heavenly things are
brought into peace with earthly things, and
earthly things with heavenly. Wherefore, as
the same apostle says: ‘ For it pleased the
Father that in Him should all fullness dwell:
and, having made peace through the blood
of His cross, by Him to reconcile all things
to Himself: by Him, I say, whether they be
things in earth, or things in heaven,”+

| CHAP. 63.—THE PEACE OF GOD, WHICH REIGN-

ETH IN HEAVEN, PASSETH ALL UNDERSTAND-
ING.

This peace, as Scripture saith, ‘‘ passeth
all understanding,” s and cannot be known by
us until we have come into the full possession
of it. For in what sense are heavenly things
reconciled, except they be reconciled to us,
viz. by coming into harmony with us? For
in heaven there is unbroken peace, both be-
tween all the intelligent creatures that exist
there, and between these and their Creator.
And this peace, as is said, passeth all under-
standing; but this, of course, means our un-
derstanding, not that of those who always
behold the face of their Father. We now,
however great may be our human understand-
ing, know but in part, and see through a glass
darkly.® But when we shall be equal unto
the angels of God? then we shall see face to
face, as they do; and we shall have as great
peace towards them as they have towards us,
because we shall love them as much as we are
loved by them. And so their peace shall be
known to us: for our own peace shall be like
to theirs, and as great as theirs, nor shall it

3 Eph. i. 10,

4Col. i. 19, 20. [R. V, *“ summed up.”
s Phil. iv. 7. Sl !

6 1 Cor. xiii. 12, 7 Luke xx. 36.
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then pass our understanding. But the peace
of God, the peace which He cherisheth towards
us, shall undoubtedly pass not our under-
standing only, but theirs as well. And this
must be so: for every rational creature which
is happy derives its happiness from Him; He
does not derive His from it. And in this
view it is better to interpret ‘‘all” in the
passage, *‘ The peace of God passeth all un-
derstanding,” as admitting of no exception
even in favor of the understanding of the holy
angels: the only exception that can be made
is that of God Himself. For, of course, His
peace does not pass His own understanding.

CHAP. 64.—PARDON OF SIN EXTENDS OVER THE
WHOLE MORTAL LIFE OF THE SAINTS, WHICH,
THOUGH FREE FROM CRIME, IS NOT FREE FROM
SIN.

But the angels even now are at peace with
us when our sins are pardoned. Hence, in
the order of the Creed, after the mention of
the Holy Church is placed the remission of
sins. For it is by this that the Church on
earth stands: it is through this that what had
been lost, and was found, is saved from being
lost again. For, setting aside the grace of
baptism, which is given as an antidote to
original sin, so that what our birth imposes
upon us, our new birth relieves us from (this
grace, however, takes away all the actual sins
also that have been committed in thought,
word, and deed): setting aside, then, this9
great act of favor, whence commences man’s
restoration, and in which all our guilt, both
original and actual, is washed away, the rest
of our life from the time that we have the use
of reason provides constant occasion for the
remission of sins, however great may be our
advance in righteousness. For the sons of
God, as long as they live in this body of death,
are in conflict with death. And although it
is truly said of them, ‘““As many as are led
by the Spirit of God, they are the sons of
God,”* yet they are led by the Spirit of God,
and as the sons of God advance towards God
under this drawback, that they are led also
by their own spirit, weighted as it is by the
corruptible body;? and that, as the sons of
men, under the influence of human affections,
they fall back to their old level, and so sin.
There is a difference, however. For although
every crime is a sin, every sin is not a crime.
And so we say that the life of holy men, as
long as they remain in this mortal body, may
be found without crime; but, as the Apostle
John says, ‘‘If we say that we have no sin,
we deceive ourselves, and the truth is not
in us.”3

1 Rom, viii. 14, 2 Wisd. ix. 15. 31 Johai. 8.

CHAP. 65.—GOD PARDONS SINS, BUT ON CONDI-
TION OF PENITENCE, CERTAIN TIMES FOR
WHICH HAVE BEEN FIXED BY THE LAW OF
THE CHURCH.

But even crimes themselves, however great,
may be remitted in the Holy Church; and the
mercy of God is never to be despaired of by
men who truly repent, each according to the
measure of his sin. And in the act of re-
pentance, where a crime has been committed
of such a nature as to cut off the sinner from
the body of Christ, we are not to take account
so much of the measure of time as of the
measure of sorrow; for a broken and a con-
trite heart God doth not despise.# But as
the grief of one heart is frequently hid from
another, and is not made known to others by
words or other signs, when it is manifest to
Him of whom it is said, ‘“ My groaning is not
hid from Thee,”s those who govern the
Church have rightly appointed times of peni-
tence, that the Church in which the sins are
remitted may be satisfied; and outside the
Church sins are not remitted. For the Church
alone has received the pledge of the Holy
Spirit, without which there is no remission of
sins—such, at least, as brings the pardoned
to eternal life.

CHAP. 66.—THE PARDON OF SIN HAS REFER-
ENCE CHIEFLY TO THE FUTURE JUDGMENT.

Now the pardon of sin has reference chiefly
to the future judgment. For, as far as this
life is concerned, the saying of Scripture
holds good: ‘‘A heavy yoke is upon the sons
of Adam, from the day that they go out of
their mother’s womb, till the day that they
return to the mother of all things.”¢ So that
we see even infants, after baptism and regen-
eration, suffering from the infliction of divers
evils: and thus we are given to understand,
that all that is set forth in the sacraments of
salvation refers rather to the hope of future
good, than to the retaining or attaining of
present blessings. For many sins seem in
this world to be overlooked and visited with
no punishment, whose punishment is reserved
for the future (for it is not in vain that the
day when Christ shall come as Judge of quick
and dead is peculiarly named the day of judg-
ment); just as, on the other hand, many sins
are punished in this life, which nevertheless
are pardoned, and shall bring down no pun-
ishment in the future life. Accordingly, in
reference to certain temporal punishments,
which in this life are visited upon sinners, the
apostle, addressing those whose sins are

4 Ps. li. 17. s Ps, xxxviii. g 6 Ecclus. xL 1.
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blotted out, and not reserved for the final
judgment, says: ‘* For if we would judge our-
selves, we should not be judged. But when
we are judged, we are chastened of the Lord,
that we should not be condemned with the
world."" *

CHAP. 67.——F’A1TH WITHOUT WORKS 1S DEAD,
AND CANNOT SAVE A MAN.

It is believed, moreover, by some, that men
who do not abandon the name of Christ, and
who have been baptized in the Church by His
baptism, and who have never been cut off
from the Church by any schism or heresy,
though they should live in the grossest sin,
and never either wash it away in penitence nor
redeem it by almsgiving, but persevere in it
persistently to the last day of their lives, shall
be saved by fire: that is, that although they
shall suffer a punishment by fire, lasting for a
time proportionate to the magnitude of their
crimes and misdeeds, they shall not be pun-
ished with everlasting fire, But those who
believe this, and yet are Catholics, seem to
me to be led astray by a kind of benevolent
feeling natural to humanity. For Holy Script-
ure, when consulted, gives a very different
answer. I have written a book on this sub-
ject, entitled Of Faith and Works, in which,
to the best of my ability, God assisting me, I
have shown from Scripture, that the faith
which saves us is that which the Apostle Paul
clearly enough describes when he says: *‘ For
in Jesus Christ neither circumcision availeth
anything, nor uncircumcision, but faith which
worketh by love.”® But if it worketh evil,
and not good, then without doubt, as the
Apostle James says, ‘‘it is dead, being
alone.”s The same apostle says again,
*“What doth it profit, my brethren, though a
man say he hath faith, and have not works?
Can faith save him?”+4 And further, if a
wicked man shall be saved by fire on account
of his faith alone, and if this is what the
blessed Apostle Paul means when he says,
**But he himself shall be saved, yet so as by
fire;”s then faith without works can save a
man, and what his fellow-apostle James says
must be false. And that must be false which
Paul himself says in another place: ** Be not
deceived: neither fornicators, nor idolaters,
nor adulterers, nor effeminate, nor abusers of
themselves with mankind, nor thieves, nor
covetcus, nor drunkards, nor revilers, nor ex-
tortioners, shall inherit the kingdom of God.” ¢
For if those who persevere in these wicked
courses shall nevertheless be saved on account

21 Cor. xi. 2.
3 Jas. ii. 17.3['§e3e R.V.]
Sz Cor. iii, 15,

2 Gal. v. 6.
4 Jas. ii. 14.
6z Cor. vi. 9, 10,

of their faith in Christ, how can it be true that
they shall not inherit the kingdom of God ?

CHAP. 68.—THE TRUE SENSE OF THE PASSAGE
(1 COR. 11I. 11-15) ABOUT THOSE WHO ARE
SAVED, YET SO AS BY FIRE.

But as these most plain and unmistakeable
declarations of the apostles cannot be false,
that obscure saying about those who build
upon the foundation, Christ, not gold, silver,
and precious stones, but wood, hay, and
stubble (for it is these who, it is said, shall
be saved, yet so as by fire, the merit of the
foundation saving them?), must be so inter-
preted as not to conflict with the plain state-
ments quoted above. Now wood, hay, and
stubble may, without incongruity, be under-
stood to signify such an attachment to worldly
things, however lawful these may be in them-
selves, that they cannot be lost without grief
of mind. And though this grief burns, yet
if Christ hold the place of foundation in the
heart,—that is, if nothing be preferred to
Him,and if the man,though burning with grief,
is yet more willing to lose the things he loves so
much than to lose Christ,—he is saved by fire,
If, however, in time of temptation, he prefer to
hold by temporal and earthly things rather
than by Christ, he has not Christ as his foun-
dation ; for he puts earthly things in the first
place, and in a building nothing comes before
the foundation. Again, the fire of which the
apostle speaks in this place must be such a
fire as both men are made to pass through,
that is, both the man who builds upon the
foundation, gold, silver, precious stones, and
the man who builds wood, hay, stubble, For
he immediately adds: ** The fire shall try
every man’s work, of what sort it is.” If any
man’s work abide which he hath built there-
upon, he shall receive a reward. If any man’s
work shall be burned, he shall suffer loss; but
he himself shall be saved, yet so as by fire.”?®
The fire then shall prove, not the work of one
of them only, but of both, Now the trial of
adversity is a kind of fire which is plainly
spoken of in another place: ‘‘ The furnace
proveth the potter’s vessels : and the furnace
of adversity just men,”® And this fire does
in the course of this life act exactly in the
way the apostle says, If it come into contact
with two believers, one *‘ caring for the things
that belong to the Lord, how he may please
the Lord,” * that is, building upon Christ the
foundation, gold, silver, precious stones; the
other *‘ caring for the things that are of the

7 1 Cor. iii. "_'i;e [The ** fire” in ver. 15 is not the purgator-
ial fire in the state between death and resurrection, but, as in ver.
14, the fire Of the day of judgment.—P. S.] .
8 1 Cor. iii. 13-15. 9 Ecclus, xxvil. §, ii. s.
10 1 Cor. vii ii [See R.V.]

