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THE ENCHIRIDION,

ADDRESSED TO LAURENTIUS;

BEING A TREATISE ON FAITH, HOPE AND LOVE.

ARGUMENT.

LAURENTIUS HAVING ASKED AUGUSTIN TO FURNISH HIM WITH A HANDBOOK OF CHRISTIAN DOC-

TRINE, CONTAINING IN BRIEF COMPASS ANSWERS TO SEVERAL QUESTIONS WHICH HE HAD
PROPOSED, AUGUSTIN SHOWS HIM THAT THESE QUESTIONS CAN BE FULLY ANSWERED BY ANY
ONE WHO KNOWS THE PROPER OBJECTS OF FAITH, HOPE, AND LOVE. HE THEN PROCEEDS,
IN THE FIRST PART OF THE WORK (CHAP. IX.—CXUI.), TO EXPOUND THE OBJECTS OF FAITH,
TAKING AS HIS TEXT THE APOSTLES’ CREED ; AND IN THE COURSE OF THIS EXPOSITION, BE-
SIDES REFUTING DIVERS HERESIES, HE THROWS OUT MANY OBSERVATIONS ON THE CONDUCT
OF LIFE. THE SECOND PART OF THE WORK (CHAP. CXIV.—CXVI.) TREATS OF THE OBJECTS
OF HOPE, AND CONSISTS OF A VERY BRIEF EXPOSITION OF THE SEVERAL PETITIONS IN THE
LORD’S PRAYER. THE THIRD AND CONCLUDING PART (CHAP. CXVH.-CXXII.) TREATS OF THE
OBJECTS OF LOVE, SHOWING THE PRE-EMINENCE OF THIS GRACE IN THE GOSPEL SYSTEM, THAT
IT IS THE END OF THE COMMANDMENT AND THE FULFILLING OF THE LAW, AND THAT GOD

HIMSELF IS LOVE.

CHAP. 1.—THE AUTHOR DESIRES THE GIFT OF
TRUE WISDOM FOR LAURENTIUS.

I cannoT express, my beloved son Lauren-
tius, the delight with which I witness your
progress in knowledge, and the earnest desire
I have that you should be a wise man: not one
of those of whom it is said, ‘‘Where is the wise ?
where is the scribe? where is the disputer of
this world ? hath not God made foolish the
wisdom of this world ?”* but one of those of
whom it is said, ‘‘ The muititude of the wise
is the welfare of the world,”? and such as the
apostles wishes those to become, whom he
tells,* I would have you wise unto that which
is good, and simple concerning evil.” 3 Now,
just as no one can exist of himself, so no one

e b (Greek text Ajdos cod 3
] reel ver. a5: WAy v gwrypia
“'m.—P.'é.]’* ’ 3Rom. xvi. 19.

can be wise of himself, but only by the en-
lightening influence of Him of whom it is
written,*‘ All wisdom cometh from the Lord.”*

CHAP. 2,—THE FEAR OF GOD IS MAN’S TRUE
WISDOM.

The true wisdom of man is piety. You
find this in the book of holy Job. For we read
there what wisdom itself has said to man:
‘* Behold, the fear of the Lord [piefas], that
is wisdom.”s If you ask further what is
meant in that place by piefas, the Greek calls
it more definitely 0cocéBeta, that is, the wor-
ship of God. The Greeks sometimes call
piety «boéfBeca, which signifies right worship,
though this, of course, refers specially to the
worship of God. But when we are defining

4 Ecclus. i. 1. S Job xxviii, 28.
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in what man’s true wisdom consists, the most
convenient word to use is that which dis-
tinctly expresses the fear of God. And can
you, who are anxious that I should treat of
great matters in few words, wish for a briefer
form of expression? Or perhaps you are
anxious that this expression should itself be
briefly explained, and that I should unfold in
a short discourse the proper mode of wor-
shipping God ?

CHAP. 3.—GOD IS TO BE WORSHIPPED THROUGH
FAITH, HOPE, AND LOVE.

Now if I should answer, that God is to be
worshipped with faith, hope, and love, you
will at once say that this answer is too brief,
and will ask me briefly to unfold the objects
of each of these three graces, viz., what we are
to believe, what we are to hope for, and what
we are to love. And when I have done this,
you will have an answer to all the questions
you asked in your letter. If you have kept a
copy of your letter, you can easily turn it up
and read it over again: if you have not, you
will have no difficulty in recalling it when I
refresh your memory,

CHAP. 4.— THE QUESTIONS PROPOUNDED BY
LAURENTIUS.

You are anxious, you say, that I should
write a sort of handbook for you, which you
might always keep beside you, containing
answers to the questions you put, viz.: what
ought to be man’s.chief end in life ; what he
ought, in view of the various heresies, chiefly
to avoid; to what extent religion is supported
by reason ; what there is in reason that lends
no support to faith, when faith stands alone;
what 1s the starting-point, what the goal, of
religion; what is the sum of the whole body
of doctrine ; what is the sure and proper
foundation of the catholic faith. Now, un-
doubtedly, you will know the answers to all
these questions, if you know thoroughly the
proper objects of faith, hope, and love., For
these must be the chief, nay, the exclusive
objects of pursuit in religion. He who speaks
against these is either a total stranger to the
name of Christ, or is a heretic. These are to
be defended by reason, which must have its
starting-point either in the bodily senses orin
the intuitions of the mind. And what we
have neither had experience of through our
bodily senses, nor have been able to reach
through the intellect, must undoubtedly be
believed on the testimony of those witnesses
by whom the Scriptures, justly called divine,
were written ; and who by divine assistance
were enabled, either through bodily sense or

intellectual perception, to see or to foresee the
things in question.

CHAP. 5.—BRIEF ANSWERS TO THESE QUESTIONS.

Moreover, when the mind has been imbued
with the first elements of that faith which
worketh by love,* it endeavors by purity of
life to attain unto sight, where the pure and
perfect in heart know that unspeakable beauty,
the full vision of which is supreme happiness.
Here surely is an answer to your question as
to what is the starting-point, and what the
goal : we begin in faith, and are made perfect
by sight. This also is the sum of the whole
body of doctrine. But the sure and proper
foundation of the catholic faith is Christ.
‘““For other foundation,” says the apostle,
‘“can no man lay than that is laid, which is
Jesus Christ.”# Nor are we to deny that this
is the proper foundation of the catholic faith,
because it may be supposed that some heretics
hold this in common with us. For if we care-
fully consider the things that pertain to
Christ, we shall find that, among those here-
tics who call themselves Christians, Christ is
present in name only : in deed and in truth
He is not among them. But to show this
would occupy us too long, for we should require
to go over all the heresies which have existed,
which do exist, or which could exist, under
the Christian name, and to show that this is
true in the case of each,—a discussion which
would occupy so many volumes as to be all
but interminable.

CHAP. 6.—CONTROVERSY OUT OF PLACE IN A
HANDBOOK LIKE THE PRESENT.

Now you ask of me a handbook, that is, one
that can be carried in the hand, not one to
load your shelves. To return, then, to the
three graces through which, as I have said,
God should be worshipped—faith, hope, and
love: to state what are the true and proper
objects of each of these is easy. Butto de-
fend this true doctrine against the assaults of
those who hold an opposite opinion, requires
much fuller and more elaborate instruction.
And the true way to obtain this instruction is
not to have a short treatise put into one’s
hands, but to have a great zeal kindled in one’s
heart.