. vid. 32. 31 ¢ Cor, vii. 33.
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world, how he may please his wife,””** that is,
building upon the same foundation wood,
hay, stubble,—the work of the former is not
burned, because he has not given his love to
things whose loss can cause him grief ; but
the work of the latter is burned, because things
that are enjoyed with desire cannot be lost
without pain. But since, by our supposition,
even the latter prefers to lose these things
rather than to lose Christ, and since he does
not desert Christ out of fear of losing them,
though he is grieved when he does lose them,
he is saved, but it is so as by fire ; because
the grief for what he loved and has lost burns
him. But it does not subvert nor consume
him ; for he is protected by his immoveable
and incorruptible foundation.

CHAP. 69.—!'1‘ IS NOT IMPOSSIBLE THAT SOME
BELIEVERS MAY PASS THROUGH A PURGATO-
RIAL FIRE IN THE FUTURE LIFE.

And it is not impossible that something of
the same kind may take place even after this
life. It is a matter that,may be inquired
into, and either ascertained or left doubtful,
whether some believers shall pass through a
kind of purgatorial fire, and in proportion as
they have loved with more or less devotion
the goods that perish, be less or more quickly
delivered from it. This cannot, however, be
the case of any of those of whom it is said,
that they ‘‘shall not inherit the kingdom of
God,”* unless after suitable repentance their
sins be forgiven them. When I say ‘‘suit-
able,” I mean that they are not to be unfruit-
ful in almsgiving ; for Holy Scripture lays so
much stress on this virtue, that our Lord tells
us beforehand, that He will ascribe no merit
to those on His right hand but that they
abound in it, and no defect to those on His
left hand but their want of it, when He shall
say to the former, ‘‘ Come, ye blessed of my
Father, inherit the kingdom,” and to the lat-
ter, ‘ Depart from me, ye cursed, into ever-
lasting fire.”?

CHAP, 70.—ALMSGIVING WILL NOT ATONE FOR
SIN UNLESS THE LIFE BE CHANGED.

We must beware, however, lest any one
should suppose that gross sins, such as are
committed by those who shall not inherit the
kingdom of God, may be daily perpetrated,and
daily atoned for by almsgiving. The life must
be changed for the better; and almsgiving
must be used to propitiate God for past sins,
not to purchase impunity for the commission
of such sins in the future, For He has given no
man license to sin,? although in His mercy

z ¢ Cor. vi. 10 2 Matt. xxv. 31-46. 3 Ecclus. xv. 20,

He may blot out sins that are already com-
mitted, if we do not neglect to make proper
satisfaction.

CHAP. 71.—THE DAILY PRAYER OF THE BRE-
LIEVER MAKES SATISFACTION FOR THE TRIVIAL
SINS THAT DAILY STAIN HIS LIFE.

Now the daily prayer of the believer makes
satisfaction for those daily sins of a momen-
tary and trivial kind which are necessary in-
cidents of this life. For he can say, ‘‘ Our
Father which art in heaven,”+ se¢ing that to
such a Father he is now born again of water
and of the Spirit. 5 And this prayer certainly
takes away the very small sins of daily life.
It takes away also those which at one time
made the life of the believer very wicked, but
which, now that he is changed for the better
by repentance, he has given up, provided that
as truly as he says, ‘‘ Forgive us our debts”
(for there is no want of debts to be forgiven),
so truly does he say, ‘* as we forgive our debt-
ors;” ¢ that is, provided he does what he says
he does : for to forgive a man who asks for
pardon, is really to give alms.

CHAP. 72.—THERE ARE MANY KINDS OF ALMS,
THE GIVING OF WHICH ASSISTS TO PROCURE
PARDON FOR OUR SINS.

And on this principle of interpretation, our
Lord’s saying, ‘‘Give alms of such things as
ye have, and, behold, all things are clean un-
to you,”7 applies to every useful act that a
man does in mercy. Not only, then, the man
who gives food to the hungry, drink to the
thirsty, clothing to the naked, hospitality to
the stranger, shelter to the fugitive, who
visits the sick and the imprisoned, ransoms
the captive, assists the weak, leads the blind,
comforts the sorrowful, heals the sick, puts
the wanderer on the right path, gives advice
to the perplexed, and supplies the wants of
the needy,—not this man only, but the man
who pardons the sinner also gives alms ; and
the man who corrects with blows, or restrains
by any kind of discipline one over whom he
has power, and who at the same time forgives
from the heart the sin by which he was in-
jured, or prays that it may be forgiven, is al-
so a giver of alms, not only in that he for-
gives, or prays for forgiveness for the sin,
but also in that he rebukes and corrects the
sinner: for in this, too, he shows mercy. Now
much good is bestowed upon unwilling recipi-
ents, when their advantage and not their
pleasure is consulted ; and they themselves

4 Matt. vi. 9.

5 John iif. s.
6 Matt. vi. 12. 7 Y, y

uke xi. 4r.
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frequently prove to be their own enemies,
while their true friends are those whom they
take for their enemies, and to whom in their
blindness they return evil for good. (A
Christian, indeed, is not permitted to return
evil even for evil. ) And thus there are many
kinds of alms, by giving of which we assist
to procure the pardon of our sins,

CHAP. 73.—THE GREATEST OF ALL ALMS IS TO
FORGIVE OUR DEBTORS AND TO LOVE OUR
ENEMIES.

But none of those is greater than to for-
give from the heart a sin that has been com-
mitted against us. For it is a comparatively
small thing to wish well to, or even to do
good to, a man who has done no evil to you.
It is a much higher thing, and is the result of
the most exalted goodness, to love your en-
emy, and always to wish well to, and when
you have the opportunity, to do good to, the
man who wishes you ill, and, when he can,
does you harm. This is to obey the com-
mand of God: ‘‘ Love your enemies, do good
to them that hate you, and pray for them
which persecute you.”* But seeing that this
is a frame of mind only reached by the per-
fect sons of God, and that though every be-
liever ought to strive after it, and by prayer
to God and earnest struggling with himself
endeavor to bring his soul up to this standard,
yet a degree of goodness so high can hardly
belong to so great a multitude as we believe
are heard when they use this petition, ‘‘ For-
give us our debts, as we forgive our debtors ;”
in view of all this, it cannot be doubted that
the implied undertaking is fulfilled if a man,
though he has not yet attained to loving his
enemy, yet, when asked by one who has
sinned against him to forgive him his sin,
does forgive him from his heart. For he cer-
tainly desires to be himself forgiven when he
prays, ‘‘as we forgive our debtors,” that
is, Forgive us our debts when we beg forgive-
ness, as we forgive our debtors when they beg
forgiveness from us.

CHAP. 74.—GOD DOES NOT PARDON THE SINS OF
THOSE WHO DO NOT FROM THE HEART FOR-
GIVE OTHERS.

Now, he who asks forgiveness of the man
against whom he has sinned, being moved by
his sin to ask forgiveness, cannot be counted
an enemy in such a sense that it should be as
difficult to love him now as it was when he
was engaged in active hostility. And the
man who does not from his heart forgive him
who repents of his sin, and asks forgiveness,

* Rom. xii. 17 ; Matt. v. 44. 2 Matt, v. 44.

need not suppose that his own sins are for-
given of God. For the Truth cannot lie.
And what reader or hearer of the Gospel can
have failed to notice, that the same person
who said, ‘‘ I am the Truth,”3 taught us also
this form of prayer ; and in order to impress
this particular petition deeply upon our minds,
said, ‘‘For if ye forgive men their trespasses,
your heavenly Father will also forgive you ;
but if ye forgive not men their trespasses,
neither will your Father forgive your tres-
passes ”?4 The man whom the thunder of
this warning does not awaken is not asleep,
but dead ; and yet so powerful is that voice,
that it can awaken even the dead.

CHAP. 75.—THE WICKED AND THE UNBELIEVING
ARE NOT MADE CLEAN BY THE GIVING OF
ALMS, EXCEPT THEY BE BORN AGAIN.
Assuredly, then, those who live in gross

wickedness, and take no care to reform their

lives and manners, and yet amid all their
crimes and vices do not cease to give fre-
quent alms, in vain take comfort to them-
selves from the sdying of our Lord : *‘Give
alms of such things as ye have ; and, behold,
all things are clean unto you.”s For they
do not understand how far this saying
reaches. But that they may understand this,
let them hear what He says. For we read in

the Gospel as follows : ‘‘ And as He spake, a

certain Pharisee besought Him to dine with

him ; and He went in, and sat down to meat,

And when the Pharisee saw it, he marvelled

that He had not first washed before dinner.

And the Lord said unto him, Now do ye

Pharisees make clean the outside of the cup

and the platter ; but your inward part is full

of ravening and wickedness. Ye fools, did

not he that made that which is without, make

that which is within also? But rather give
alms of such things as ye have ; and, behold,
all things are clean unto you.”® Are we to
understand this as meaning that to the Phari-
sees who have not the faith of Christ all things
are clean, if only they give alms in the way
these men count almsgiving, even though
they have never believed in Christ, nor been
born again of water and of the Spirit? But
the fact is, that all are unclean who are not
made clean by the faith of Christ, according
to the expression, *‘ purifying their hearts by
faith ;7 and that the apostle says, ‘‘ Unto
them that are defiled and unbelieving is noth-
ing pure; but even their mind and conscience

is defiled.”® How, then, could all things be
clean to the Pharisees, even though they gave
‘lohn xiv. 6. 4 Matt. vi. 14,
uke xi. 41. 6 Luke xi. 37—41 [SeeR v.]
7Actsxvg 8 Tit. i. 1s.
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alms, if they were not believers? And how
could they be believers if they were not will-
ing to have faith in Christ, and to be born
again of His grace? And yet what they heard
istrue: ‘‘ Give alms of such things as ye have ;
and, behold, all things are clean unto you.”

CHAP. 76.—TO GIVE ALMS ARIGHT, WE SHOULD
BEGIN WITH OURSELVES, AND HAVE PITY UPON
OUR OWN SOULS.

For the man who wishes to give alms as he
ought, should begin with himself, and give to
himself first. For almsgiving is a work of
mercy; and most truly is it said, ‘‘ To have
mercy on thy soul is pleasing to God.”* And
for this end are we born again, that we should
be pleasing to God, who is justly displeased
with that which we brought with us when we
were born. This is our first alms, which we
give to ourselves when, through the mercy of
a pitying God, we find that we are ourselves
wretched, and confess the justice of His judg-
ment by which we are made wretched, of
which the apostle says, ‘‘ The judgment was
by one to condemnation;”* and praise the
greatness of His love, of which the same
preacher of grace says, ‘‘ God commendeth
His love toward us, in that, while we were
yet sinners, Christ died for us:”3 and thus,
judging truly of our own misery, and loving
God with the love which He has Himself be-
stowed, we lead a holy and virtuous life. But
the Pharisees, while they gave as alms the
tithe of all their fruits, even the most insig-
nificant, passed over judgment and the love
of God, and so did not commence their alms-
giving at home, and extend their pity to
themselves in the first instance. And it is in
reference to this order of love that it is said,
‘“Love thy neighbor as thyself.”+ When,
then, our Lord had rebuked them because
they made themselves clean on the outside,
but within were full of ravening and wicked-
ness, He advised them, in the exercise of that
charity which each man owes to himself in the
first instance, to make clean the inward parts.
‘‘ But rather,” He says, ‘‘give alms of such
things as ye have; and, behold, all things are
clean unto you.”s Then, to show what it
was that He advised, and what they took no
pains to do, and to show that He did not
overlook or forget their almsgiving, ‘‘ But
woe unto you, Pharisees !””s He says; as if
He meant to say: I indeed advise you to give
alms which shall make all things clean unto
you; ‘‘but woe unto you! for ye tithe mint,
and rue, and all manner of herbs;” as if He
meant to say: I know these alms of yours,

2 Rom. v. 16. 3 Rom. v. 8.

T Ecclus. xxx. 24. Rom
S Luke x1. 42.

4 Luke x. 27.

and ye need not think that I am now admon-
ishing you in respect of such things; ‘‘and
pass over judgment and the love of God,” an
alms by which ye might have been made clean
from all inward impurity, so that even the
bodies which ye are now washing would have
been clean to you, For this is the import of
** all things,” both inward and outward things,
as we read in another place: ‘‘ Cleanse first
that which is within, that the outside may be
clean also.””¢ But lest He might appear to
despise the alms which they were giving out
of the fruits of the earth, He says: *‘ These
ought ye to have done,’’ referring to judg-
ment and the love of God, *‘ and not to leave
the other undone,” referring to the giving of
the tithes.

CHAP. 77.—IF WE WOULD GIVE ALMS TO OUR-
SELVES, WE MUST FLEE INIQUITY; FOR HE
WHO LOVETH INIQUITY HATETH HIS SOUL.

Those, then, who think that they can by
giving alms, however profuse, whether in
money or in kind, purchase for themselves
the privilege of persisting with impunity in
their monstrous crimes and hideous vices,
need not thus deceive themselves. For not
only do they commit these sins, but they love
them so much that they would like to go on
forever committing them, if only they could
do so with impunity. Now, he who loveth
iniquity hateth his own soul;? and he who
hateth his own soul is not merciful but cruel
towards it. For in loving it according to the
world, he hateth it according to God. But if
he desired to give alms to it which should
make all thipgs clean unto him, he would
hate it according to the world, and love it ac-
cording to God. Now no one gives alms
unless he receive what he gives from one who
is not in want of it. Therefore it is said,
‘‘ His mercy shall meet me.” 8

CHAP. 78.—WHAT SINS ARE TRIVIAL AND WHAT
HEINOUS IS A MATTER FOR GOD'S JUDGMENT.

Now, what sins are trivial and what heinous
is not a matter to be decided by man’s judg-
ment, but by the judgment of God. For it is
plain that the apostles themselves have given
an indulgence in the case of certain sins:
take, for example, what the Apostle Paul says
to those who are married: *‘ Defraud ye not
one the other, except it be with consent for a
time, that ye ‘may give yourselves to fasting
and prayer: and come together again, that

6 Matt. xxili. 26,

7 Ps. xi. 5 (** Him that loveth violence, His (God's) sou! hat-
eth,” A. V.;.

8 Ps. lix. 10.
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Satan tempt you not for your incontinency.” *
Now it is possible that it might not have been
considered a sin to have intercourse with a
spouse, not with a view to the procreation of
children, which is the great blessing of mar-
riage, but for the sake of carnal pleasure, and
to save the incontinent from being led by their
weakness into the deadly sin of fornication,
or adultery, or another form of uncleanness
which it is shameful even to name, and into
which it is possible that they might be drawn
by lust under the temptation of Satan. Itis
possible, I say, that this might not have been
considered a sin, had the apostle not added:
“But I speak this by permission, and not of
commandment.’’? Who, then, can deny that
it is a sin, when confessedly it is only by
apostolic authority that permission is granted
to those whodo it? Another case of the same
kind is where he says: ‘‘ Dare any of you,
having a matter against another, go to law
before the unjust, and not before the
saints?"”3  And shortly afterwards: *‘ If then
ye have judgments of things pertaining to
this life, set them to judge who are least
esteemed in the Church. I speak to your
shame, Is it so, that there is not a wise man
among you ? no, not one that shall be able to
judge between his brethren? But brother
goeth to law with brother, and that before the
unbelievers.’’ ¢ Now it might have been sup-
posed in this case that it is not a sin to have
a quarrel with another, that the only sin is in
wishing to have it adjudicated upon outside
the Church, had not the apostle immediately
added: ‘‘Now therefore there is utterly a
fault among you, because ye go to law with
one another,’”’s And lest any one should
excuse himself by saying that he had a just
cause, and was suffering wrong, and that he
only wished the sentence of the judges to re-
move his wrong, the apostle immediately an-
ticipates such thoughts and excuses, and says:
“Why do ye not rather take wrong? Why
do ye not rather suffer yourselves to be de-
frauded?’” Thus bringing us back to our
Lord’s saying, *‘ If any man will sue thee at
the law, and take away thy coat, let him have
thy cloak also;’’¢ and again, ‘* Of him that
taketh away thy goods, ask them not again.”’ 7
Therefore our Lord has forbidden His fol-
lowers to go to law with other men about
worldly affairs. And carrying out this princi-
ple, the apostle here declares that to do so is

““altogether a fault.”” But when, notwith-
standing, he grants his permission to have
such cases between brethren decided in the

* 1 Cor. vii. 5.
31 Cor. vi. 1.

6 Matt. v. 40.

21 Cor. vii. 6. [** Concession,” R. V.]
4 1 Cor. vi. 4-6. xéorv17
7 Luke vi. 30.

Church, other brethren adjudicating, and only
sternly forbids them to be carried outside the
Church, it is manifest that here again an in-
dulgence is extended to the infirmities of the
weak. It is in view, then, of these sins, and
others of the same sort, and of others again
more trifling still, which consist of offenses in
words and thought (as the Apostle James con-
fesses, ‘‘In many things we offend all’’®),
that we need to pray every day and often to
the Lord, saying, ‘*Forgive us our debts,”’
and to add in truth and sincerity, ‘‘as we
forgive our debtors.”

CHAP. 79.—SINS WHICH APPEAR VERY TRIFLING,
ARE SOMETIMES IN REALITY VERY SERIOUS.

Again, there are some sins which would be
considered very trifling, if the Scriptures did
not show that they are really very serious.
For who would suppose that the man who says
to his brother, *‘ Thou fool,’’ is in danger of
hell-fire, did not He who is the Truth say so?
To the wound, however, He immediately
applies the cure, giving a rule for reconcilia-
tion with one’s offended brother: ‘‘ There-
fore, if thou bring thy gift to the altar, and
there rememberest that thy brother hath
ought against thee; leave there thy gift before
the altar, and go thy way: first be reconciled
to thy brother, and then come and offer thy
gift.”’® Again, who would suppose that it
was so great a sin to observe days, and
months, and times, and years, as those do
who are anxious or unwilling to begin any-
thing on certain days, or in certain months
or years, because the vain doctrines of men
lead them to think such times lucky or un-
lucky, had we not the means of estimating
the greatness of the evil from the fear ex-
pressed by the apostle, who says to such men,
‘I am afraid of you, lest I have bestowed
upon you labor in vain '’ ?*

CHAP. 80.—SINS, HOWEVER GREAT AND DETEST-
ABLE, SEEM TRIVIAL WHEN WE ARE AC-
CUSTOMED TO THEM.

Add to this, that sins, however great and
detestable they may be, are looked upon as
trivial, or as not sins at all, when men get
accustomed to them; and so far does this go,
that such sins are not only not concealed, but
are boasted of, and published far and wide;
and thus, as it is written, ‘‘ The wicked boast-
eth of his heart's desire, and blesseth the
covetous, whom the Lord abhorreth.’”’** In-
iquity of this kind is in Scripture called a ¢zy.
You have an instance in the prophet Isaiah,
in the case of the evil vineyard: ‘‘ He looked

9 Matt. v, 23, 23.
1 Ps, x. 3.

8 Jas. iii. 2. [See R.V.]
10 Gal. iv. 10, 11.
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for judgment, but behold oppression; for
righteousness, but behold a cry.”’* Whence
also the expression in Genesis: *‘ The cry of
Sodom and Gomorrah is great,’”’ * because in
these cities crimes were not only not punished,
but were openly committed, as if under the pro-
tection of the law. And so in our own times:
many forms of sin, though not just the same
as those of Sodom and Gomorrah, are now so
openly and habitually practised, that not only
dare we not excommunicate a layman, we
dare not even degrade a clergyman, for the
commission of them. So that when, a few
years ago, I was expounding the Epistle to
the Galatians, in commenting on that very
place where the apostle says, ‘‘I am afraid of
you, lest I have bestowed labor upon you in
vain,’’ I was compelled to exclaim, ** Woe to
the sins of men! for it is only when we are
not accustomed to them that we shrink from
them: when once we are accustomed to them,
though the blood of the Son of God was
poured out to wash them away, though they
are so great that the kingdom of God is
wholly shut against them, constant familiarity
leads to the toleration of them all, and habitual
toleration leads to the practice of many of
them. And grant, O Lord, that we may not
come to practise all that we have not the
power to hinder.”” But I shall see whether
the extravagance of grief did not betray me
into rashness of speech.

CHAP. 81.—THERE ARE TWO CAUSES OF SIN,
IGNORANCE AND WEAKNESS; AND WE NEED
DIVINE HELP TO OVERCOME BOTH.

I shall now say this, which I have often
said before in other places of my works.
There are two causes that lead to sin: either
we do not yet know our duty, or we do not
perform the duty that we know. The former
is the sin of ignorance, the latter of weakness.
Now against these it is our duty to struggle;
but we shall certainly be beaten in the fight,
unless we are helped by God, not only to see
our duty, but also, when we clearly see it, to
make the love of righteousness stronger in us
than the love of earthly things, the eager
longing after which, or the fear of losing
which, leads us with our eyes open into known
sin. In the latter case we are not only sin-
ners, for we are so even when we err through
ignorance, but we are also transgressors of the
law; for we leave undone what we know we
ought to do, and we do what we know we
ought not to do. Wherefore not only ought
we to pray for pardon when we have sinned,

Ilsa. v, 7. 3 Gen. xviii. 20,

saying, ‘‘ Forgive us our debts, as we forgive
our debtors;"’ but weought to pray for guid-
ance, that we may be kept from sinning, say-
ing, ‘‘ and lead us not into temptation.”” And
we are to pray to Him of whom the Psalmist
says, ‘‘ The Lord is my light and my salva-
tion:”’3 my light, for He removes my ig-
norance; my salvation, for He takes away my
infirmity.