CHAP. 7.—THE CREED AND THE LORD'S PRAYER
DEMAND THE EXERCISE OF FAITH, HOPE, AND
LOVE.

For you have the Creed and the Lord’s
Prayer. What can be briefer to hear or to
read? What easier to commit to memory ?

1 Gal. v, 6. 21 Cor, 1. 11.
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When, as the result of sin, the human race
was groaning under a heavy load of. misery,
and was in urgent need of the divine compas-
sion, one of the prophets, anticipating the
time of God’s grace, declared : ‘* And it shall
come to pass, that whosoever shall call on the
name of the Lord shall be delivered.”*
Hence the Lord’s Prayer. But the apostle,
when, for the purpose of commending this
very grace, he had quoted this prophetic tes-
timony, immediately added: ‘‘ How then shall
they call on Him in whom they have not be-
lieved?”* Hence the Creed. In these two
you have those three graces exemplified: faith
believes, hope and love pray. But without
faith the two last cannot exist, and therefore
we may say that faith also prays. Whence
it is written: ‘‘ How shall they call on Him in
whom they have not believed ?

CHAP. 8.—THE DISTINCTION BETWEEN FAITH
AND HOPE, AND THE MUTUAL DEPENDENCE
OF FAITH, HOPE, AND LOVE,

Again, can anything be hoped for which is
not an object of faith ? It is true that a thing
which is not an object of hope may be be-
lieved. What true Christian, for example,
does not believe in the punishment of the
wicked? And yet such an one does not hope
forit. And the man who believes that punish-
ment to be hanging over himself, and who
shrinks in horror from the prospect, is more
properly said to fear than to hope. And these
two states of mind the poet carefully dis-
tinguishes, when he says: ‘‘ Permit the fear-
ful to have hope.”3 Another poet, who is
usually much superior to this one, makes
a wrong use of the word, when he says:
*If T have been able to hope for so great
a grief as this.”* And some grammarians
take this case as an example of impro-
priety of speech, saying, ‘‘ He said sperare
to hope] instead of Zimere[to fear].” Accord-
ingly, faith may have for its object evil as
well as good; for both good and evil are
believed, and the faith that believes them is
not evil, but good. Faith, moreover, is con-
cerned with the past, the present, and the
future, all three. We believe, for example,
that Christ died,—an event in the past; we
believe that He is sitting at the right hand of
God,—a state of things which is present ; we
believe that He will come to judge the quick
and the dead,—an event of the future.
Again, faith applies both to one’s own cir-
cumstances and those of others. Every one,
for example, believes that his own existence

had a beginning, and was not eternal, and he
believes the same both of other men and
other things. Many of our beliefs in regard
to religious matters, again, have reference
not merely to other men, but to angels also.
But hope has for its object only what is good,
only what is future, and only what affects the
man who entertains the hope. For these rea-
sons, then, faith must be distinguished from
hope, not merely as a matter of verbal pro-
priety, but because they are essentially differ-
ent. The fact that we do not see either what
we believe or what we hope for, is all that is
common to faith and hope. In the Epistle
to the Hebrews, for example, faith is defined
(and eminent defenders of the catholic faith
have used the definition as a standard) *‘ the
evidence of things not seen.”s Although,
should any one say that he believes, that is,
has grounded his faith, not on words, nor on
witnesses, nor on any reasoning whatever, but
on the direct evidence of his own senses, he
would not be guilty of such an impropriety of
speech as to be justly liable to the criticism,
*‘You saw,therefore you did not believe.” And
hence it does not follow that an object of faith
is not an.object of sight. But it is better that
we should use the word ‘‘faith” as the
Scriptures have taught us, applying it to those
things which are not seen. Concerning hope,
again, the apostle says: ‘ Hope that is seen
is not hope ; for what a man seeth, why doth
he yet hope for? But if we hope for that we
see not, then do we with patience wait for it.*’ ¢
When, then, we believe that good is about to
come, this is nothing else but to hope for it.
Now what shall I say of love? Without it,
faith profits nothing; and in its absence, hope
cannot exist. The Apostle James says:
‘“The devils also believe, and tremble,” 7—that
is, they, having neither hope nor love, but be-
lieving that what we love and hope for is
about to come, are in terror. And so the
Apostle Paul approves and commends the
‘“ faith that worketh by love;”® and this cer-
tainly cannot exist without hope. Wherefore
there is no love without hope, no hope without
love, and neither love nor hope without faith.

CHAP. Q.—WHAT WE ARE TO BELIEVE, IN
REGARD TO NATURE IT IS NOT NECESSARY
FOR THE CHRISTIAN TO KNOW MORE THAN
THAT THE GOODNESS OF THE CREATOR 1S THE
CAUSE OF ALL THINGS.

When, then, the question is asked what we
are to believe in regard to religion, it is not
necessary to probe into the nature of things,

2 Rom. x. 14.
4 Virgil. /Eneid, iv. 419.

t Joel. ii. 2,1. ..
3 Lucan, Piars. ii. 15.

s Heb. xi. 1.

6 Rom. viii. 24, 25.
7 Jas. ii. 19.

8 Gal. v. 6.
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as was done by those whom the Greeks call
physici; nor need we be in alarm lest the
Christian should be ignorant of the force and
number of the elements,—the motion, and
order, and eclipses of the heavenly bodies;
the form of the heavens ; the species and the
natures of animals, plants, stones, fountains,
rivers, mountains; about chronology .and dis-
tances ; the signs of coming storms; and a
thousand other things which those philoso-
phers either have found out, or think they
have found out. For even these men them-
selves, endowed though they are with so much
genius, burning with zeal, abounding in leis-
ure, tracking some things by the aid of human
conjecture, searching into others with the aids
of history and experience, have not found out
all things; and even their boasted discoveries
are oftener mere guesses than certain know-
ledge. It is enough for the Christian to be-
lieve that the only cause of all created things,
whether heavenly or earthly, whether visible
or invisible, is the goodness of the Creator,
the one true God; and that nothing exists but
Himself that does not derive its existence
from Him ; and that He is the Trinity—to
wit, the Father, and the Son begotten of the
Father, and the Holy Spirit proceeding from
the same Father, but one and the same Spirit
of Father and Son.

10,—THE SUPREMELY GOOD CREATOR
MADE ALL THINGS GOOD.

By the Trinity, thus supremely and equally
and unchangeably good, all things were cre-
ated; and these are not supremely and equally
and unchangeably good, but yet they are
good, even taken separately. Taken as a
whole, however, they are very good, because
their enmsemble constitutes the universe in all
its wonderful order and beauty.

CHAP.