CHAP. 82.—THE MERCY OF GOD 1S NECESSARY
TO TRUE REPENTANCE.

Now even penance itself, when by the law
of the Church there is sufficient reason for its
being gone through, is frequently evaded
through infirmity; for shame is the fear of
losing pleasure when the good opinion of men
gives more pleasure than the righteousness
which leads a man to humble himself in peni-
tence. Wherefore the mercy of God is neces-
sary not only when a man repents, but even
to lead him to repent. How else explain what
the apostle says of certain persons: ‘‘if God
peradventure will give them repentance™?+
And before Peter wept bitterly, we are told
by the evangelist, ‘‘ The Lord turned, and
looked upon him.” s

CHAP. 83.——THE MAN WHO DESPISES THE MERCY
OF GOD IS GUILTY OF THE SIN AGAINST THE
HOLY GHOST.

Now the man who, not believing that sins
are remitted in the Church, despises this great
gift of God’s mercy, and persists to the last
day of his life in his obstinacy of heart, is
guilty of the unpardonable sin against the
Holy Ghost, in whom Christ forgives sins.¢
But this difficult question I have discussed as
clearly as I could in a book devoted exclus-
ively to this one point.

CHAP. 84.—THE RESURRECTION OF THE BODY
GIVES RISE TO NUMEROUS QUESTIONS.

Now, as to the resurrection of the body,
—not a resurrection such as some have had,
who came back to life for a time and died
again, but a resurrection to eternal life, as the
body of Christ Himself rose again,—1I do not
see how I can discuss the matter briefly, and
at the same time give a satisfactory answer to
all the questions that are ordinarily raised
about it. Yet that the bodies of all men—
both those who have been born and those who
shall be born, both those who have died and
those who shall die—shall be raised again, no
Christian ought to have the shadow of a doubt.

3 Ps. xxvii. 1.

42 Tim. ii. 2s.
§ Luke xxii. 61. i

¢ Matt. xii. 32.
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CHAP. 85.—THE CASE OF ABORTIVE CONCEP-
TIONS.

Hence in the first place arises a question
about abortive conceptions, which have in-
deed been born in the mother's womb, but
not so born that they could be born again,
For if we shall decide that these are to rise
again, we cannot object to any conclusion that
may be drawn in regard to those which are
fully formed. Now who is there that is not
rather disposed to think that unformed abor-
tions perish, like seeds that have never fruc-
tified? But who will dare to deny, though he
may not dare to affirm, that at the resurrec-
tion every defect in the form shall be sup-
plied, and that thus the perfection which time
would have brought shall not be wanting, any
more than the blemishes which time did bring
shall be present: so that the nature shall
neither want anything suitable and in har-
mony with it that length of days would have
added, nor be debased by the presence of
anything of an opposite kind that length of
days has added; but that what is not yet com-
plete shall be completed, just as what has
been injured shall be renewed.

CHAP. 86.—IF THEY HAVE EVER LIVED, THEY
MUST OF COURSE HAVE DIED, AND THEREFORE
SHALL HAVE A SHARE IN THE RESURRECTION
OF THE DEAD.

And therefore the following question may
be very carefully inquired into and discussed
by learned men, though I do not know whether
itis in man's power to resolve it: At what
time the infant begins to live in the womb:
whether life exists in a latent form before it
manifests itself in the motions of the living
being. To deny that the young who are cut
out limb by limb from the womb, lest if they
were left there dead the mother should die
too, have never been alive, seems too auda-
cious. Now, from the time that a man be-
gins to live, from that time it is possible for
him to die. Andif he die, wheresoever death
may overtake him, I cannot discover on what
principle he can be denied an interest in the
resurrection of the dead.

CHAP. 87.-—THE CASE OF MONSTROUS BIRTHS.

We are not justified in affirming even of
monstrosities, which are born and live, how-
ever quickly they may die, that they shall not
rise again, nor that they shall rise again in
their deformity, and not rather with an
amended and perfected body. God forbid
that the double-limbed man who was lately
born in the East, of whom an account was

brought by most trustworthy brethren who
had seen him,—an account which the presby-
ter Jerome, of blessed memory, left in writ-
ing; *—God forbid, I say, that we should think
that at the resurrection there shall be one
man with double limbs, and not two distinct
men, as would have been the case had twins
been born. And so other births, which, be-
cause they have either a superfluity or a de-
fect, or because they are very much deformed,
are called monstrosities, shall at the resurrec-
tion be restored to the normal shape of man;
and so each single soul shall possess its own
body; and no bodies shall cohere together
even though they were born in cohesion, but
each separately shall possess all the members
which constitute a complete human body.

CHAP, 88.—THE MATERIAL OF THE BODY NEVER
PERISHES,

Nor does the earthly material out of which
men’s mortal bodies are created ever perish;
but though it may crumble into dust and
ashes, or be dissolved into vapors and exha-
lations, though it may be transformed into the
substance of other bodies, or dispersed into
the elements, though it should become food
for beasts or men, and be changed into their
flesh, it returns in a moment of time to that
human soul which animated it at the first,
and which caused it to become man, and to
live and grow.

CHAP. 89.——BUT THIS MATERIAL MAY BE DIF-
FERENTLY ARRANGED IN THE RESURRECTION
BODY.

And this earthly material, which when the
soul leaves it becomes a corpse, shall not at
the resurrection be so restored as that the
parts into which it is separated, and which
under various forms and appearances become
parts of other things (though they shall all
return to the same body from which they were
separated), must necessarily return to the
same parts of the body in which they were
originally situated. For otherwise, to sup-
pose that the hair recovers all that our fre-
quent clippings and shavings have taken away
from it, and the nails all that we have so often
pared off, presents to the imagination such a
picture of ugliness and deformity, as to make
the resurrection of the body all but incred-
ible, But just as if a statue of some soluble
metal were either melted by fire, or broken
into dust, or reduced to a shapeless mass,

t Jerome, in his Epistle to Vitalis : ** Or because in our times
a man was bornat Lydda with two heads, four hands, one bclly’
and two feet, does it necessarily follow that all men are 3o born ?”
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and a sculptor wished to restore it from
the same quantity of metal, it would make
no difference to the completeness of the
work what part of the statue any given par-
ticle of the material was put into, as long
as the restored statue contained all the ma-
terial of the original one; so God, the Artificer
of marvellous and unspeakable power, shall
with marvellous and unspeakable rapidity re-
store our body, using up the whole material
of which it originally consisted. Nor will it
affect the completeness of its restoration
whether hairs return to hairs, and nails to
nails, or whether the part of these that had
perished be changed into flesh, and called to
take its place in another part of the body, the
great Artist taking careful heed that nothing
shall be unbecoming or out of place.

CHAP. 9O0.—IF THERE BE DIFFERENCES AND IN-
EQUALITIES AMONG THE BODIES OF THOSE
WHO RISE AGAIN, THERE SHALL BE NOTHING
OFFENSIVE OR DISPROPORTIONATE IN ANY.

Nor does it necessarily follow that there
shall be differences of stature among those
who rise again, because they were of different
statures during life; nor is it certain that the
lean shall rise again in their former leanness,
and the fat in their former fatness. But if it
is part of the Creator’s design that each should
preserve his own peculiarities of feature, and
retain a recognizable likeness to his former
self, while in regard to other bodily advan-
tages all should be equal, then the material
of which each is composed may be so modified
that none of it shall be lost, and that any de-
fect may be supplied by Him who can create
at His will out of nothing. But if in the
bodies of those who rise again there shall be
a well-ordered inequality, such as there is in
the voices that make up a full harmony, then
the material of each man’s body shall be so
dealt with that it shall form a man fit for the
assemblies of the angels, and one who shall
bring nothing among them to jar upon their
sensibilities. And assuredly nothing that is
unseemly shall be there; but whatever shall
be there shall be graceful and becoming: for
if anything is not seemly, neither shall it be,

CHAP. 9I.—THE BODIES OF THE SAINTS SHALL
AT THE RESURRECTION BE SPIRITUAL BODIES.

The bodies of the saints, then, shall rise
again free from every defect, from every blem-
ish, as from all corruption, weight, and im-
pediment. For their ease of movement shall
be as complete as their happiness. Whence
their bodies have been called spiritual, though

undoubtedly they shall be bodies and not
spirits. For just as now the body is called
animate, though it is a body, and not a soul
[anima], so then the body shall be called
spiritual, though it shall be a body, not a
spirit. Hence, as far as regards the corrup-
tion which now weighs down the soul, and the
vices which urge the flesh to lust against the
spirit,? it shall not then be flesh, but body;
for there are bodies which are called celestial.
Wherefore it is said, ‘‘ Flesh and blood can-
not inherit the kingdom of God;’ and, as if
in explanation of this, *‘ neither doth corrup-
tion inherit incorruption,’’ * What the apostle
first called *‘ flesh and blood,” he afterwards
calls ** corruption;” and what he first called
‘““the kingdom of God,” he afterwards calls
‘“incorruption.” But as far as regards the
substance, even then it shall be flesh. For
even after the resurrection the body of Christ
was called flesh.4+ The a postle, however,
says: ‘‘It is sown a natural body; it is raised
a spiritual body;” s because so perfect shall
then be the harmony between flesh and spirit,
the spirit keeping alive the subjugated flesh
without the need of any nourishment, that no
part of our nature shall be in discord with an-
other; but as we shall be free from enemies
without, so we shall not have ourselves for
enemies within,

CHAP. 92.—THE RESURRECTION OF THE LOST.

But as for those who, out of the mass of
perdition caused by the first man’s sin, are
not redeemed through the one Mediator be-
tween God and man, they too shall rise again,
each with his own body, but only to be pun-
ished with the devil and his angels. Now,
whether they shall rise again with all their dis-
eases and deformities of body, bringing with
them the diseased and deformed limbs which
they possessed here, it would be labor lost to
inquire, For we need not weary ourselves
speculating about their health or their beauty,
which are matters uncertain, when their eter-
nal damnation is a matter of certainty. Nor
need we inquire in what sense their body shall
be incorruptible, if it be susceptible of pain;
or in what sense corruptible, if it be free from
the possibility of death. For there is no true
life except where there is happiness in life,
and no true incorruption except where health
is unbroken by any pain. When, however,
the unhappy are not permitted to die, then,
if I may so speak, death itself dies not; and
where pain without intermission afflicts the

11 Cor. xv. 44. [SeeR.V.]
31 Cor. xv. s0.
s 1 Cor, xv, 44.

2 Wisd. ix. 15; Gal. v. 17,
4 Luke xxiv. 3.
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soul, and never comes to an end, corruptionl
itself is not completed. Thisis called in Holy |
Scripture *‘ the second death.” *

CHAP. 93.—BOTH THE FIRST AND THE SECOND
DEATHS ARE THE CONSEQUENCE OF SIN.
PUNISHMENT IS PROPORTIONED TO GUILT.