CHAP, I1I.—WHAT IS CALLED EVIL IN THE UNI-
VERSE IS BUT THE ABSENCE OF GOOD.,

And in the universe, even that which is
called evil, when it is regulated and put in its
own place, only enhances our admiration of
the good; for we enjoy and value the good more
when we compare it with the evil. For the
Almighty God, who, as even the heathen ac-
knowledge, has supreme power over all things,
being Himsélf supremely good, would never
permit the existence of anything evil among
His works, if He were not so omnipotent and
good that He can bring good even out of evil.
For what is that which we call evil but the ab-
sence of good? In the bodies of animals,
disease and wounds mean nothing but the ab-
sence of health ; for when a cure is effected,

that does not mean that the evils which were
present—namely, the diseases and wounds—
go away from the body and dwell elsewhere :
they altogether cease to exist ; for the wound
or disease is not a substance, but a defect in
the fleshly substance,—the flesh itself being a
substance, and therefore something good, of
which those evils—that is, privations of the
good which we call health—are accidents.
Just in the same way, what are called vices in
the soul are nothing but privations of natural
good. And when they are cured, they are not
transferred elsewhere : when they cease to
exist in the healthy soul, they cannot exist
anywhere else. '

CHAP. 12.—ALL BEINGS WERE MADE GOOD,
BUT NOT BEING MADE PERFECTLY GOOD, ARE
LIABLE TO CORRUPTION.

All things that exist, therefore, seeing that
the Creator of them all is supremely good,
are themselves good. But because they are
not, like their Creator, supremely and un-
changeably good, their good may be dimin-
ished and increased. But for good to be di-
minished is an evil, although, however much
it may be diminished, it is necessary, if the
being is to continue, that some good should
remain to constitute the being. For however
small or of whatever kind the being may be,
the good which makes it a being cannot be
destroyed without destroying the being itself.
An uncorrupted nature is justly held in es-
teem. But if, still further, it be incorrupt-
ible, it is undoubtedly considered of still
higher value. When itis corrupted, however,
its corruption is an evil, because it is de-
prived of some sort of good. For if it be de-
prived of no good, it receives no injury; but
it does receive injury, therefore it is deprived
of good. Therefore, so long as a being is in
process of corruption, there is in it some good
of which it is being deprived; and if a part of
the being should remain which cannot be cor-
rupted, this will certainly be an incorruptible
being, and accordingly the process of corrup-
tion will result in the manifestation of this
great good. But if it do not cease to be cor-
rupted, neither can it cease to possess good
of which corruption may deprive it. But if
it should be thoroughly and completely con-
sumed by corruption, there will then be no
good left, because there will be no beinu.
Wherefore corruption can consume the good
only by consuming the being. Every being,
therefore, is a good ; a great good, if it can
not be corrupted; a little good, if it can : but
in any case, only the foolish or ignorant will
deny that it is a good. And if it be wholly
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consumed by corruption, then the corruption
itself must cease to exist, as there is no being
left in which it can dwell.

CHAP. 13.—THERE CAN BE NO EVIL WHERE
THERE IS NO GOOD; AND AN EVIL MAN IS AN
EVIL GOOD,

Accordingly, there is nothing of what we
call evil, if there be nothing good. But a
good which is wholly without evil is a perfect
good. A good, on the other hand, which
contains evil is a faulty or imperfect good;
and there can be no evil where there is no
good. From all this we arrive at the curious
result: that since every being, so far as it is
a being, is good, when we say that a faulty
being is an evil being, we just seem to say
that what is good is evil, and that nothing but
what is good can be evil, seeing that every
being is good, and that no evil can exist ex-
cept in a being. Nothing, then, can be evil
except something which is good. And al-
though this, when stated, seems to be a con-
tradiction, yet the strictness of reasoning
leaves us no escape from the conclusion. We
must, however, beware of incurring the
prophetic condemnation: *‘ Woe unto them
that call evil good, and good evil: that put
darkness for light, and light for darkness:
that put bitter for sweet, and sweet for bit-
ter.”* And yet our Lord says: ‘‘An evil man
out of the evil treasure of his heart bringeth
forth that which is evil.”? Now, what is an
evil man but an evil being? for a manisa
being. Now, if a man is a good thing be-
cause he is a being, what is an evil man but
an evil good? Yet, when we accurately dis-
tinguish these two things, we find that it is
not because he is a man that he is an evil, or
because’ he is wicked that he is a good; but
that he is a good because he is a man, and
an evil because he is wicked. Whoever, then,
says, ‘‘ To be a man is an evil,” or, ** To be
wicked is a good,” falls under the prophetic
denunciation: ‘* Woe unto them that call evil
good, and good evil!” For he condemns
the work of God, which is the man, and
praises the defect of man, which is the wick-
edness. Therefore every being, even if it be
a defective one, in so far as it is a being is
good, and in so far as it is defective is evil.

CHAP. 14.—GOOD AND EVIL ARE AN EXCEP-
TION TO THE RULE THAT CONTRARY ATTRI-
BUTES CANNOT BE PREDICATED OF THE SAME
SUBJECT. EVIL SPRINGS UP IN WHAT IS GOOD,
AND CANNOT EXIST EXCEPT IN WHAT IS GOOD.

Accordingly, in the case of these contraries

s v, 20. 2 Luke vi. 45.

which we call good and evil, the rule of the
logicians, that two contraries cannot be predi-
cated at the same time of the same thing,
does not hold. No weather is at the same
time dark and bright: no food or drink is at
the same time sweet and bitter: no body is at
the same time and in the same place black
and white: none is at the same time and in
the same place deformed and beautiful. And
this ru e is found to hold in regard to many,
indeed nesarly all, contraries, that they can-
not exist at the same time in any one thing.
But although no one can doubt that good and
evil are contraries, not only can they exist at
the same time, but evil cannot exist without
good, or in anything that is not good. Good,
however, can exist without evil. For a man
or an angel can exist without being wicked;
but nothing can be wicked except a man or an
angel: and so far as he is a man or an angel,
he is good; so far as he is wicked, he is an
evil. And these two contraries are so far
co-existent, that if good did not exist in what
is evil, neither could evil exist; because cor-
ruption could not have either a place to dwell
in, or a source to spring from, if there were
nothing that could be corrupted; and nothing
can be corrupted except what is good, for
corruption is nothing else but the destruction
of good. From what is good, then, evils arose,
and except in what is good they do not exist;
nor was there any other source from which
any evil nature could arise. For if there
were, then, in so far as this was a being, it
was certainly a good: and a being which was
incorruptible would be a great good; and even
one which was corruptible must be to some
extent a good, for only by corrupting what
was good in it could corruption do it harm.

CHAP. 15.—THE PRECEDING ARGUMENT IS IN
NO WISE INCONSISTENT WITH THE SAYING OF
OUR LORD: ‘‘ A GOOD TREE CANNOT BRING
FORTH EVIL FRUIT."’

But when we say that evil springs out of
good, let it not be thought that this contra-
dicts our Lord’s saying: ‘‘A good tree cannot
bring forth evil fruit.””3 For, as He who is
the Truth says, you cannot gather grapes of
thorns,* because grapes do not grow on thorns.
But we see that on good soil both vines and
thorns may be grown. And in the same way,
just as an evil tree cannot bring forth good
fruit, so an evil will cannot produce good
works. But from the nature of man, which
is good, may spring either a good or an evil
will. And certainly there was at first no source
from which an evil will could spring, except

3 Matt. vii. 18, 4 Matt. vii. 16,
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the nature of angel or of man, which was good.
And our Lord Himself clearly shows this in
the very same place where He speaks about
the treeand its fruit. For He says: ‘* Either
make the tree good, and his fruit good; or
else make the tree corrupt, and his fruit cor-
rupt,” *—clearly enough warning us that evil
fruits do not grow on a good tree, nor good
fruits on an evil tree; but that nevertheless
the ground itself, by which He meant those
whom He was then addressing, might grow
either kind of trees.

CHAP. 16.—IT IS NOT ESSENTIAL TO MAN’S
HAPPINESS THAT HE SHOULD KNOW THE
CAUSES OF PHYSICAL CONVULSIONS; BUT IT
1S, THAT HE SHOULD KNOW THE CAUSES OF
GOOD AND EVIL.

Now, in view of these considerations, when
we are pleased with that line of Maro, ‘* Happy
the man who has attained to the knowledge
of the causes of things,’’ * we should not sup-
pose that it is necessary to happiness to know
the causes of the great physical convulsions,
causes which lie hid in the most secret recesses
of nature’s kingdom, ‘‘whence comes the
earthquake whose force makes the deep seas
to swell and burst their barriers, and again to
return upon themselves and settle down,’’3
But we ought to know the causes of good and
evil as far as man may in this life know them,
in order to avoid the mistakes and troubles of
which this life is so full. For our aim must
always be to reach that state of happiness in
which no trouble shall distress us, and no
error mislead us. If we must know the causes
of physical convulsions, there are none which
it concerns us more to know than those which
affect our own health. But seeing that, in
our ignorance of these, we are fain to resort
to physicians, it would seem that we might
bear with considerable patience our ignorance
of the secrets that lie hid in the earth and
heavens.

CHAP. 17.—THE NATURE OF ERROR. ALL
ERROR IS NOT HURTFUL, THOUGH IT IS MAN'S
DUTY AS FAR AS POSSIBLE TO AVOID IT.

For although we ought with the greatest
possible care to avoid error, not only in great
but even in little things, and although we can-
not err except through ignorance, it does not
follow that, if a man is ignorant of a thing, he
must forthwith fall into error. That is rather
the fate of the man who thinks he knows what
he does not know. For he accepts what is
false as if it were true, and that is the essence

1 Matt, xii. 33.

2 Virgil, Georgics, ii. 490. 3 /%id.

of error. Butit is a point of very great impor-
tance what the subject is in regard to which a
man makes a mistake. For on one and the
same subject we rightly prefer an instructed
man to an ignorant one, and a man who is
not in error to one who is. In the case of
different subjects, however,—that is, when
one man knows one thing, and another a differ-
ent thing, and when what the former knows is
useful, and what the latter knows is not so use-
ful, or is actually hurtful,—who would not, in
regard to the things the latter knows, prefer
the ignorance of the former to the knowledge
of the latter? For there are points on which
ignorance is better than knowledge. And in
the same way, it has sometimes been an ad-
vantage to depart from the right way,—in
travelling, however, not in morals. It has
happened to myself to take the wrong road
where two ways met, so that I did not pass by
the place where an armed band of Donatists
lay in wait for me. Yet I arrived at the place
whither I was bent, though by a roundabout
route; and when I heard of the ambush, I
congratulated myself on my mistake, and
gave thanks to God for it. Now, who would
not rather be the traveller who made a mis-
take like this, than the highwayman who
made no mistake? And hence,-perhaps, it
is that the prince of poets puts these words
into the mouth of a lover in misery:¢ ‘* How
I am uridone, how I have been carried away
by an evil error !’* for there is an error which
is good, as it not merely does no harm, but
produces some actual advantage. But when
we look more closely into the nature of truth,
and consider that to err is just to take the
false for the true, and the true for the false,
or to hold what is certain as uncertgin, and
what is uncertain as certain, and that error in
the soul is hideous and repulsive just in pro-
portion as it appears fair and plausible when
we utter it, or assent to it, saying, ‘‘ Yea, yea;
Nay, nay,”’—surely this life that we live is
wretched indeed, if only on this account, that
sometimes, in order to preserve it, it is nec-
essary to fall into error. God forbid that
such should be that other life, where truth it-
self is the life of the soul, where no one de-
ceives, and no one is deceived. But here
men deceive and are deceived, and they are
more to be pitied when they lead others astray
than when they are themselves led astray by
putting trustin liars, Yet so much does a ra-
tional soul shrink from what is false, and so
earnestly does it struggle against error, that
even those who love to deceive are most un-
willing to be deceived. For the liar does not

4 Virgil, Eclog. viii. 41.
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think that he errs, but that he leads another:

who trusts him into error. And certainly he
does not err in regard to the matter about
which he lies, if he himself knows the truth;
but he is deceived in this, that he thinks his
lie does him no harm, whereas every sin is
more hurtful to the sinner than to the sinned
against.

CHAP. 18.—IT IS NEVER ALLOWABLE TO
TELL A LIE; BUT LIES DIFFER VERY MUCH IN
GUILT, ACCORDING TO THE INTENTION AND
THE SUBJECT.

But here arises a very difficult and very in-
tricate question, about which I once wrote a
large book, finding it necessary to give it an
answer. The question is this: whether at any
time it can become the duty of a good man
to tell a lie? For some go so far as to con-
tend that there are occasions on which it is a
good and pious work to commit perjury even,
and to say what is false about matters that re-
late to the worship of God, and about the very
nature of God Himself. To me, however, it
seems certain that every lie is a sin, though
it makes a great difference with what intention
and on what subject one lies. For the sin of
the man who tells a lie to help another is not
so heinous as that of the man who tells a lie
to injure another; and the man who by his
lying puts a traveller on the wrong road, does
not do so much harm as the man who by false
or misleading representations distorts the
whole course of a life. No one, of course, is
to be condemned as a liar who says what is
false, believing it to be true, because such an
one does not consciously deceive, but rather
is himself deceived. And, on the same prin-
ciple, a man is not to be accused of lying,
though he may sometimes be open to the
charge of rashness, if through carelessness he
takes up what is false and holds it as true;
but, on the other hand, the man who says
what is true, believing it to be false, is, so far
as his own consciousness is concerned, a liar,
For in saying what he does not believe, he
says what to his own conscience is false, even
though it should in fact be true; nor is the
man in any sense free from lying who with his
mouth speaks the truth without knowing it,
but in his heart wills totell a lie. And, there-
fore, not looking at the matter spoken of, but
solely at the intention of the speaker, the man
who unwittingly says what is false, thinking
all the time that it istrue, is a better man than
the one who unwittingly says what is true,
butin his conscience intends to deceive. For
the former does not think one thing and say
another; but the latter, though his statements

may be true in fact, has one thought in his
heart and another on his lips:- and that is the
very essence of lying. But' when we come
to consider truth and falsehood in respect to
the subjects spoken of, the point on which
one deceives or is deceived becomes a matter
of the utmost importance. For although, as
far as a man’s own conscience is concerned, it
is a greater evil to deceive than to be de-
ceived, nevertheless it is a far less evil to tell
a lie in regard to matters that do not relate
to religion, than to be led into error in regard
to matters the knowledge and belief of which
are essential to the right worship of God.
To illustrate this by example: suppose that
one man should say of some one who is dead
that he is still alive, knowing this to be un-
true; and that another man should, being de-
ceived, believe that Christ shall at the end of
some time (make the time as long as you
please) die; would it not be incomparably
better to lie like the former, than to be de-
ceived like the latter? and would it not be a
much less evil to lead some man into the
former error, than to be led by any man into
the latter?