And neither the first death, which takes
place when the soul is compelled to leave the
body, nor the second death, which takes place
when the soul is not permitted to leave the
suffering body, would have been inflicted on
man had no one sinned. And, of course, the
mildest punishment of all will fall upon those
who have added no actual sin, to the original
sin they brought with them; and as for the
rest who have added such actual sins, the pun-
ishment of each will be the more tolerable in
the next world, according as his iniquity has
been less in this world.

CHAP. Q4.—THE SAINTS SHALL KNOW MORE

FULLY IN THE NEXT WORLD THE BENEFITS

THEY HAVE RECEIVED BY GRACE.

Thus, when reprobate angels and men are
left to endure everlasting punishment, the
saints shall know more fully the benefits they
have received by grace. Then, in contem-
plation of the actual facts, they shall see more
clearly the meaning of the expression in the
psalms, ‘‘ I will sing of mercy and judgment;’*
for it is only of unmerited mercy that any is
redeemed, and only in well-merited judgment
that any is condemned.

CHAP. 95.—GOD'S JUDGMENTS SHALL THEN BE
EXPLAINED.

Then shall be made clear much that is now
dark. For example, when of two infants,
whose cases seem in all respects alike, one is
by the mercy of God chosen to Himself, and
the other is by His justice abandoned (where-
in the one who is chosen may recognize what
was of justice due to himself, had not mercy
intervened); why, of these two, the one should
have been chosen rather than the other, is to
us an insoluble problem. And again, why
miracles were not wrought in the presence of
men who would have repented at the working
of the miracles, while they were wrought in
the presence of others who, it was known,
would not repent. For our Lord says most
distinctly: ‘“ Woe unto thee, Chorazin! woe
unto thee, Bethsaida ! for if the mighty works,
which were done in you, had been done in
Tyre and Sidon, they would have repented

long ago in sackcloth and ashes.’’ 3 And as-
suredly there was no injustice in God’s not
willing that they should be saved, though they
could have ‘been saved had He so willed it.
Then shall be seen in the clearest light of wis-
dom what with the pious is now a faith, though
it is not yet a matter of certain knowledge,
how sure, how unchangeable, and how effect-
ual is the will of God; how many things He
can do which He does not will to do, though
willing nothing which He cannot perform; and
how true is the song of the psalmist, ‘‘ But
our God is in the heavens; He hath done
whatsoever He hath pleased.”’4 And this
certainly is not true, if God has ever willed
anything that He has not performed; and,
still worse, if it was the will of man that hin-
dered the Omnipotent from doing wha: He
pleased. Nothing, therefore, happens but by
the will of the Omnipotent, He either per-
mitting it to be done, or Himself doing it.

CHAP, 96.—THE OMNIPOTENT GOD DOES WELL
EVEN IN THE PERMISSION OF EVIL.

Nor can we doubt that God does well even
in the permission of what is evil. For He
permits it only in the justice of His judgment.
And surely all that is just is good. Although,
therefore, evil, in so far as it is evil, is not a
good; yet the fact that evil as well as good ex-
ists, is a good. For if it were nota good that
evil should exist, its existence would not be
permitted by the omnipotent Good, who with-
out doubt can as easily refuse to permit what
He does not wish, as bring about what He
does wish. And if we do not believe this, the
very first sentence of our creed is endangered,
wherein we profess to believe in God the
Father Almighty. For He is not truly called
Almighty if He cannot do whatsoever He
pleases, or if the power of His almighty will
is hindered by the will of any creature what-
soever.

CHAP. 97.—IN WHAT SENSE DOES THE APOSTLE
SAY THAT ‘‘ GOD WILL HAVE ALL MEN TO BE
SAVED,’' WHEN, AS A MATTER OF FACT, ALL
ARE NOT SAVED ?

Hence we must inquire in what sense is said
of God what the apostle has mostly truly said:
‘“ Who will have all men to be saved.”"s For,
as a matter of fact, not all, nor even a ma-
jority, are saved: so that it would seem that
what God wills is not done, man's will inter-
fering with, and hindering the will of God.
When we ask the reason why all men are not
saved, the ordinary answer is: ‘‘ Because men

* Rev. i, 2, 2Ps. ci. 1.

2 Matt. xi. 21. 4 Ps, cxv. 3. 51 Tim. ii. 4. [See R. V.]
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themselves are not willing.” This, indeed,
cannot be said of infants, for it is not in their
power either to will or not to will. But if we
could attribute to their will the childish move-
ments they make at baptism, when they make
all the resistance they can, we should say that
even they are not willing to be saved. Our
Lord says plainly, however, in the Gospel,
when upbraiding the impious city: ‘‘ How
often would I have gathered thy children to-
gether, even as a hen gathereth her chickens
under her wings, and ye would not!” * as if
the will of God had been overcome by the
will of men, and when the weakest stood in
the way with their want of will, the will of the
strongest could not be carried out. And
where is that omnipotence which hath done
all that it pleased on earth and in heaven, if
God willed to gather together the children of
Jerusalem, and did not accomplish it? or
rather, Jerusalem was not willing that her chil-
dren should be gathered together? But even
though she was unwilling, He gathered to-
gether as many of her children as He wished:
for He does not will some things and do them,
and will others and do them not; but ‘‘ He
hath done all that He pleased in heaven and
in earth.” .

CHAP. 8. —PREDESTINATION TO ETERNAL LIFE
1S WHOLLY OF GOD'S FREE GRACE.

And, moreover, who will be so foolish and
blasphemous as to say that God cannot change
the evil wills of men, whichever, whenever,
and wheresoever He chooses, and direct them
to what is good? But when He does this,
He does it of mercy; when He does it
not, it is of justice that He does it not;
for ** He hath mercy on whom He will have
mercy, and whom He will He hardeneth.”?
And when the apostle said this, he was illus-
trating the grace of God, in connection with
which he had just spoken of the twins in the
womb of Rebecca, ‘‘ who being not yet born,
neither having done any good or evil, that the
purpose of God according to election might
stand, not of works, but of Him that calleth,
it was said unto her, The elder shall serve the
younger.”* And in reference to this matter
he quotes another prophetic testimony:
‘¢ Jacob have I loved, but Esau have I hated.” +
But perceiving how what he had said might
affect those who could not penetrate by their
understanding the depth of this grace:
‘“ What shall we say then?'’ hes says: ‘“Is
there unrighteousness with God? God for-
bid.”s For it seems unjust that, in the ab-

2 Rom. ix. 18. 3 Rom. ix. r2.

T Matt. xxiii. 37. o .
S Rom. ix. 14.

4 Rom. ix. 13; Mal. i. 2, 3.

sence of any merit or demerit, from good or
evil works, God should love the one and hate
the other. Now, if the apostle had wished us
to understand that there were future good
works of the one, and evil works of the other,
which of course God foreknew, he would never
have said, ‘‘ not of works,” but, ‘* of future
works,” and in that way would have solved
the difficulty, or rather there would then have
been no difficulty to solve. As it is, however,
after answering, ‘‘ God forbid;” that is, God
forbid that there should be unrighteousness
with God; he goes on to prove that there is
no unrighteousness in God’s doing this, and
says: ‘‘ For He saith to Moses, I will have
mercy on whom I will have mercy, and I will
have compassion on whom I will have com-
passion.”’¢ Now, who but a fool would think
that God was unrighteous, either in inflicting
penal justice on those who had earned it, or
in extending mercy to the unworthy? Then
he Uraws his conclusion: ‘‘ So then it is not of
him that willeth, nor of him that runneth, but
of God that showeth mercy.”’? Thus both
the twins were born children of wrath, not on
account of any works of their own, but be-
cause they were bound in the fetters of that
original condemnation which came through
Adam. But Hewhosaid, ** I will have mercy
on whom I will have mercy,"” loved Jacob of
His undeserved grace, and hated Esau of His
deserved judgment. And as this judgment
was due to both, the former learnt from the
case of the latter that the fact of the same
punishment not falling upon himself gave him
no room to glory in any merit of his own,
but only in the riches of the divine grace;
because ‘‘it is not of him that willeth, nor of
him that runneth, but of God that showeth
mercy.” And indeeed the whole face, and,
if I may use the expression, every linea-
ment of the countenance of Scripture conveys
by a very profound analogy this wholesome
warning to every one who looks carefully into
it, that he who glories should glory in the
Lord.®

CHAP. 99.—AS GOD’S MERCY IS FREE, SO HIS
JUDGMENTS ARE JUST, AND CANNOT BE GAIN-
SAID.

Now after commending the mercy of God,
saying, ‘* So it is not of him that willeth, nor
of him that runneth, but of God that showeth
mercy.” that he might commend His justice
also (for the man who does not obtain mercy
finds, not iniquity, but justice, there being
no iniquity with God), he immediately adds:

6 Rom. ix. 15 ; Ex. xxxiii. 19. 7 Rom. ix. 16. [See R. V.]

8 Comp. 1 Cor. i. 31.
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““For the scripture saith unto Pharoah, Even
for this same purpose have I raised thee up,
that I might show my power in thee, and that
my name might be declared throughout all
the earth.””* And then he draws a conclusion
that applies to both, that is, both to His
mercy and His justice: ‘‘ Therefore hath He
mercy on whom He will have mercy, and
whom He will He hardeneth.”* ‘‘ He hath
mercy '’ of His great goodness, ‘‘ He harden-
eth' without any injustice; so that neither
can he that is pardoned glory in any merit of
his own, nor he that is condemned complain
of anything but his own demerit. For it is
grace alone that separates the redeemed from
the lost, all having been involved in one com-
mon perdition through their common origin.
Now if any one, on hearing this, should say,
*“Why doth He yet find fault? for who hath
resisted His will?’’3 as if a man ought not to
be blamed for being bad, because God hath
mercy on whom He will have merty, and
whom He will He hardeneth, God forbid that
we should be ashamed to answer as we see the
apostle answered: ‘‘ Nay, but, O man, who
art thou that repliest against God ? Shall the
thing formed say to Him that formed it, Why
hast Thou made me thus? Hath not the pot-
ter power over the clay, of the same lump to
make one vessel unto honor, and another
unto dishonor?’’+ Now some foolish people
think that in this place the apostle had no
answer to give; and for want of a reason to
render, rebuked the presumption of his inter-
rogator. But there is great weight in this
saying: ‘‘ Nay, but, O man, who art thou? "’
and in such a matter as this it suggests toa
man in a single word the limits of his capac-
ity, and at the same time does in reality con-
vey an important reason. For if a man does
not understand these matters, who is he that
he should reply against God? And if he does
understand them, he finds no further room
for reply. For then he perceives that the
whole human race was condemned in its re-
bellious head by a divine judgment so just,
that if not a single member of the race had
been redeemed, no one could justly have ques-
tioned the justice of God; and that it was
right that those who are redeemed should be
redeemed in such a way as to show, by the
greater number who are unredeemed and left
in theirj ust condemnation,what the whole race
deserved, and whither the deserved judgment
of God would lead even the redeemed, did not
His undeserved mercy interpose, so that every
mouth might be stopped of those who wish to

3 Rom. ix. 18

* Rom, ix. 17 ; Ex. ix. 16,
i 4 Rom. ix. 20, 21.