CHAP. 19.—MEN’S ERRORS VARY VERY MUCH
IN THE MAGNITUDE OF THE EVILS THEY PRO-
DUCE; BUT YET EVERY ERROR IS IN ITSELF
AN EVIL.

In some things, then, it is a great evil to
be deceived; in some it is a small evil; in
some no evil at all; and in some it is an act-
ual advantage. It is to his grievous injury
that a man is deceived when he does not be-
lieve what leads to eternal life, or believes what
leads to eternal death. It is a small evil for
a man to be deceived, when, by taking false-
hood for truth, he brings upon himself tem.
poral annoyances; for the patience of the be-
liever will turn even these to a good use, as
when, for example, taking a bad man for a
good, he receives injury from him. But one
who believes a bad man to be good, and yet
suffers no injury, is nothing the worse for be-
ing deceived, nor does he fall under the pro-
phetic denunciation: ‘‘* Woe to those who call
evil good !’ * For we are to understand that
this is spoken not about evil men, but about
the things that make men evil. Hence the
man who calls adultery good, falls justly under
that prophetic denunciation. But the man who
calls the adulterer good, thinking him to be
chaste,and not knowing him to be an adulterer,
falls into no error in regard to the nature of
good and evil, but only makes a mistake as
to the secrets of human conduct. He calls

1 Isa. v. 20,
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the man good on the ground of believing him
to be what is undoubtedly good; he calls the
adulterer evil, and the pure man good; and
he calls this man good, not knowing him to
be an adulterer, but believing him to be pure.
Further, if by making a mistake one escape
death, as I have said above once happened to
me, one even derives some advantage from
one's mistake. But when I assert that in cer-
tain cases a man may be deceived without any
injury to himself, or even with some advan-
tage to himself, I do not mean that the mis-
take in itself is no evil, or is in any sense a
good; I refer only to the evil that is avoided,
or the advantage that is gained, through mak-
ing the mistake. Forthe mistake, considered
in itsclf, is an ev.: a great evil if it concern
a great matter, a small evil if it concern a
small matter, but yet always an evil. For
who that is of sound mind can deny that it is
an evil to receive what is false as if it were
true, and to reject what is true as if it were
false, or to hold what is uncertain as certain,
and what is certain as uncertain? But it is
one thing to think a man good when he is
really bad, which is a mistake; it is another
thing to suffer no ulterior injury in conse-
quence of the mistake, supposing that the bad
man whom we think good inflicts no damage
upon us. In the same way, it is one thing to
think that we are on the right road when we
are not; it is another thing when this mistake
of ours, which is an evil, leads to some good,
such as saving us from an ambush of wicked
men.

CHAP. 20.—EVERY ERROR IS NOT A SIN. AN
EXAMINATION OF THE OPINION OF THE ACA-
DEMIC PHILOSOPHERS, THAT TO AVOID ERROR
WE SHOULD IN ALL CASES SUSPEND BELIEF.

I am not sure whether mistakes such as the
following,—when one forms a good opinion
of a bad man, not knowing what sort of man
he is; or when, instead of the ordinary per-
ceptions through the bodily senses, other ap-
pearances of a similar kind present them-
selves, which we perceive in the spirit, but
think we perceive in the body, or perceive in
the body, but think we perceive in the spirit
(such a mistake as the Apostle Peter made
when the angel suddenly freed him from his
chains and imprisonment, and he thought he
saw a vision!); or when, in the case of sensi-
ble objects themselves, we mistake rough for
smooth, or bitter for sweet, or think that
putrid matter has a good smell; or when we
mistake the passing of a carriage for thun-
der; or mistake one man for another, the two
being very much alike, as often happens in

the case of twins (hence our great poet calls
it ‘‘a mistake pleasing to parents '’?),—whether
these, and other mistakes of this kind, ought
to be called sins. Nor do I now undertake
to solve a very knotty question, which per-
plexed those very acute thinkers, the Aca-
demic philosophers: whether a wise man
ought to give his assent to anything, seeing
that he may fall into error by assenting to
falsehood: for all things, as they assert, are
either unknown or uncertain. Now I wrote
three volumes shortly after my conversion, to
remove out of my way the objections which
lie, as it were, on the very threshold of faith.
And assuredly it was necessary at the very
outset to remove this utter despair of reach-
ing truth, which seems to be strengthened by
the arguments of these philosophers. Now
in their eyes every error is regarded as a sin,
and they think that error can only be avoided
by entirely suspending belief. For they say
that the man who assents to what is uncer-
tain falls into error; and they strive by the
most acute, but most audacious arguments,
to show that, even though a man’s opinion
should by chance be true, yet that there is no
certainty of its truth, owing to the impossi-
bility of distinguishing truth from falsehood.
But with us, ‘‘ the just shall live by faith.” s
Now, if assent be taken away, faith goes too;
for without assent there can be no belief.
And there are truths, whether we know them
or not, which must be believed if we would
attain to a happy life, that is, to eternal life.
But I am not sure whether one ought to argue
with men who not only do not know that there
4s an eternal life before them, but do not know
whether they are living at the present mo-
ment; nay, say that they do not know what
it is impossible they can be ignorant of. For
it is impossible that any one should be igno-
rant that he is alive, seeing that if he be not
alive it is impossible for him to be ignorant;
for not knowledge merely, but ignorance too,
can be an attribute only of the living. But,
forsooth, they think that by not acknowledg-
ing that they are alive they avoid error, when
even their very error proves that they are
alive, since one who is not alive cannot err.
As, then, it is not only true, but certain, that
we are alive, so there are many other things
both true and certain; and God forbid that it
should ever be called wisdom, and not the
height of folly, to refuse assent to these.

CHAP. 21.—ERROR, THOUGH NOT ALWAYS A

SIN, IS ALWAYS AN EVIL.

But as to those matters in regard to which

1 Acts xii. 9.

2Virgil, £x. x. 392. 3 Rom. i. 17.
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our belief or disbelief, and indeed their truth
or supposed truth or falsity, are of no im-
portance whatever, so far as attaining the
kingdom of God is concerned: to make a
mistake in such matters is not to be looked
on as a sin, or at least as a very small and
trifling sin. In short, a mistake in matters
of this kind, whatever its nature and magni-
tude, does not relate to the way of approach
to God, which is the faith of Christ that
*worketh by love.”* For the ‘‘mistake
pleasing to parents” in the case of the twin
children was no deviation from this way; nor
did the Apostle Peter deviate from this way,
when, thinking that he saw a vision, he so
mistook one thing for another, that, till the
angel who delivered him had departed from
him, he did not distinguish the real objects
among which he was moving from the vision-
ary objects of a dream;* nor did the patriarch
Jacob deviate from this way, when he believed
that his son, who was really alive, had been
slain by a beast.? In the case of these and
other false impressions of the same kind, we
are indeed deceived, but our faith in God re-
mains secure. We go astray, but we do not
leave the way that leads us to Him. But yet
these errors, though they are not sinful, are
to be reckoned among the evils of this life,
which is so far made subject to vanity, that
we receive what is false as if it were true, re-
ject what is true as if it were false, and cling
to what is uncertain as if it were certain. And
although they do not trench upon that true
and certain faith through which we reach
eternal blessedness, yet they have much to
do with that misery in which we are now liv-
ing. And assuredly, if we were now in the
enjoyment of the true and perfect happiness
that lies before us, we should not be subject
to any deception through any sense, whether
of body or of mind.

CHAP. 22.—A LIE IS NOT ALLOWABLE,
TO SAVE ANOTHER FROM INJURY,

EVEN

But every lie must be called a sin, because
not only when a man knows the truth, but
even when, as a man may be, he is mistaken
and deceived, it is his duty to say what he
thinks in his heart, whether it be true, or
whether he only think it to be true. But every
liar says the opposite of what he thinks in his
heart, with purpose to deceive. Now it is
evident that speech was given to man, not
that men might therewith deceive one another,
but that one man might make known his
thoughts to another. To use speech, then, for

1 Gal v. 6,

2 Acts xii. g-11.
3G i, 33.

the purpose of deception, and not for its ap-
pointed end, is asin. Nor are we to suppose
that there is any lie that is.not a sin, because
it is sometimes possible, by telling a lie, to
do service to another. For it is possible to
do this by theft also, as when we steal from a
rich man who never feels the loss, to give to
a poor man who is sensibly benefited by what
he gets. And the same can be said of adul-
tery also, when, for instance, some woman
appears likely to die of love unless we consent
to her wishes, while if she lived she might
purify herself by repentance; but yet no one
will assert that on this account such an adul-
tery is not a sin. And if we justly place so
high a value upon chastity, what offense have
we taken at truth, that, while no prospect of
advantage to another will lead us to violate the
former by adultery, we should be ready to
violate the latter by lying? It cannot be de-
nied that they have attainéd a very high
standard of goodness who never lie except to
save a man from injury; but in the case of
men who have reached this standard, it is not
the deceit, but their good intention, that is
justly praised, and sometimes even rewarded.
It is quite enough that the deception should
be pardoned, without its being made an object
of laudation, especially among the heirs of
the new covenant, to whom it is said: ‘‘Let
your communication be, Yea, yea; Nay, nay:
for whatsoever is more than these cometh of
evil.”4 And it is on account of this evil,
which never ceases to creep in while we retain
this mortal vesture, that the co-heirs of Christ
themselves say, ‘‘ Forgive us our debts.”

CHAP. 23.—SUMMARY OF THE RESULTS OF

THE PRECEDING DISCUSSION.

As it is right that we should know the
causes of good and evil, so much of them at
least as will suffice for the way that leads us
to the kingdom, where there will be life with-
out the shadow of death, truth without any
alloy of error, and happiness unbroken by
any sorrow, I have discussed these subjects
with the brevity which my limited space de-
manded. And I think there cannot now be
any doubt, that the only cause of any good
that we enjoy is the goodness of God, and that
the only cause of evil is the falling away from
the unchangeable good of a being made good
but changeable, first in the case of an angel,
and afterwards in the case of man.

CHAP. 24.—THE SECONDARY CAUSES OF EVIL
ARE IGNORANCE AND LUST.
This is the first evil that befell the intelli-

4 Matt. v. 37. s Matt. vi. 13,



246 THE WORKS OF

ST. AUGUSTIN. [CHar XXVIII.

gent creation—that is, its first privation of
good. Following upon this crept in, and now
even in opposition to man's will, ignorance of
duty, and Just after what is hurtful: and these
brought in their train error and suffering,
which, when they are felt to be imminent,
produce that shrinking of the mind which is
called fear. Further, when the mind attains
the objects of its desire, however hurtful or
empty they may be, error prevents it from
perceiving their true nature, or its perceptions
are overborne by a diseased appetite, and so
it is puffed up with a foolish joy. From these
fountains of evil, which spring out of defect
rather than superfluity,. flows every form of
misery that besets a rational nature.

CHAP. 25.—GOD'S JUDGMENTS UPON FALLEN
MEN AND ANGELS. THE DEATH OF THE BODY
IS MAN'S PECULIAR PUNISHMENT.

And yet such a nature, in the midst of all
its evils, could not lose the craving after hap-
piness. Now the evils I have mentioned are
common to all who for their wickedness have
been justly condemned by God, whether they
be men or angels. But there is one form of
punishment peculiar to man—the death of the
body. God had threatened him with this
punishment of death if he should sin,* leaving
him indeed to the freedom of his own-will,
but yet comrmanding his obedience under pain
of death; and He placed him amid the happi-
ness of Eden, as it were in a protected nook
of life, with the intention that, if he preserved
his righteousness, he should thence ascend to
a better place.

CHAP, 26.—THROUGH ADAM’S SIN HIS WHOLE
POSTERITY WERE CORRUPTED, AND WERE
BORN UNDER THE PENALTY OF DEATH, WHICH
HE HAD INCURRED.

Thence, after his sin, he was driven into
exile, and by his sin the whole race of which
he was the root was corrupted in him, and
thereby subjected to the penalty of death.
And so it happens that all descended from
him, and from the woman who had led him
into sin, and was condemned at the same time
with him,—being the offspring of carnal lust
on which the same punishment of disobedi-
ence was visited,—were tainted with the orig-
inal sin, and were by it drawn through divers
errors and sufferings into that last and endless
punishment which they suffer in common with
the fallen angels, their corrupters and masters,
and the partakers of their doom. And thus
‘‘ by one man sin entered into the world, and
death by sin; and so death passed upon all

men, for that all have sinned.”* By ‘‘the
world ” the apostle, of course, means in this
place the whole human race.

CHAP. 27.—THE STATE OF MISERY TO WHICH
ADAM'S SIN REDUCED MANKIND, AND THE
RESTORATION EFFECTED THROUGH THE MERCY
OF GOD,

Thus, then, matters stood. The whole
mass, of the human race was under condem-
natio’n, was lying steeped and wallowing in
misery, and was being tossed from one form
of evil to another, and, having joined the fac-
tion of the fallen angels, was paying the well-
merited penalty of that impious rebellion.
For whatever the wicked freely do through
blind and unbridled lust, and whatever they
suffer against their will in the way of open
punishment, this all evidently pertains to the
just wrath of God. But the goodness of the
Creator never fails either to supply life and
vital power to the wicked angels (without
which their existence would soon come to an
end); or, in the case of mankind, who spring
from a condemned and corrupt stock, to im-
part form and life to their seed, to fashion
their members, and through the various sea-
sons of their life, and in the different parts of
the earth, to quicken their senses, and be-
stow upon them the nourishment they need.
For He judged it better to bring good out of
evil, than not to permit any evil to exist.
And if He had determined that in the case
of men, as in the case of the fallen angels,
there should be no restoration to happiness,
would it not have been quite just, that the
being who rebelled against God, who in the
abuse of his freedom spurned and trans-
gressed the command of his Creator when he
could so easily have kept it, who defaced in
himself the image of his Creator by stubbornly
turning away from His light, who by an evil
use of his free-will broke away from his
wholesome bondage to the Creator’s laws,—
would it not have been just that such a being
should have been wholly and to all eternity
deserted by God, and left to suffer the ever-
lasting punishment he had so richly earned?
Certainly so God would have dcne, had He
been only just and not also merciful, and had
He not designed that His unmerited mercy
should shine forth the more brightly in con-
trast with the unworthiness of its objects.