3 Rom, ix, 19

glory in their own merits, and that he that
glorieth might glory in the Lord.s

CHAP. 100.—THE WILL OF GOD 1S NEVER DE-
FEATED, THOUGH MUCH 1S DONE THAT 1S
CONTRARY TO HIS WILL.

These are the great works of the Lord,
sought out according to all His pleasure,® and
so wisely sought out, that when the intelligent
creation, both angelic and human, sinned,
doing not His will but their own, He used the
very will of the creature which was working
in opposition to the Creator’s will as an instru-
ment for carrying out His will, the supremely
Good thus turning to good account even what
is evil, to the condemnation of those whom
in His justice He has predestined to punish-
ment, and to the salvation of those whom in
His mercy He has predestined to grace. For,
as far as relates to their own consciousness,
these creatures did what God wished not to be
done: but in view of God’s omnipotence, they
could in no wise effect their purpose. For in
the very fact that they acted in opposition to
His will, His will concerning them was ful-
filled. And hence it is that ‘‘ the works of
the Lord are great, sought out according to
all His pleasure,” because in a way unspeak-
ably strange and wonderful, even what is done
in opposition to His will does not defeat His
will. For it would not be done did He not
permit it (and of course His permission is not
unwilling, but willing); nor would a Good
Being permit evil to be done only that in His
omnipotence He can turn evil into good.

WHICH 18
FULFILLED

CHAP. I10I.— THE WILL OF GOD,
ALWAYS GOOD, 1S SOMETIMES
THROUGH THE EVIL WILL OF MAN.

Sometimes, however, a man in the good-
ness of his will desires something that God
does not desire, even though God’s will is
also good, nay, much more fully and more
surely good (for His will never can be evil) :
for example, if a good son is anxious that his
father should live, when it is God’s good will
that he should die. Again, it is possible for
a man with evil will to desire what God wills
in His goodness : for example, if a bad son
wishes his father to die, when this is also the
will of God. It is plain that the former
wishes what God does not wish, and that the
latter wishes what God does wish; and yet the
filial love of the former is more in harmony
with the good will of God, though its desire
is different from God’s, than the want of filial

s Rom. iii. 1? 11 Cor. i. ar.
6 Ps, cxi. 2 (1.XX.) : * The works of the Lord are great, sought
out of all them that have pleasure therein.” (A.V.)
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affection of the latter, though its desire is the
same as God’s. So necessary is it, in deter-
mining whether a man’s desire is one to be ap-
proved or disapproved, to consider what it is
proper for man, and what it is proper for God,
to desire, and what is in each case the real
motive of the will. For God accomplishes
some of His purposes, which of course are
all good, through the evil desires of wicked
men: for example, it was through the wicked
designs of the Jews, working out the good
purpose of the Father, that Christ was slain ;
and this event was so truly good, that when
the Apostle Peter expressed his unwillingness
that it should take place, he was designated
Satan by Him who had come to be slain.*
How good seemed the intentions of the pious
believers who were unwilling that Paul should
go up to Jerusalem lest the evils which Aga-
bus had foretold should there befall him !®
And yet it was God’s purpose that he should
suffer these evils for preaching the faith of
Christ, and thereby become a witness for
Christ. And this purpose of His, which was
good, God did not fulfill through the good
counsels of the Christians, but through the
evil counsels of the Jews; so that those who
opposed His purpose were more truly His
servants than those who were the willing in-
struments of its accomplishment.

CHAP. 102,—THE WILL OF THE OMNIPOTENT
GOD IS NEVER DEFEATED, AND IS NEVER EVIL.

But however strong may be the purposes
either of angels or of men, whether of good
or bad, whether these purposes fall in with
the will of God or run counter to it, the
will of the Omnipotent is never defeated; and
His will never can be evil; because even when
it inflicts evil it is just, and what is just is
certainly not evil. The omnipotent God,
then, whether in mercy He pitieth whom He
will, or in judgment hardeneth whom He will,
is never .unjust in what He does, never does
anything except of His own free-will, and
never wills anything that He does not per-
form.

CHAP. 103.—INTERPRETATION OF THE EXPRES-
SION IN I TIM. 1L 4: ‘‘ WHO WILL HAVE ALL
MEN TO BE SAVED.’’

Accordingly, when we hear and read in
Scripture that He ‘‘ will have all men to be
saved,’’ 3 although we know well that all men
are not saved, we are not on that account to
restrict the omnipotence of God, but are
rather to understand the Scripture, ‘‘ Who

1 Matt. xvi. 21-23. 2 Acts xxi. 10-132.

31 Tim. ii. 4.

will have all men to be saved,” as meaning
that no man is saved unless God wills his sal-
vation : not that there is no man whose sal-
vation He does not will, but that no man is
saved apart from His will; and that, therefore,
we should pray Him to will our salvation,
because if He will it, it must necessarily be
accomplished. And it was of prayer to God
that the apostle was speaking when he used
this expression. And on the same principle
we interpret the expression in the Gospel:
‘“The true light which lighteth every man
that cometh into the world :’ 4 not that there
is no man who is not enlightened, but that no
man is enlightened except by Him. Or, it
is said, ‘‘Who will have all men to be saved;”’
not that there is no man whose salvation He
does not will (for how, then, explain the fact
that He was unwilling to work miracles in the
presence of some who, He said, would have
repented if He had worked them?), but that
we are to understand by ‘‘all men,” the hu-
man race in all its varieties of rank and cir-
cumstances,—kings, subjects; noble, plebe-
ian, high, low, learned, and unlearned ; the
sound in body, the feeble, the clever, the dull,
the foolish, the rich, the poor, and those of
middling circumstances ; males, females, in-
fants, boys, youths ; young, middle-aged, and
old men ; of every tongue, of every fashion, of
all arts, of all professions, with all the innu-
merable differences of will and conscience, and
whatever else there is that makes a distinction
among men. For which of all these classes
is there out of which God does not will that
men should be saved in all nations through
His only-begotten Son, our Lord, and there-
fore does save them ; for the Omnipotent can-
not will in vain, whatsoever He may will? Now
the apostle had enjoined that prayers should
be made for all men, and had especially ad-
ded, ‘' For kings, and for all that are in au-
thority,” who might be supposed, in the
pride and pomp of worldly station, to shrink
from the humility of the Christian faith.
Then saying, ‘‘ For this is good and accept-
able in the sight of God our Saviour,’’ that
is, that prayers should be made for such as
these, he immediately adds, as if to remove
any ground of despair, ‘° Who will have all
men to be saved, and to.come unto the know-
ledge of the truth.”s God, then, in His great
condescension has judged it good to grant to
the prayers of the humble the salvation of the
exalted ; and assuredly we have many exam-
ples of this. Our Lord, too, makes use of
the same mode of speech in the Gospel, when
He says to the Pharisees: ‘‘ Ye tithe mint,

4 Johni. g. S x Tim. ii. 1-4.
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and rue, and every herb.””* For the Phari-
sees did not tithe what belonged to others,
nor all the herbs of all the inhabitants of
other lands. As, then, in this place we must
understand by ‘‘every herb,” every kind of
herbs, so in the former passage we may un-
derstand by ‘‘all men,” every sort of men.
And we may interpret it in any other way we
please, so long as we are not compelled to
believe that the omnipotent God has willed
anything to be done which was not done : for,
setting aside all ambiguities, if ‘‘ He hath
done all that He pleased in heaven and in
earth,”’ * as the psalmist sings of Him, He
certainly did not will to do anything that He
hath not done.

CHAP. 104.—GOD, FOREKNOWING THE SIN OF
THE FIRST MAN, ORDERED HIS OWN PURPOSES
ACCORDINGLY.

Wherefore, God would have been willing to
preserve even the first man in that state of
salvation in which he was created, and after
he had begotten sons to remove him at a fit
time, without the intervention of death, to a
better place, where he should have been not
only free from sin, but free even from the de-
sire of sinning, if He had foreseen that man
would have the steadfast will to persist in the
state of innocence in which he was created.
But as He foresaw that man would make a
bad use of his free-will, that is, would sin,
God arranged His own designs rather with a
view to do good to man even in his sinful-
ness, that thus the good will of the Omnipo-
tent might not be made void by the evil will
of man, but might be fulfilled in spite of it.

CHAP. 105.—MAN WAS SO CREATED AS TO BE
ABLE TO CHOOSE EITHER GOOD OR EVIL: IN
THE FUTURE LIFE, THE CHOICE OF EVIL WILL
BE IMPOSSIBLE.

Now it was expedient that man should be
at first so created, as to have it in his power
both to will what was right and to will what
was wrong ; not without reward if he willed
the former, and not without punishment if he
willed the latter. But in the future life it
shall not be in his power to will evil; and yet
this will constitute no restriction on the free-
dom of his will. On the contrary, his will
shall be much freer when it shall be wholly
impossible for him to be the slave of sin.
We should never think of blaming the will, or
saying that it was no will, or that it was not to
be called free, when we so desire happiness,
that not only do we shrink from misery, but

T Luke xi. 42. [‘* All manner of herbs.” A. V.
'Ps.cn'.l?. [**Our God is in the heavens: He hath done
b er He hath pleased.” A.V.]

find it utterly impossible to do otherwise.
As, then, the soul even now finds it impos-
sible to desire unhappiness, so in future it
shall be wholly impossible for it to desire sin.
But God’s arrangement was not to be broken,
according to which He willed to show how
good is a rational being who is able even to
refrain from sin, and yet how much better is
one who cannot sin at all; just as that was an
inferior sort of immortality, and yet it was
immortality, when it was possible for man to
avoid death, although there is reserved for
the future a more perfect immortality, when
it shall be impossible for man to die.

CHAP. 106.—THE GRACE OF GOD WAS NECES-
SARY TO MAN'S SALVATION BEFORE THE FALL
AS WELL AS AFTER IT.