CHAP, 28.—WHEN THE REBELLIOUS ANGELS
WERE CAST OUT, THE REST REMAINED IN THE
ENJOYMENT OF ETERNAL HAPPINESS WITH
GOD.

Whilst some of the angels, then, in their

1 Gea. ii. 17.

2 Rom. v. 12.
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pride and impiety rebelled against God, and
were cast down from their heavenly abode
into the lowest darkness, the remaining num-
ber dwelt with God in eternal and unchang-
ing purity and happiness. For all were not
sprung from one angel who had fallen and
been condemned, so that they were not all,
like men, involved by one original sin in the
bonds of an inherited guilt, and so made sub-
ject to the penalty which one had incurred ;
but when he, who afterwards became the
devil, was with his associates in crime exalted
in pride, and by that very exaltation was with
them cast down, the rest remained steadfast in
piety and obedience to their Lord, and ob-
tained, what before they had not enjoyed, a
sure and certain knowledge of their eternal
safety, and freedom from the possibility of
falling.

CHAP. 29.—THE RESTORED PART OF HUMANITY
SHALL, IN ACCORDANCE WITH THE PROMISES
OF GOD, SUCCEED TO THE PLACE WHICH THE
REBELLIOUS ANGELS LOST.

And so it pleased God, the Creator and
Governor of the universe, that, since the
whole body of the angels had not fallen into
rebellion, the part of them which had fallen
should remain in perdition eternally, and that
the other part, which had in the rebellion re-
mained steadfastly loyal, should rejoice in the
sure and certain knowledge of their eternal
happiness; but that, on the other hand, man-
kind, who constituted the remainder of the
intelligent creation, having perished without
exception under sin, both original and actual,
and the consequent punishments, should be
in part restored, and should fill up the gap
which the rebellion and fall of the devils had
left in the company of the angels. For this
is the promise to the saints, that at the resur-
rection they shall be equal to the angels of
God.* And thus the Jerusalem which is
above, which is the mother of us all, the city
of God, shall not be spoiled of any of the
number of her citizens, shall perhaps reign
over even a more abundant population. We
do not know the number either of the saints
or of the devils ; but we know that the chil-
dren of the holy mother who was called barren
on earth shall succeed to the place of the
fallen angels, and shall dwell for ever in that
peaceful abode from which they fell. But the
number of the citizens, whether as it now is or
asit shall be, is present to the thoughts of the
great Creator, who calls those things which
arenot as though they were,? and ordereth all
things in measure, and number, and weight.3

Luke xx. 36. 2 Rom. iv. 17. 3 Wisd. xi. 20.

CHAP. 30.—MEN ARE NOT SAVED BY GOOD
WORKS, NOR BY THE FREE DETERMINATION OF
THEIR OWN WILL, BUT BY THE GRACE OF GOD
THROUGH FAITH. ’

But this part of the human race to which
God has promised pardon and a share in His
eternal kingdom, can they be restored through
the merit of their own works? God forbid.
For what good work can a lost man perform,
except so far as he has been delivered from
perdition? Can they do anything by the free
determination of their own will? ~Again I
say, God forbid. For it was by the evil use
of his free-will that man destroyed both it and
himself. For, as a ‘'man who kills himself
must, of course, be alive when he kills him-
self, but after he has killed himself ceases to
live, and cannot restore himself to life; so,
when man by his own free-will sinned, then
sin being victorious over him, the freedom of
his will was lost. *‘ For of whom a man is over-
come, of the same is he brought in bondage.'’+
This is the judgment of the Apostle Peter.
And as it is certainly true, what kind of liberty,
I ask, can the bond-slave possess, except when
it pleases him to sin? For he is freely in
bondage who does with pleasure the will of
his master. Accordingly, he who is the ser-
vant of sin is free to sin. And hence he will not
be free to do right, until, being freed from sin,
he shall begin to be the servant of righteous-
ness. And this is true liberty, for he has
pleasure in the righteous deed; and it is at
the same time a holy bondage, for he is
obedient to the will of God. But whence
comes this liberty to do right to the man who
is in bondage and sold under sin, except he
be redeemed by Him who has said, ‘‘ If the
Son shall make you free, ye shall be free in-
deed?”s And before this redemption is
wrought in a man, when he is not yet free to
do what is right, how can he talk of the free-
dom of his will and his good works, except
he be inflated by that foolish pride of boast-
ing which the apostle restrains when he says,
‘“ By grace are ye saved, through faith.”¢

CHAP. 31.—FAITH ITSELF IS THE GIFT OF GOD;
AND GOOD WORKS WILL NOT BE WANTING IN
THOSE WHO BELIEVE.

And lest men should arrogate to themselves
the merit of their own faith at least, not un-
derstanding that this too is the gift of God,
this same apostle, who says in another place
that he had ‘‘ obtained mercy of the Lord to
be faithful,””7 here also adds: *‘‘and that not

4 2 Pet. ii. 19.
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of yourselves; it is the gift of God: not of
works, lest any man should boast.”* And
lest it should be thought that good works will
be wanting in those who believe, he adds
further: *‘‘For we are His workmanship,
created in Christ Jesus unto good works,
which God hath before ordained that, we
should walk in them.”? We shall be made
truly free, then, when God fashions us, that
is, forms and creates us anew, not as men—
for He has done that already—but as good
men, which His grace is now doing, that we
may be a new creation in Christ Jesus, ac-
cording as it is said: ‘‘ Create in me a clean
heart, O God.”3* For God had already created
his heart, so far as the physical structure of
the human heart is concerned; but the psalm-
ist prays for the renewal of the life which was
still lingering in his heart.

CHAP. 32.—THE FREEDOM OF THE WILL IS ALSO
THE GIFT OF GOD, FOR GOD WORKETH IN US
BOTH TO WILL AND TO DO.

And further, should any one be inclined to
boast, not indeed of his works, but of the
freedom of his will, as if the first merit be-
longed to him, this very liberty of good
action being given to him as a reward he had
earned, let him listen to this same preacher
of grace, when he says: *‘ For it is God which
worketh in you, both to will and to do of His
own good pleasure;””+ and in another place:
*‘So, then, it is not of him that willeth, nor
of him that runneth, but of God that showeth
mercy.”s Now as, undoubtedly, if a man is
of the age to use his reason, he cannot be-
lieve, hope, love, unless he will to do so, nor
obtain the prize of the high calling of God
unless he voluntarily run for it; in what sense
is it ‘*‘ not of him that willeth, nor of him that
runneth, but of God that showeth mercy,”
except that, as it is written, ‘‘ the preparation
of the heart is from the Lord?”¢ Otherwise,
if it is said, ‘‘ It is not of him that willeth,
nor of him that runneth, but of God that
showeth mercy,” because it is of both, that is,
both of the will of man and of the mercy of
God, so that we are to understand the saying,
‘“It is not of him that willeth, nor of him
that runneth, but of God that showeth mercy,”
as if it meant the will of man alone is not
sufficient, if the mercy of God go not with it,
—then it will follow that the mercy of God
alone is not sufficient, if the will of man go
not with it; and therefore, if we may rightly
say, ‘‘it is not of man that willeth, but of
God that showeth mercy,” because the will of