The former immortality man lost through
the exercise of his free-will ; the latter he
shall obtain through grace, whereas, if he
had not sinned, he should have obtained it by
desert. Even in that case, however, there
could have been no merit without grace; be-
cause, although the mere exercise of man's
free-will was sufficient to bring in sin, his free-
will would not have sufficed for his mainten-
ance in righteousness, unless God had as-
sisted it by imparting a portion of His un-
changeable goodness. Just as it is in man’s
power to die whenever he will (for, not to
speak of other means, any one can put an
end to himself by simple abstinence from
food), but the mere will cannot preserve life
in the absence of food and the other means
of life ; so man in paradise was able of his
mere will, simply by abandoning righteous-
ness, to destroy himself ; but to have main-
tained a life of righteousness would have been
too much for his will, unless it had been sus-
tained by the Creator’s power. After the
fall, however, a more abundant exercise of
God’s mercy was required, because the will
itself had to be freed from the bondage in
which it was held by sin and death. And the
will owes its freedom in no degree to itself,
but solely to the grace of God which comes
by faith in Jesus Christ; so that the very will,
through which we accept all the other gifts
of God which lead us on to His eternal gift,
is itself prepared of the Lord, as the Scripture
says. 3

CHAP. 107.—ETERNAL LIFE, THOUGH THE RE-
WARD OF GOOD WORKS, IS ITSELF THE GIFT
OF GOD.

Wherefore, even eternal life itself, which

3 Prov xvi. 1.

[** The preparation of the heartinman . . .
is from the Lord.” "A.V.]
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is surely the reward of good works, the apos-
tle calls the gift of God. ‘‘ For the wages of
sin,”” he says, ‘‘is death; but the gift of
God is eternal life through Jesus Christ our
Lord.””* Wages (stipendium) is paid as a re-
compense for military service; it is not a gift:
wherefore he says, ‘‘the wages of sin is
death,” to show that death was not inflicted
undeservedly, but as the due recompense of
sin. But a gift, unless it is wholly unearned,
is not a gift at all. * We are to understand,
then, that man's good deserts are themselves
the gift of God, so that when these obtain the
recompense of eternal life, it is simply grace
given for grace. Man, therefore, was thus
made upright that, though unable to remain
in his uprightness without divine help, he
could of his own mere will depart from it.
And whichever of these courses he had
chosen, God’s will would have been done,
either by him, or concerning him. There-
fore, as he chose to do his own will rather
than God’s, the will of God is fulfilled con-
cerning him ; for God, out of one and the
same heap of perdition which constitutes the
race of man, makes one vessel to honor,
another to dishonor ; to honor in mercy, to
dishonor in judgment;3 that no one may glory
in man, and consequently not in himself,

CHAP. 108.—A MEDIATOR WAS NECESSARY TO
RECONCILE US TO GOD; AND UNLESS THIS
MEDIATOR HAD BEEN GOD, HE COULD NOT
HAVE BEEN OUR REDEEMER,

For we could not be redeemed, even
through the one Mediator between God and
men, the man Christ Jesus, if He were not
also God. Now when Adam was created, he,
being a righteous man, had no need of a
mediator. But when sin had placed a wide
gulf between God and the human race, it was
expedient that a Mediator, who alone of the
human race was barn, lived, and died without
sin, should reconcile us to God, and procure
even for our bodies a resurrection to eternal
life, in order that the pride of man might be
exposed and cured through the humility of
God ; that man might be shown how far he
had departed from God, when God became
incarnate to bring him back ; that an example
might be set to disobedient man in the life
of obedience of the God-Man ; that the founs
tain of grace might be opened by the Only-
begotten taking upon Himself the form of a
servant, a form which had no antecedent
merit ; that an earnest of that resurrection of
the body which is promised to the redeemed
might be given in the resurrection of the Re-

deemer; that the devil might be subdued by
the same nature which it was his boast to
have deceived, and yet man not glorified, lest
pride should again spring up; and, in fine,
with a view to all the advantages which the
thoughtful can perceive and describe, or per-
ceive without being able to describe, as flow-
ing from the transcendent mystery of the
person of the Mediator.

CHAP. 109.—THE STATE OF THE SOUL DURING
THE INTERVAL BETWEEN DEATH AND THE
RESURRECTION.

During the time, moreover, which inter-
venes between a man's death and the final
resurrection, the soul dwells in a hidden re-
treat, where it enjoys rest or suffers affliction
just in proportion to the merit it has earned
by the life which it led on earth. ’

CHAP. 110.—THE BENEFIT TO THE SOULS OF
THE DEAD FROM THE SACRAMENTS AND ALMS
OF THEIR LIVING FRIENDS,

Nor can it be denied that the souls of the
dead are benefited by the piety of their living
friends, who offer the sacrifice of the Medi-
ator, or give alms in the church on their be-
half. But these services are of advantage
only to those who during their lives have
earned such merit, that services of this kind
can help them. For there is a manner of life
which is neither so good as not to require
these services after death, nor so bad that
such services are of no avail after death ;
there is, on the other hand, a kind of life so
good as not to require them ; and again, one
so bad that when life is over they render no
help.  Therefore, it is in this life that alt
the merit or demerit is acquired, which can
either relieve or aggravate a man’s sufferings
after this life, No one, then, need hope that
after he is dead he shall obtain merit with
God which he has neglected to secure here.
And accordingly it is plain that the services
which the church celebrates for the dead are
in no way opposed to the apostle’s words :
*For we must all appear before the judg-
ment-seat of Christ; that every one may re-
ceive the things done in his body, according
to that he hath done, whether it be good or
bad ;"' 4 for the merit which renders such ser-
vices as I speak of profitable to a man, is
earned while he lives in the body. It is not
to every one that these services are profitable.
And why are they not profitable to all, except
because of the different kinds of lives that
men lead in the body? When, then, sacri-

1 Rom. vi. 23. 2 Comp. Rom. xi. 6. 3 Rom. ix. 21.

4 2 Cor. v. 10 ; comp. Rom. xiv. 10,
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fices either of the altar or of alms are offered
on behalf of all the baptized dead, they are
thank-offerings for the very good, they are
propitiatory offerings for the not very bad, and
in the case of the very bad, even though they
do not assist the dead, they are a species of
consolation to the living. And where they
are profitable, their benefit consists either in
obtaining a full remission of sins, or at least
in making the condemnation more tolerable.

CHAP. 11I1.—AFTER THE RESURRECTION THERE
SHALL BE TWO DISTINCT KINGDOMS, ONE OF
ETERNAL HAPPINESS, THE OTHER OF ETERNAL
MISERY,

After the resurrection, however, when the
final, universal judgment has been completed,
there shall be two kingdoms, each with its
own distinct boundaries, the one Christ’s, the
other the devil’s ; the one consisting of the
good, the other of the bad,—both, however,
consisting of angels and men. The former
shall have no will, the latter no power, to sin,
and neither shall have any power to choose
death ; but the former shall live truly and
happily in eternal life, the latter shall drag a
miserable existence in eternal death without
the power of dying; for the life and the death
shall both be without .end. But among the
former there shall be degrees of happiness,
one being more pre-eminently happy than
another ; and among the latter there shall be
degrees of misery, one being more endur-
ably miserable than another.

CHAP. 112.—THERE IS NO GROUND IN SCRIPT-
URE FOR THE OPINION OF THOSE WHO DENY
THE ETERNITY OF FUTURE PUNISHMENTS.

It is in vain, then, that some, indeed very
many, make moan over the eternal punish-
ment, and perpetual, unintermitted torments
of the lost, and say they do not believe it
shall be so; not, indeed, that they directly
oppose themselves to Holy Scripture, but, at
the suggestion of their own feelings, they
soften down everything that seems hard, and
give a milder turn to statements which they
think are rather designed to terrify than to be
received as literally true. For ‘‘Hath God,"”
they say, “‘forgotten to be gracious? hath He
in anger shut up His tender mercies?’’*
Now, they read this in one of the holy
psalms. But without doubt we are to under-
stand it as spoken of those who are elsewhere
called ““vessels of mercy,”? because even
they are freed from misery not on account of
any merit of their own,but solely through the

* Ps. Ixxvii. g.

2 Rom. ix. 23.

pity of God. Or, if the men we speak of in-
sist that this passage applies to all mankind,
there is no reason why they should therefore
suppose that there will be an end to the pun-
ishment of those of whom it is said, *‘ These
shall go away into everlasting punishment;”
for this shall end in the same manner and
at the same time as the happiness of those of
whom it is said, ‘‘ but the righteous unto life
eternal.’ But let them suppose, if the thought
gives them pleasure, that the pains of the
damned are, at certain intervals, in some de-
gree assuaged. For even in this case the
wrath of God, that is, their condemnation (for
it is this, and not any disturbed feeling in the
mind of God that is called His wrath), abid-
eth upon them;* that is, His wrath, though
it still remains, does not shut up His tender
mercies; though His tender mercies are ex-
hibited, not in putting an end to their eternal
punishment, but in mitigating, or in granting
them a respite from, their torments; for the
psalm does not say, ‘‘to put an end to His
anger,” or, ‘‘when His anger is passed by,”
but ‘“in His anger.””s Now, if this anger
stood alone, or if it existed in the smallest
conceivable degree, yet to be lost out of the
kingdom of God, to be an exile from the city
of God, to be alienated from the life of God,
to have no share in that great goodness which
God hath laid up for them that fear Him, and
hath wrought out fos them that trust in Him,*
would be a punishment so great, that, suppos-
ing it to be eternal, no torments that we know
of, continued through as many ages as man'’s
imagination can conceive, could be compared
with it.

CHAP, 113.—THE DEATH OF THE WICKED SHALL
BE ETERNAL IN THE SAME SENSE AS THE LIFE
OF THE SAINTS.

This perpetual death of the wicked, then,
that is, their alienation from the life of God,
shall abide for ever, and shall be common to
them all, whatever men, prompted by their
human affections, may conjecture as to a vari-
ety of punishments, or as to a mitigation or
intermission of their woes; just as the eternal
life of the saints shall abide for ever, and
shall be common to them all, whatever grades
of rank and honor there may be'among those
who shine with an harmonious effulgence.

CHAP. I114.—HAVING DEALT WITH FAITH, WE
NOW COME TO SPEAK OF HOPE. EVERYTHING
THAT PERTAINS TO HOPE IS EMBRACED IN
THE LORD’S PRAYER.

Out of this confession of faith, which is

3 Matt. xxv. 46.

4 John iii. 36.
S Ps. Ixxviii.

. XxXxi. 19.
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briefly comprehended in thé Creed, and which,
carnally understood, is milk for babes, but,
spiritually apprehended and studied, is meat
for strong men, springs the good /4ope of be-
lievers; and this is accompanied by a holy
Jove. But of these matters, all of which are
true objects of faith, those only pertain to
hope which are embraced in the Lord’s
Prayer. For, ‘‘Cursed is the man that
trusteth in man’’* is the testimony of holy
writ ; and, consequently, this curse attaches
also to the man who trusteth in himself.
Therefore, except from God the Lord we
ought to ask for nothing either that we hope
to do well, or hope to obtain as a reward of
our good works.