1 Eph.ii. 8, 9. 2 Eph. ii. ro.
3 Ps. li. 10, 4 Phil. i1, 13.
5 Rom. ix. 16. 6 Prov. xvi. 1.

man by itself is not enough, why may we not
also rightly put it in the converse way: ‘‘It
is not of God that showeth mercy, but of man
that willeth,” because the mercy of God by
itself does not suffice? Surely, if no Chris-
tian will dare to say this, ‘‘ It is not of God
that showeth mercy, but of man that willeth,”
lest he should openly contradict the apostle,
it follows that the true interpretation of the
saying, *‘ It is not of him that willeth, nor of
him that runneth, but of God that showeth
mercy,” is that the whole work belongs to
God, who both makes the will of man right-
eous, and thus prepares it for assistance, and
assists it when it is prepared. For the man’s
righteousness of will precedes many of God"s
gifts, but not all; and it must itself be in-
cluded among those which it does not pre-
cede. We read in Holy Scripture, both that
God’s mercy *‘ shall meet me,” 7 and that His
mercy ‘‘shall follow me.””® It goes before
the unwilling to make him willing; it follows
the willing to make his will effectual. Why
are we taught to pray for our enemies,® who
are plainly unwilling to lead a holy life, unless
that God may work willingness in them? And
why are we ourselves taught to ask that we
may receive,™ unless that He who has created
in us the wish, may Himself satisfy the wish?
We pray, then, for our enemies, that the
mercy of God may prevent them, as it has
prevented us: we pray for ourselves that His
mercy may follow us.

CHAP. 33.—MEN, BEING BY NATURE THE CHIL-
DREN OF WRATH, NEEDED A MEDIATOR. 1IN
WHAT SENSE GOD IS SAID TO BE ANGRY.

And so the human race was lying under a
just condemnation, and all men were the
children of wrath. Of which wrath it is
written: ‘‘All our days are passed away in
Thy wrath; we spend our years as a tale that
is told.”* Of which wrath also Job says:
‘*“ Man that is born of a woman is of few days,
and full of trouble.”** Of which wrath also
the Lord Jesus says: ‘‘ He that believeth on
the Son hath everlasting life: and he that be-
lieveth not the Son shall not see life; but the
wrath of God abideth on him.”** He does not
say it will come, but it ‘‘abideth on him.”
For every man is born with it; wherefore the
apostle says: ‘‘ We were by nature the children
of wrath, even as others.” ** Now, as men were
lying under this wrath by reason of their
original sin, and as this original sin was the

7 Ps. lix. 10. 8 Ps. xxiii. 6.

9 Matt. v. 44. 10 Matt. vii. 7.

1 Pg, xc. 9. 12 Job. xiv. 1. .

13 John iii. 36. These words, attributed by the author to Christ,
were really spoken by John the Baptist.

14 Eph.ii. 3.
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more heavy and deadly in proportion to the
number and magnitude of the actual sins
which were added to it, there was need for a
Mediator, that is, for a reconciler, who, by
the offering of one sacrifice, of which all the
sacrifices of the law and the prophets were
types, should take away this wrath. Where-
fore the apostle says: ‘* For if, when we were
enemies, we were reconciled to God by the
death of His Son, much more, being recon-
ciled, we shall be saved by His life.”* Now
when God is said to be angry, we do not attri-
bute to Him such a disturbed feeling as exists
in the mind of an angry man; but we call
His just displeasure against sin by the name
‘‘anger,” a word transferred by analogy from
human emotions. But our being reconciled
to God through a Mediator, and receiving the
Holy Spirit, so that we who were enemies are
made sons (‘‘ For as many as are led by the
Spirit of God, they are the sons of God ”*):
this is the grace of God through Jesus Christ
our Lord.

CHAP. 34.—THE INEFFABLE MYSTERY OF THE
BIRTH OF CHRIST THE MEDIATOR THROUGH
THE VIRGIN MARY.

Now of this Mediator it would occupy too
much space to say anything at all worthy of
Him; and, indeed, to say what is worthy of
Him is not in the power of man. For who
will explain in consistent words this single
statement, that *‘ the Word was made flesh,
and dwelt among us,” 3 so that we may believe
on the only Son of God the Father Almighty,
born of the Holy Ghost and the Virgin Mary?
The meaning of the Word being made flesh,
is not that the divine nature was changed into
flesh, but that the divine nature assumed our
flesh. And by ‘* flesh”” we are here to under-
stand ‘‘ man,” the part being put for the
whole, as when it is said: ‘‘ By the deeds of
the law shall no flesh be justified,”* that is,
noman. For we must believe that no part
was wanting in that human nature which He
put on, save that it was a nature wholly free
from every taint of sin,—not such a nature as
is conceived between the two sexes through
carnal lust, which is born in sin, and whose
guilt is washed away in regeneration; but such
as it behoved a virgin to bring forth, when
the mother’s faith, not her lust, was the condi-
tion of conception. And if her virginity had
been marred even in bringing Him forth, He
would not have been born of a virgin; and it
would be false (which God forbid) that He
was born of the Virgin Mary, as is believed
and declared by the whole Church, which, in

* Rom. v. to.

2 Rom. viii. 14.
3 John i, 14.

4 Rom. iii. 20.

imitation of His mother, daily brings forth
members of His body, and yet remains a
virgin. Read, if you please, my letter on
the virginity of the holy Mary which I sent
to that eminent man, whose name I mention
with respect and affection, Volusianus.s

CHAP. 35.—JESUS CHRIST, BEING THE ONLY SON
OF GOD, IS AT THE SAME TIME MAN.

Wherefore Christ Jesus, the Son of God,
is both God and man; God before all worlds;
man in our world: God, because the Word of
God (for ‘“the Word was God ”¢); and man,
because in His one person the Word was
joined with a body and a rational soul.
Wherefore, so far as He is God, He and the
Father are one; so far as He is man, the
Father is greater than He. For when He
was the only Son of God, not by grace, but
by nature, that He might be also full of grace,
He became the Son of man; and He Himself
unites both natures in His own identity, and
both natures constitute one Christ; because,
‘“‘being in the form of God, He thought it not
robbery to be,” what He was by nature,
‘“ equal with God.”?” But He made Himself
of no reputation, and took upon Himself the
form of a servant, not losing or lessening the
form of God. And, accordingly, He was
both made less and remained equal, being
both in one, as has been said: but He was
one of these as Word, and the other as man.
As Word, He is equal with the Father; as
man, less than the Father. One Son of God,
and at the same time Son of man; one Son
of man, and at the same time Son of God;
not two Sons of God, God and man, but one
Son of God: God without beginning; man
with a beginning, our Lord Jesus Christ.

CHAP, 36.—THE GRACE OF GOD IS CLEARLY AND
REMARKABLY DISPLAYED IN RAISING THE MAN
CHRIST JESUS TO THE DIGNITY OF THE SON
OF GOD,

Now here the grace of God is displayed
with the greatest power and clearness. For
what merit had the human nature in the man
Christ earned, that it should in this unpar-
alleled way be taken up into the unity of the
person of the only Son of God? What good-
ness of will, what goodness of desire and in-
tention, what good works, had gone before,
which made this man worthy to become one
person with God? Had He been a man pre-
viously to this, and had He earned this un-
precedented reward, that He should be
thought worthy to become God? Assuredly

s Ep. 137. 6 Joha i. 1.
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