CHAP. 115.—THE SEVEN PETITIONS OF THE
LORD'S PRAYER, ACCORDING TO MATTHEW.

Accordingly, in the Gospel according to
Matthew the Lord's Prayer seems to em-
brace seven petitions, three of which ask for
eternal blessings, and the remaining four for
temporal ; these latter, however, being neces-
sary antecedents to the attainment of the
eternal. For when we say, ‘ Hallowed be
Thy name : Thy kingdom come: Thy will be
done in earth, as it is in heaven ' * (which
some have interpreted, not unfairly, in body
as well as in spirit), we ask for blessings that
are to be enjoyed for ever ; which are indeed
begun in this world, and grow in us as we
grow in grace, but in their perfect state,
which is to be looked for in another life, shall
be a possession for evermore. But when we
say, ‘‘Give us this day our daily bread : and
forgive us our debts, as we forgive our debt-
ors: and lead us not into temptation, but
deliver us from evil,”’ * who does not see that
we ask for blessings that have reference to the
wants of this present life? In that eternal
life, where we hope to live for ever, the hal-
lowing of God’s name, and His kingdom,
and His will in our spirit and body, shall be
brought to perfection, and shall endure to
everlasting. But our daily bread is so called
because there is here constant need for as
much nourishment as the spirit and the flesh
demand, whether we understand the expres-
sion spiritually, or carnally, or in beth sen-
ses. It is here too that we need the forgive-
ness that we ask, for it is here that we
commit the sins; here are the temptations
which allure or drive us into sin ; here, in a
word, is the evil from which we desire de-
liverance : but in that other world there shall
be none of these things.

T Jer. xvil, s. 2 Matt. vi. 9, 10, 3 Matt, vi. 11-13.

CHAP. 116.—LUKE EXPRESSES THE SUBSTANCE
OF THESE SEVEN PETITIONS MORE BRIEFLY IN
FIVE.

But the Evangelist Luke in his version of
the Lord’s prayer embraces not seven, but
five petitions : not, of course, that there is
any discrepancy between the two evangelists,
but that Luke indicates by his very brevity
the mode in which the seven petitions of Mat-
thew are to be understood. For God’'s name
is hallowed in the spirit ; and God's kingdom
shall come in the resurrection of the body.
Luke, therefore, intending to show that the
third petition is a sort of repetition of the first
two, has chosen to indicate that by omitting
the third altogether.4 Then he adds three
others : one for daily bread, another for par-
don of sin, another for immunity from temp-
tation. And what Matthew puts as the last
petition, ‘‘but deliver us from evil,”” Luke
has omitted, 4 to show us that it is embraced
in the previous petition about temptation.
Matthew, indeed, himself says, *‘ buzdeliver,’’
not ‘‘and deliver,’’ as if to show that the peti-
tions are virtually one : do not this, but this;
so that every man is to understand that he
is delivered from evil in the very fact of his
not being led into temptation.

CHAP. 117.—LOVE, WHICH IS GREATER THAN
FAITH AND HOPE, IS SHED ABROAD IN OUR
HEARTS BY THE HOLY GHOST.

And now as to /Jove, which the apostle de-
clares to be greater than the other two graces,
that is, than faith and hope, 5 the greater the
measure in which it dwells in a man, the bet-
ter is the man in whom it dwells. For when
there is a question as to whether a man is
good, one does notask what he believes, or
what he hopes, but what he loves. For the
man who loves aright no doubt believes and
hopes aright ; whereas the man who has not
love believes in vain, even though his beliefs
are true ; and hopes in vain, even though the
objects of his hope are a real part of true
happiness ; unless, indeed, he believes and
hopes for this, that he may obtain by prayer
the blessing of love. For, although it is not
possible to hope without love, it may yet
happen that a man does not love that which is
necessaty to the attainment of his hope; as,
for example, if he hopes for eternal life (and
who is there that does not desire this?) and
yet does not love righteousness, without
which no one can attain to eternal life. Now
this is the true faith of Christ which the apos-

4 [These petitions are retained in the A. V., but omitted in the
R. V., according to the oldest authorities.—P, s,
5 1 Cor. xiii. 13.
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tle speaks of, ‘‘which worketh by love;”’’
and if there is anything that it does not yet
embrace in its love, asks that it may receive,
seeks that it may find, and knocks that it may
be opened unto it. * For faith obtains through
prayer that which the law commands. For
without the gift of God, that is, without the
Holy Spirit, through whom love is shed
abroad in our hearts, 3 the law can command,
but it cannot assist ; and, moreover, it makes
aman a transgressor, for he can no longer
excuse himself on the plea of ignorance.
Now carnal lust reigns where there is not the
love of God.

CHAP. 118.—THE FOUR STAGES OF THE CHRIS-
TAIN'S LIFE, AND THE FOUR CORRESPONDING
STAGES OF THE CHURCH’S HISTORY.

When, sunk in the darkest depths of
ignorance, man lives according to the flesh,
undisturbed by any struggle of reason or con-
science, this is his first state. Afterwards,
when through the law has come the know-
ledge of sin, and the Spirit of God has not
yet interposed His aid, man, striving to live
according to the law, is "thwarted in his efforts
and falls into conscious sin, and so, being
overcome of sin, becomes its slave (‘* for of
whom a man is overcome, of the same is he
brought in bondage '’ *) ; and thus the effect
produced by the knowledge of the command-
ment is this, that sin worketh in man all man-
ner of concupiscence, and he is involved in
the additional guilt of willful transgression,
and that is fulfilled which is written: ‘“ The
law entered that the offense might abound.” s
This is man’s second state. But if God has
regard to him, and inspires him with faith in
God’s help, and the Spirit of God begins to
work in him, then the mightier power of love
strives against the power of the flesh ; and al-
though there is still in the man’s own nature a
power that fights against him (for his disease
is not completely cured), yet he lives the life
of the just by faith, and lives in righteous-
ness so far as he does not yield to evil lust,
but conquers it by the love of holiness. This
is the third state of a man of good hope ; and
he who by steadfast piety advances in this
course, shall attain at last to peace, that
peace Wthh after this life is over, shall be
perfected in the repose of the spmt and fi-
nally in the resurrection of the body. Of
these four different stages the first is before
the law, the second is under the law, the
third is under grace, and the fourth is in full
and perfect peace. Thus, too, has the history

of God’s people been ordered according to
His pleasure who disposeth all things in num-
ber, and measure, and weight.® For the
church existed at first before the law; then
under the law, which was given by Moses ;
then under grace, which was first made mani-
fest in the coming of the Mediator. Not,
indeed, that this grace was absent previously,
but, in harmony with the arrangements of the
time, it was veiled and hidden. For none,
even of the just men of old, could find salva-
tion apart from the faith of Christ; nor un-
less He had been known to them could their
ministry have been used to convey prophecies
concerning Him to us, some more plain, and
some more obscure.

CHAP., 119.—THE GRACE OF REGENERATION
WASHES AWAY ALL PAST SIN AND ALL ORIGI-
NAL GUILT.

Now in whichever of these four stages (as we
may call them) the grace of regeneration finds
any particular man, all his past sins are there
and then pardoned, and the guilt which he con-
tracted in his birth is removed in his new
birth ; and so true is it that ‘‘ the wind bloweth
where it listeth,”? that some have never
known the second stage, that of slavery under
the law, but have received the divine assist-
ance as soon as they received the command-
ment.

CHAP. 120.—DEATH CANNOT INJURE THOSE
WHO HAVE RECEIVED THE GRACE OF REGEN-
ERATION.

But before a man can receive the com-
mandment, it is necessary that he should live
according to the flesh, But if once he has
received the grace of regeneration, death shall
not injure him, even if he should forthwith
depart from this life ; *‘ for to this end Christ
both died, and rose, and revived, that He
might be Lord both of the dead and the liv-
ing ;" ® nor shall death retain dominion over
him for whom Christ freely died.

CHAP. 121.—LOVE IS THE END OF ALL THE COM-
MANDMENTS, AND GOD HIMSELF IS LOVE.

All the commandments of God, then, are
embraced in love, of which the apostle says :
‘“ Now the end of the commandment is char-
ity, out of a pure heart, and of a good con-
science, and of faith unfeigned.””® Thus the
end of every commandment is charity, that
is, every commandment has love for its aim.
But whatever is done either through fear of

T Gal v. 6.

2 Matt. vii. 7.
42 Pet. ii. 19,

S Rom. v. 20,

3Rom. v. 5. |

6 Comp. Wisd, xi. 20.

7John iii. 8.
8 Rom. xiv. g.

91 Tim. i. 5.
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punishment or from some other carnal mo-
tive, and has not for its principle that love
which the Spirit of God sheds abroad in the
heart, is not done as it ought to be done,
however it may appear to men, For this
love embraces both the love of God and the
love of our neighbor, and ‘‘on these two

commandments hang all the law and the

prophets,” * we may add the Gospel and the
apostles. For it is from these that we hear
this voice : The end of the commandment is
charity, and God is love.* Wherefore, all
God’s commandments, one.of which is,
‘“ Thou shalt not commit adultery,’’ 3 and all
those precepts which are not commandments
but special counsels, one of which is, ‘‘Itis
good for a man not to touch a woman,’’are
rightly carried out only when the motive prin-
ciple of action is the love of God, and the
love of .our neighbor in God. And this ap-
plies both to the present and the future life.
We love God now by faith, then we shall love
Him through sight. Now we love even our
neighbor by faith ; for we who are ourselves
mortal know not the hearts of mortal men,
But in the future life, the Lord ‘‘ both will
bring to light the hidden things of darkness,
and will make manifest the counsels of the

f Matt. xxii. 40; comp. Rom. v. s.
31 Tim. i. 5; 1 John gv. 16.

3 Comp. Matt. v. 27 and Rom. xiii, q. 4 1 Cor, vii. 1.

hearts, and then shall every man have praise
of God;’’ s for every man shall love and praise
in his neighbor the virtue which, that it may
not be hid, the Lord Himself shall bring to
light. Moreover, lust diminishes as love
grows, till the latter grows to such a height
that it can grow no higher here. For
‘¢ greater love hath no man than this, that a
man lay down his life for his friends.” ¢ Who
then can tell how great love shall be in the
future world, when there shall be no lust for
it to restrain and conquer? for that will be
the perfection of health when there shall be
no struggle with death.

CHAP. 122.—CONCLUSION.

But now there must be an end at last to
this volume. And it is for yourself to judge
whether you should call it a Aaend-book, or
should use it as such. I, however, thinking
that your zeal in Christ ought not to be de-
spised, and believing and hoping all good of
you in dependence on our Redeemer’s help,
and loving you very much as one of the mem-
bers of His body, have, to the best of my
ability, written this book for you on Faitk,
Hope, and Love. May its value be equal to
its length.

s 1 Cor. iv. s. 6 Joha xv. 13.



